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PREFACE 


This book has been written amidst the travels 
and toils of evangelistic itinerary. This has been 
both inconvenient and advantageous. The effects 

“of the inconvenience will no doubt appear in 
many imperfections of style and detail. The ad- 
vantages may, I hope, be found in that the actual 
active work in the churches and with the ministry 
has necessitated and impelled expositions both 
practical and timely. My next book will be 
better. What is deficient and defective in this 
will be overruled I trust by the effects of his 
Grace. And perhaps he may bless these few 
loaves and little fishes that they may feed many; 
and still leave some crumbs. 

In humble love, 
THE AUTHOR. 
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INTRODUCTION 


Those Christians who are interested in the doc- 
trine and experience of Christian Perfection are 
to be congratulated that Rev. Jos. Smith, the 
author of this volume, a devout and discriminat- 
ing Bible student, after many years of careful 
study of the writings of the great apostle, Paul, 
has undertaken to set forth in book form the 
Pauline teaching on this all-important subject. 

Whatever modern writers and thinkers may 
believe with reference to the Christ, it is quite 
evident that Paul believed the Lord Jesus was 
able to save to the uttermost—to save from all 
sins committed, and all sin inherited and to pre- 
sent the church without spot or wrinkle to the 
Father. 

The reader of this volume will find that the 
author has followed Paul carefully through his 
writings and has found the vein of gold on the 
subject of Christian Perfection running the full 
length of his epistles. 

The teachings of the apostle on the subject are 
set forth in appropriate divisions with clear state- 
ment and convincing arguments. This book will 
not only be a blessing, strengthening the faith and 
confirming the hope of those who have entered 
into the fullness of the blessing of the gospel of 
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Christ, but it ought to be helpful to those who 
are seeking light on the subject and will no doubt 
awaken in the hearts of those Christians who 
read it a hungering and thirsting after righteous- 
ness. 

There are many serious Christians in the world 
today who, while not at all satisfied with their 
present state of grace, are not fully convinced that 
there is a distinct blessing subsequent to regenera- 
tion, cleansing and perfecting the believer’s heart 
in purity and love. 

Once these earnest souls convinced that such 
a blessing is vouchsafed in the atonement, they 
will devote themselves to seeking with fervent 
heart the gracious experience of full salvation. 

This book is timely and will meet the need of 
just such people and we trust will be greatly 
blessed of the Holy Spirit in leading many souls 
into the gracious state of grace set forth in its 
pages. It is fortunate that Bro. Smith has set 
himself to this task, and has performed it so well, 
making this excellent contribution to the literature 
of a full redemption, provided in the sufferings 
and death of Christ and obtainable by all Chris- 
tians through consecration, faith and prayer. 

May the perusal of its pages prove a blessing 
to many souls, bring praise to our Redeemer, and 
gladness to the heart of the author. 

Respectfully, 
H. C. Morrison. 
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I 
WHY? 


I will not be surprised if the very title of this 

book arouses an interrogation point, maybe two 
“such, in some minds. 

So I will anticipate these with respect rather 
than in any way seem to ignore them. 

Why write or speak on Perfection when of all 
titles and subjects this is the most repugnant? 
Repugnant perhaps for three reasons: (1) All 
sincere and sober men are ever painfully sensible 
of their many imperfections, and how can their 
minds endure the suggestion of any possible or 
required perfection in themselves or in others? 
(2) So many vagaries and vain fancies have, 
from time to time, been promulgated in the name 
of Perfection; some of these resulting in the 
grossest sin and others in unnatural and imprac- 
ticable standards of social and public life, till the 
very word itself has become suspicious and odious 
to those who know these things. Why call it 
Perfection? 

And again, possibly in part because of these 
things, the pulpit has been so silent for so long, 
and so equivocal, ambiguous and uncertain upon 
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the subject of Christian Perfection that a gen- 
eration has arisen with the usual prejudices which 
are so sure to attend ignorance upon any matter. 
Why encounter these prejudices ? 

Now, perhaps we can best answer this “Why?” 
by nothing only this last named reason. For does 
not this very state and condition of things accent 
the call that some trumpet be lifted to utter a 
certain sound? Not a trumpet, mark you, that 
will sound a battle cry for brother to rise against 
brother: No, not that. But if we can but sound 
some clear echo of an apostle’s earnest note on 
this great theme, then maybe some will find their 
. way out of the fogs and mists and nightmares 
which have encircled this richest and rarest of 
all themes. This at least is our humble hope. 

For, notwithstanding the foregoing objections, 
we must submit three reasons “why” we should 
treat of this subject of Perfection. First, Man’s 
mind 1s so constituted as to demand perfection. 
And this most emphatically in things of which 
he believes God is the author. Yes, even in Arts 
and Sciences of his own he has a perfect mark 
by which, for instance, he grades students up to 
100 per cent. He rates Commercial products ac- 
cording to certain fixed standards of purity, 
weight and measure; and awards premiums at 
the Fairs and Expositions accordingly. And most 
particularly is this true as to man’s (and woman’s) 
minds with regard to Social and domestic rela- 
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tions of life. Here nothing short of a complete 
devotion and a perfect fidelity will satisfy the 
requirement or expectation. And in Ethics it is 
the same; for not approximate but absolute truth- 
fulness and honesty are the standard by which 
men at least judge their fellows and decry all 
graft and deception in public and business life. 

And, secondly, Men’s hearts need and cry for 
a perfect solace and satisfaction, And when these 
hearts turn to. Christ, is it not true that we all, 
either from instinct or intuition or a measure of 
inspiration, expect to find such a perfect satis- 
faction and salvation in Him? We think this is 
universally so, and that without respect to sect 
or creed or school of thought, the hearts of all 
true believers in Christ are born to long for and 
look for just what we shall trace in Paul as Per- 
fection. Anything less than a perfect peace, a 
perfect patience, a perfect contentment and a per- 
fect alignment with God’s will does not meet 
our expectations in Christ, nor satisfy what we 
feel is Christ’s expectation of us. 

Now the truth is that many hymns of the 
church and ritualistic services are pitched to the 
doleful note of the soul’s disappointment in fail- 
ing to realize the standard Christ has set for it, 
rather than keyed to that standard itself. That 
so many prayers—even lifelong prayers—of some 
Christians should be the prayer of unrealized as- 
piration rather than of a joyful realization in 
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Christ, is at once a commentary upon.the stand- 
ard God has set up and a suggestion that there 
is somewhere a richer fountain than many have 
found to satisfy every spiritual longing of the 
new-born soul. It is to help minister to this 
craving of the Christian heart we would write 
on Perfection. 

And, thirdly, because the Bible does unmis- 
takably present such a Perfection. Observe, we 
say “such” a Perfection. And let us keep in 
mind that in any of the other lines of Perfection 
we have alluded to there is a distinct limit as to 
what it is that is perfect: and a margin allowing 
for many other imperfections outside of that 
limit. Thus, for instance, the boy that makes 
100 per cent, or a perfect mark, in his mathe- 
matics, may still be a physical cripple, unable to 
walk. The wife, whose perfection of love to her 
one only husband is never questioned but can be 
proven in twenty different ways, may neverthe- 
less be an altogether unskilled seamstress or an 
inexperienced and an imperfect housekeeper. 
Christian Perfection is like hers in that it is a 
perfection of the heart though laying no claims 
to perfection of the head or of the hand. This 
may explain that very significant remark of a 
deeply spiritual man who said: “One high mark 
of Christian Perfection is patience with our own 
imperfections.” For the Perfection presented in 
the Bible is not a perfection of physical or mental 
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state, nor of temporal circumstances or conditions, 

but rather a perfect acceptance of and adaptation 
to the probation that is involved in the tmperfec- 
tions of our lot. Hence it would be in vain to 
look into the Bible to find promise of social or 
industrial perfection. It is not there. ‘In the 
world ye shall have tribulation: but in me ye shall 
have peace.” fPaul’s conception of perfect Chris- 
tian happiness is not that of escape from sorrow, 
but rather this of: though “sorrowful yet always 
rejoicing.” His perfection of power was not in 
that, unlike himself, we were to know no weak- 
ness, or to outgrow the words of the Saviour that 
“the flesh is weak’’; but rather that “when I am 
weak, then am I strong,” and that we be strength- 
ened with might by his spirit in the inner man. 
And this paradox continued till “though the out- 
ward man perish, the inward man is renewed day 
by day.” 

Thus, in a word, Christian Perfection is linuted 
to the perfection of that which Christianity con- 
templates for man while on earth and in the body. 

But this we reaffirm must be much more than 
that which is known by many Christians of our 
day, seeing that multitudes are still aspiring only 
for what God has in Christ promised us to enjoy. 
And seeing too that because of this manifest im- 
perfectness of modern Christianity much Chris- 
tian warfare due in our times is not undertaken. 
Much Christian work is frustrated and defeated. 
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And much reproach and distrust is heaped upon 
Christianity itself. For with anything short of 
the Perfection of what Christianity is meant to 
supply, the walk and the work and the warfare 
of the Christian, and the impression of the Church 
upon the world must be a proportionate failure. 

We might further notice that it would likewise 
be vain for us to look into the Bible for any such 
perfection as character evolutionist might sug- 
gest. I am careful to say only “suggest,” for it 
seems quite improbable that this sort of philoso- 
pher has any fixed goal in mind. Only that of 
an unending progression. A constant approxi- 
mating—though it is still hard to tell towards 
what—with no apprehending. His standard 
seems to be an “ever learning but never coming 
to the knowledge of the truth.”” Now, we frankly 
admit that the Bible does not seem to supply this 
ellipsis of the gradualist. In fact, it appears 
rather to encourage the idea that God himself is 
the Eternal pursuit of man’s soul. That we are 
ever to be growing into Him our living head. - 
And that, therefore, as there is no finality to God, 
there can be no end to the Soul’s possible progress 
in degrees of divine light and might. Hence we 
do not wonder that the gradualist has no standard 
of perfection nor any witness to its possession. 
In this he is quite unlike Paul, who presents a 
fixed standard or goal, claims himself to have 
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reached it, and devotes much of his ministry to 
the instructing and inciting others in the pursuit 
of it. 

And not only does the Bible, through this chief 
apostle, thus present a possible perfection; but it 
also presents it as prerequisite to that progression 
to which man is doubtless, infinitely and eternally 
called. So that, as a matter of fact, those who 
fall short of Christian Perfection fail of due 

“Christian progression. For instead of Perfec- 
tion being the end of progress it is the surety of 
it. Without it much of the Christian’s effort that 
should be devoted to pressing on to the things 
that are before, must be spent in holding on to 
the things that are behind. 

This, then, is our humble and sincere reply to 
the question why our modest attempt is made 
upon so “improbable,” and “impolitic,” and “un- 
popular” a theme as Perfection. 

It is because, in spite of all that may be said, 
there is something in the mind of man that de- 
mands Perfection. There is something in the 
heart of the Christian that expects Perfection. 
And there is something in the Bible that promises 
it. And this something is even called Perfection. 
And this Christian Perfection of the Bible is in 
exact harmony with man’s constitutional craving 
and his evident callings for endless progression in 
that it is not the end of his development, but 
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rather the completeness of his deliverance and of 


his equipment in order to his lifelong ascent into 
God. 


But we imagine there is another: 


II 


WHY? 


For it would be strange if some did not ask: 
“Why Pauline Perfection?” Why not the per- 
fection of the old Mystical Writers? Or, why 
not Wesleyan perfection? Or, why not just Bible 
perfection, or at least Apostolic perfection? Or, 
why not, in a word, ‘“‘go back to Christ” and just 
treat of Christian Perfection? 

And we admit that this “]Vhy’” is likewise en- 
titled to respect and to thoughtful reply. First, 
there is omitted from it, we notice, any reference 
to those systems which admit of no perfection. 
As already hinted, the Modern Sociologist and 
Civic Reformer, we think, has no perfection what- 
ever to present or to promise. His dreams even 
are not for the soul, but for society. And in his 
most optimistic flights his aeroplane must carry 
us over centuries of time, and leave millions of 
men and innumerable generations to perish with- 
out perfection either of state or heart, before his 
new paradise may be brought on earth to men. 
But the Perfection whereof we speak is in the 
present tense, before the world gets one whit 
better than it is: and it is for the soul of the indi- 
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vidual man without waiting at all for the awaken- 
ing of the “public conscience” or for the nations 
and the masses to move into line. 

Omission, too, is made in this “Why?” of any 
reference to that large and greatly to be respected 
class of modern teachers of the Spiritual Life, 
who, while recognizing the deficiency and need 
of many Christian lives and churches, and seeking 
to meet the same by ministries of the Spirit, feel 
called upon to deny and sometimes to even decry 
any sort of perfection whatever. And as a con- 
sequence they fail ultimately to satisfy the soul 
cravings of the Christian and the needs of the 
Church, and fail also to effect the true honoring 
of the Holy Spirit in his full glorification of 
Christ. These demonstrate that a spirituality 
which allows for no complete deliverance from 
sin is in itself at best an imperfect spirituality. A 
denial of perfection does no more surely throw 
one out of line with the Scriptures than it throws 
him out of harmony with the Spirit. Whatever 
“allows for any carnality falls short of a complete 
spirituality.” 

I speak of this class of teachers with great re- 
spect because some of them have themselves risen 
higher, much higher, than many of their churches 
and their schools of thought. Indeed, I think 
some of them have a heart faith and an experi- 
ence and life better than their own language on 
these themes, and are but circumscribed and crip- 
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pled by the grip of a tradition and a philosophy 
they have inherited and which they suppose to be 
a Bible Theology. It is noticeable, therefore, that 
Paul is sometimes in the way of the ultra non- 
perfectionist brethren and is sometimes avoided 
by them. Or still worse, as we may find later 
in these pages, he is (unintentionally, no doubt) 
misinterpreted and his words misapplied. Hence, 
since we are to speak upon Perfection it is quite 
reasonable and right that we be not expected to 
adopt, even for sake of popularity or of seeming 
unity, the names of any of these brethren or their 
Schools or Conferences, instead of the name 
Pauline. For if we did so they would no doubt 
arise and remind us and the public as well that, 
though they stand for a victorious life and for 
enduement with power for service, and for Mis- 
sions and Evangelism, they do not stand for any 
sort of perfection whatever, and that therefore 
we should not use their names in such connection. 
We must regard their protest. Pauline Perfec- 
tion differs from their teachings. 

The perfection of the old-time Mystics has 
these three gbjections: (1) It is too vague and 
indistinct. That of which we speak is clear and 
well defined. (2) It savors too much of merit 
of works, whereas Pauline Perfection is by faith 
alone. (3) It tends to abstraction from the 
world; but true Perfection, while taking all the 
world out of the soul, sends it forth into the world 
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with a mission which only the perfect Christian 
can fulfill. 

Wesleyan Perfection is not our preferred title 
because Wesley himself would have discouraged 
any stich use of his name, as though he himself 
were an oracle or final authority upon the sub- 
ject of Perfection. Because, too, while remind- 
ing all the families of the manifold Wesleyan 
Churches of the sacredness of their trust in this 
particular, our ministry would be to a still larger 
family in Christ: “till we all come in the unity of 
the faith, and the knowledge of the Son of God 
unto a perfect man.” And because, third, we 
could not encroach upon the titles of copyrights 
of many others who have written upon Wesleyan 
Perfection. And then, too, we do not feel moved 
in this present instance to simply exercise our 
functions in uttering the voice of the Church of 
which we are honored to be an ordained minister ; 
but rather desire to speak as a brother to all the 
family and to echo the voice of Paul, that be- 
loved brother to us all, upon his own leading 
theme. Bible Perfection might, perhaps, from 
some point of view, be a better title; but, not 
only as this term is also of quite frequent use by 
others, but also because.of its compass in argu- 
ment, exposition and illustration is much wider 
than we will undertake in the limits of these pages, 
we have chosen the lesser caption. 

ce 
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But let me also ask a Why? Why all this ob- 
jection to the name Pauline? Why this tendency 
to overlook his pre-eminence among the apostles? 
Why this insinuation of some that we have to 
pass Paul to get to Christ? We would not at this 
juncture raise this question if it were not that 
Paul seems to get himself in the road of every 
one that has “ways of his own’ in looking at these 
things. He is particularly in the way of errorists 
and extremists. It matters not hardly on what 
line. The psychologists just at the present time 
seem to be accounting him a back number; but 
his “spirit, soul and body” division of man will 
still be found true to fact, and all found to be 
capable of sanctification and of blameless preser- 
vation when the present philosophers are for- 
gotten. 

Those Woman Suffragettes who would adorn 
themselves in any way that Society may dictate, 
who decry motherhood and elevate woman’s place 
in the forum above her place in the home, find 
Paul a very obnoxious intermeddler, and stress 
the fact that he was a mere man and that he 
sometimes gave only his judgment, etc. Thus 
they would eclipse his inspiration altogether and 
overlook the very unique place of leadership God 
has given him in the Church for all ages. 

And it is the same with those Modern Saddu- 
cees whose Philosophy and Materialism allow for 
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no evil spirit, few if any angels, and a question 
mark about the resurrection and the coming of 
the end—these, as well as those hysterical agita- 
tors who are troubled and trouble others about a 
premature coming of the Lord, all alike find Paul 
as a Gibraltar against the spoiling encroachment 
of “science falsely so called” upon the one hand 
and of a heated fanaticism upon the other. 

And when it comes to this great and vital 
theme of Perfection—which is the heart theme of 
them all—all extreme and fanatical Perfection- 
ists likewise find Paul out of sympathy with them, 
and their disposition to get rid of Paul is just as 
noticeable. Not, we think, that any would deny 
the fact of his teachings and frequent reference 
to this subject. But how they would frustrate 
his words: How they would make him contra- 
dict himself: How, ignoring all his confessions 
of a full salvation from sin, they would distort 
his historical references to his past life as a blas- 
phemer and injurious into a present profession 
of being now the chief of sinners! How they 
would construe his bodily afflictions of “a thorn 
in the flesh’ into some moral discrepancy or de- 
fault! How they would confound his references 
to his own literal body with his other figurative 
reference to the “body of sin’! And his per- 
sonation of the soul’s futile efforts under the law 
to deliver itself from the law of sin, is drafted 
again into service to deny as personal and actual 
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his immediate claims for himself of emancipation 
from the law of sin and death by the power of 
the Holy Ghost. 

Now, this disposition to get rid of the Apostle 
Paul is not wholly accounted for as one of the 
arrogant conceits of our boastful modern “‘prog- 
ress.” No; it is older than that. The worldly- 
minded, semi-carnal Corinthians were of the same 
disposition towards him. So were the partially 
Judaized Galatians. All of which goes to show 
that the discount semi-“scholars” would place on 
Paul’s inspiration by asserting that he changed 
his mind on some vital truths towards the latter 
part of his life, and the antagonism these many 
other classes and cults manifest towards the au- 
thority of his teachings all proceed from a deep 
and common cause which is second only in its 
persistence and its manifestations towards the 
great apostle to what it was toward the Lord 
himself. 

Hence we offer several reasons why we shall 
attempt in these pages to present to the reader the 
subject of Pauline Perfection: (1) Of all New 
Testament writers he is the most voluminous, most 
elaborate and most comprehensive. (2) His 
writings abound with the subject of Christian 
Perfection. (3) His complete treatment of this 
subject embraces an interpretation of Old Testa- 
ment types and teaching, an unfolding of Christ’s 
own standard of Perfection, and a harmony and 
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system of the general apostolic doctrine upon this 
subject. Moreover, in all this we find him not 
merely an expositor, a theologian, or even only a 
preacher of the truth, but as a mighty minister of 
the experience, putting his whole heart and soul 
as truly into the perfecting of the saints as into 
the evangelizing of the world. 

But back of all this, we would remind the 
reader of the place of Paul in the Holy Spirit’s 
administration of the things of Christ. We think 
it must be because of this place that Satan and 
the carnal mind in men and the worldly in the 
church do dislike him so. Just as Moses occupied 
a unique and pre-eminent position in the Old Tes- 
tament dispensation, so did Paul in the New. 
Just as John the Baptist exceeded all the prophets, 
so did Paul (at least as far as the Gentiles are 
concerned) transcend all other apostles.” 

Peter is early to class Paul’s writings on a par 
with the Old Testament Scriptures. (See II Peter 
3:16.) Paul himself attributes his authority and 
revelation to direct inspiration (Galatians 1 :15- 
24) rather than to any schooling from or with 
the original apostles. After a tried ministry the 
Holy Ghost set him apart to a special mission. 
(Acts 13:2.) Conscious ever of this, he says 
“that as apostle to the Gentiles he magnified his 
office.” This ever humble man did not hesitate 
to speak of himself as a “Master” builder. And 
not only so, he set himself both in doctrine and 
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life before the ministry and before the whole 
church as a pattern for emulation. And in all 
this he but enforced what he said of himself 
(right when some would make out he was still 
the chief of sinners) that God had made a pat- 
tern for believers in all ages. (I Tim. 2:16.) 
We view him as our moon in the spiritual heavens 
following the sun of righteousness, and bidding 
_us follow him as he follows the Lord. Let us 
follow Paul, therefore, in the way of perfection. 


PART II 


Background 
Foreview 


Til 
PAULINE HISTORY 


Preliminary to the teachings of the chief apostle 
upon the matter before us, it is well to recall a 
‘few points in his personal history, as this fur- 
nishes something of a background to the study. 

Paul was always a religionist. And that not of 
the type of the heathen, nor of the Samaritan, 
nor yet even of the Sadduceean Jew: but after 
the strictest sect a Pharisee. Not only thus or- 
thodox as to doctrine, but punctual and regular 
as to ordinance. A correct ritualist. Moreover, 
he was ethically upright. “Touching the right- 
eousness which is in the law, blameless.” And 
not only so, but in none of these was he luke- 
warm or cold-hearted, for, esteeming it the serv- 
ice of God, he showed his zeal by persecuting 
even to death all that would obtrude anything 
that seemed contrary to this religion of his 
fathers. Withal, in these things he was a scholar 
brought up at the feet of Gamaliel. So that even 
apart from the facts or of later inspiration his 
intelligence upon all such matters is assured. 

Our first introduction to him is as an arch- 
persecutor of the faith he afterward preached and 
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of the people of whom he afterward became the 
ringleader. And we pause a moment here to re- 
mark that in this setting it is evident that all this 
man of Tarsus thus knew and exemplified of the 
religious life, though it was of the true religion, 
fell not only short of the Perfection of Christian- 
ity, but was diametrically opposed and wholly op- 
posite to the very life and spirit of Christianity 
itself. We should be the more careful to note 
this since in many quarters even in this our own 
day these very things, which were so fully incar- 
nated in Saul, are being accepted as Christianity 
and extolled as products of a refined and pro- 
gressive Christianity at that. The least spiritual 
churches are often the most ritualistic. Scholar- 
ship goes with many for more than spirituality. 
Education in Evangelistic schools is counted for 
the equal of Evangelism if not for its superior. 
And an amiable ethical life is supposed to be final 
proof of a modern up-to-date Christianity even 
if it is linked with the destructive criticism (or 
internal infidelity) of the times. Saul of Tarsus 
had all of these: a precise ritualism, an advanced 
scholarship, a righteous life and an orthodox faith 
besides, and still he persecuted the spirit of Chris- 
tianity! And is it not noticeable that the classes 
we have just alluded to—those who substitute 
Education for Evangelism, who accept respecta- 
bility for piety, or outward ethics for inward 
purity, and who fancy that in all these things they 
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are “broader” and more “progressive” than those 
who stand for the old pattern—that these, we say, 
share in some measure the spirit of the uncon- 
verted Saul, in that they have little place for and 
sometimes violent antipathy towards Perfection 
and for an aggressively spiritual Christianity ? 
Their drift is away from Paul and towards 
Saul. They are journeying not towards Damas- 
_cus, but back from Damascus towards Jerusalem. 
One will never find Perfection in that direction. 
There must be somewhere on the road a mid-day 
revelation of Jesus and transformation of the life 
to start one on the way to Perfection. This retro- 
grading host should hear the clarion notes of a 
commanding general’s voice exclaiming: “Are ye 
so foolish, having begun in the Spirit are ye made 
perfect by the flesh?’ Gal. 3:3. 


SAUL’S CONVERSION 


For such it was: Not an evolution from igno- 
rance to knowledge, for he was learned already 
and so his transformation was also in a moment. 
Not a reformation, for he was already a righteous 
man. Not a correction of the heathen views, for 
he was already an orthodox churchman. But his 
conversion such as, in essence, every man must 
experience to start him in the Christian life—a 
conversion that emanates from the revelation of 
Christ to his own individual soul. A conversion 
that calls him and convicts him of previous mis- 
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treatment of the Lord Jesus; a conversion that 
involves a surrender of the will to Christ, his 
living Lord, and an obedience that turns about 
the course of his career. Saul’s conversion is 
believed to connect most closely with the dying 
prayers of Stephen, the Lord’s martyr, to whose 
stoning he had given consent. We remark this 
here because it adds a new feature to our back- 
ground, in that it shows an example of Christian 
Perfection figuring at the very threshold of Paul’s 
Christian Life. This Stephen was a man filled 
with the Holy Ghost. His holy life, his mar- 
velous interpretation and application of Scriptures, 
his dauntless courage, his shining face and, above 
all, his Christly love in intercessory prayer for 
his murderers, all figure in the preparation of Saul 
for the direct revelation of Christ which was so 
soon to follow, and they all suggest to us the 
place that the perfect Christian is to fill in bringing 
the high as well as the low to the feet of the per- 
fect Christ. 
HIS FIRST COMMISSION 

This likewise is interesting and significant. He 
tells it of himself (in Acts 26: 16-18) that Christ 
then and there said to him: “I have appeared unto 
thee to make thee a minister and a witness both 
of these things which thou hast seen and of those 
things in which I shall appear unto thee 
that they may receive forgiveness of sin and an 
inheritance among them that are sanctified by 
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faith that is in me.” We dwell upon this at the 
present time only to observe what an intimation of 
and introduction to the fullness of life in Christ 
he received at the very time of his conversion. 
Great as was the revelation then already made to 
him, Christ was yet to appear to him in other 
things. Primary and fundamental as was to be 
his ministry of the forgiveness of sins, he was 
also to minister to God’s own children an inherit- 
ance of Sanctification by faith in Christ. This 
suggests to us the basal place of a full Gospel in 
the Christian system. The fact that though an- 
ticipated and announced this inheritance among 
them that are sanctified is not consummated at 
the moment of conversion. Thus, in this exem- 
plary (not essentially exceptional) instance, there 
is promise of further revelation of Christ to Saul 
himself, and of the precipitation of another bless- 
ing (beyond that inestimable blessing of forgive- 
ness) under his ministry. This, it seems to us, 
should end all quibbling about “a second blessing,” 
or at least about a subsequent blessing distinct 
from that of forgiveness. Let the reader fix this 
in mind and know that the early, earnest expecta- 
tions of such subsequent blessing of an epochal 
character is an essential part of a true conversion 
itself. 
HE IS FILLED WITH THE HOLY GHOST 


What transpired in Paul’s mind those three 
days when his eyes were veiled to the material 
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and sensible world, and his soul engaged with 
fasting and prayer to his newly-found Lord, we 
can perhaps read in Philippians 3:7, where he 
records the great transaction of his entire self 
abnegation. And when Ananias was sent to him 
it was not only that all the scales might fall from 
his eyes and he come into the perfect light of the 
Gospel, but that he might be filled with the Holy 
Ghost. Now if we shall find in his succeeding 
ministry that the perfect light of a full Gospel 
with the fullness of the Spirit is what is meant 
by Perfection, then we shall have seen also that 
one does not need to tarry till the race for the 
crown is further run, but may even now receive 
this perfect enlightenment and equipment for this 
race. 


IV 
WHAT WE MAY EXPECT TO FIND 


‘Whether we are seeking it or not, we shall find 
that Paul plainly distinguishes between 


TWO GRADES OF GENUINE CHRISTIANS 


Possibly within these grades he recognizes va- 
rious classes representing different degrees, just 
as our Lord himself would have us recognize that 
‘even among the “good ground hearers,” there are 
some who bear thirty, some sixty and some an 
hundred fold. Then again, some of Paul’s epis- 
tles and some of his prayers indicate that he, for 
the time, is treating of these grades together and 
ministering somewhat promiscuously so that each 
must select and appropriate that which applies to 
his grade. But with unvarying clearness and con- 
stancy, he keeps in mind the “spiritual” and “the 
yet carnal.” Those who have come to “full stat- 
ure’ and those whom he can not yet address as 
such. Those who are “sanctified wholly,” and 
those who are subjects of prayer for this blessing. 
Those who know the Lord as far as John’s Bap- 
tism, and those “who have received the Holy Ghost 
since they have believed.” Those who have 
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“begun in the Spirit,” and those for whom he 
“travailed till Christ be formed within them.” 


EXACT TERMS 


We shall find also that the great apostle has an 
exact language with which he speaks of the be- 
lievers’ perfect. state in Christ. A varied lan- 
guage, for it is plainly a many-sided experience 
and no work of God’s grace can be fully expressed 
in any one human term. There are several ex- 
ceptional instances where he uses the word per- 
fect with a different meaning and in relation to 
different subjects, as when he speaks of Christ 
the Captain of our Salvation being made perfect 
(Hebrews 2:10), and where he refers to the fin- 
ished course of a believer’s probation and says 
that he himself is in this sense not made perfect 
(Phil. 4:12) ; and again, where he refers to those 
who are thus graduated from their probation as 
the spirits of just men made perfect. (Hebrews 
12:23.) But in nearly every instance where Paul 
uses the words perfect and perfection he is plainly 
referring to the state of the Christian Perfection, 
as an experience of the believer to be sought and 
found in this present life. And some idea of the 
place and prominence he gives this subject may 
be had by noting the many examples of his use 
of these words in his epistles with plain reference 
to this state. But, while Perfection is perhaps 
the most exact, expressive and comprehensive of 
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all his terms for this subject, he also employs sev- 
eral others, uses synonyms, and gives amplified 
descriptions to cover the many aspects of this 
grace and to meet the many inquiries of different 
minds. We will notice here a few of his figures, 
synonyms, etc., so as to have in hand a bunch of 
keys in opening his teachings, and so that it may 
be understood that when we are using any of 
these terms interchangeably with that of Perfec- 
tion it will be unnecessary to offer repeated ex- 
planation. 

In Eph. 4:13, he uses the term “a perfect man” 
in exchange with “the fullness of Christ,’ so that 
the one is the equal of the other, and thus Pauline 
Perfection is to be identified with what he and 
others would have us possess as the fullness of 
Christ. 

In writing to the Thessalonians he expresses his 
desire to come to them and perfect that which is 
lacking in their faith (I Thess. 3:10), and prays 
that: “The very God of peace to sanctify them 
wholly.” And as both the desire and the prayer 
express that something had already been begun 
in them which needed to be perfected and made 
complete or “wholly” finished, it is easy and 
proper to see that Pauline Perfection involves a 
perfecting of faith in Christ, and that this opens 
the way to the soul’s being Sanctified wholly by 
God. 

When he enjoins complete cleansing in order 
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to “perfect holiness’ (see II Cor. 7:1) he evi- 
dently has the same standard and state in mind 
as where he speaks of that Holiness (the Sancti- 
fication) without which no man shall see the Lord. 
(Heb,<122 14.) 

To “be filled with all the fullness of God” is 
his crowning, all comprehending putting of what 
he means by being “filled with the Spirit,’ as 
well as by that other expression, “The fullness of 
Christ.’ The emphasis in each instance being 
upon the being filled makes each of these equal 
completeness or Perfection. So, too, does his 
putting on the “whole armor.’ It will only be 
necessary then to thus keep in mind that such 
words as “complete” and “whole” and “filled” 
are equal to the word “perfec?” and, as related to 
those things with which they are severally con- 
nected, indicate to us that Christian Perfection 
is the completeness or fullness of wholeness of 
those things in the soul and life. So thus is the 
“full assurance’ of “faith” and of “hope” and of 
“understanding” of which he sometimes speaks. 
But he is especially clear and emphatic in declar- 
ing that Charity is the “very bond of perfectness” 
(Col. 3:14), so that in the thirteenth chapter of 
I Corinthians we have Pauline Perfection in exact 
delineation elevated above all enduements or gifts 
of the Spirit, and presented as the perfect work 
of grace in the heart of the believer. 

Paul uses the term “spiritual”? exactly and as 
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a synonym for “perfect” in I Cor. 2:3, rather 
than as denoting simply some comparative degree 
of devotedness. And he implies that it involves 
the being wholly freed from the carnal mind as 
well as being filled with the Holy Spirit. 

While these are but samples of the Pauline 
Terminology for Christian Perfection, they au- 
thorize our own use of variety in naming this 
great experience. But they also guard us against 
_ the use of vague, indefinite and merely compara- 
tive terms; for, if anything is needed, it is clear, 
positive and unambiguous statement if we would 
either enjoy ourselves or minister to others a 
clear-cut, well-defined experience of Perfection. 

Comparative terms, as “higher life,’ “deeper 
death,’ ‘“‘more holiness,’’ etc., are terms which 
seem harmless, but which are open to several ob- 
jections, in that particularly they evade the dis- 
tinctiveness, the definiteness, and the decisiveness 
of an experience that is so marked by Inspiration 
as to be likened unto the Resurrection of Christ, 
and to the entrance into the Holiest of all by the 
Blood of Christ. Besides, these merely compara- 
tive terms not only fail to allow a due place for 
a definite act of faith and for an epochal Christian 
experience, but they savor too much of that com- 
paring ourselves with ourselves and with one an- 
other, which is not wise. Christian Perfection 
is as strongly marked from the New Birth as 
Manhood is from Infancy, though the ascent is 
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made by different process and by different law— 
even by the process and law of faith. Faith Alone. 


V. 
PAULINE STANDARD 


(Outline) 


Before following our leader in Expository 
- Readings from his Epistles, let us, from the sug- 
gestions already made, take a little preview of 
his doctrinal teachings upon the subject of Per- 
fection. In doing this we shall see: 

(1) That he puts Justification, or the Pardon 
of our sins as antecedent and prerequisite to Per- 
fection. 

(2) That he deals with a great remaining sin 
problem of the Justified believer. 

(3) That he presents a complete solution of 
this problem as the base or very soul of Perfec- 
tion. 

(4) That he honors the Holy Spirit as the 
effective agent of Perfection. 

(5) That he magnifies the Blood of Christ as 
its source. 

(6) That he proclaims a Charity which work- 
eth no evil and fulfilleth all righteousness as its 
product. 

(7) That he proposes Faith as its only con- 
dition. 
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(8) That he regards it as necessary for 
heaven, 

(9) That the successful progress of the 
Christian life and Church work requires it. 

(10) That he, therefore, makes it the central 
and leading theme of his own ministry. 

(11) And is moved to so declare it as the 
supreme burden of all ministers. 

In the readings which follow we shall depend 
upon the Holy Spirit for grace and help to bring 
the mind and meaning of the Apostle Paul upon 
Perfection. 


PART III 


“a Pauline Teaching of Perfection 


Expository 
Acts (and Ephesians) 
Romans 
1. Corinthians 
2. Corinthians is 
Galatians oS ie 1 
Ephesians — af = Sees 
; Colossians ie 
gee 1. Thessalonians . 
2. Thessalonians 

1. Timothy « Se nS 

2. Timothy ie eg 

Titus Bike 
Hebrews | 


tae 


VI 
THE DOXOLOGY LIFE 


“That we should be to the praise of His Glory.” 
—Ephs. 1:12. 

We will in this first instance make an excep- 
tion to our plan of following the epistles in con- 
secutive order in this pursuit of Pauline Perfec- 
tion, for the reason that we find a link of connec- 
tion between the Acts and this scripture in Ephe- 
sians which will interest the reader and illustrate 
an important point in our study. The keynote 
text at the heading of this chapter is a sort of 
doxology climax to what Paul has been saying 
about “Spiritual Blessings’—their source, their 
associations, their purpose, and their order (read- 
ing from v. 3 to 14). And in the midst of all this 
he instances one chief spiritual blessing which 
these Ephesians had themselves received after they 
became believers. Now, as this is a plain refer- 
ence to the blessing they received under his own 
ministry as recorded in Acts XIX, 1:6, and, as he 
here explains the significance and importance of 
that blessing, it may prove of great value to us to 
get this connection. For what in the historical 
account in Acts is spoken of as their receiving the 
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gift of the Holy Ghost is here doctrinally ex- 
plained in the epistle as “their being sealed” with 
that Holy Spirit of promise which is the earnest 
of our inheritance. 

Let us note well that this explanation puts the 
emphasis upon what the Gift of the Spirit did 7 
them rather than upon what this gift was to do 
through them. In the Acts simple reference is 
made to the outward ‘signs of “tongues” and 
“prophecy.” Here in the Epistle these give way 
to an authoritative statement of what was wrought 
in their own Christian Experience by this their 
Pentecost. Fixing this in our minds, that accord- 
ing to Paul’s standard the subjective has prece- 
dence over the objective in the Baptism or Gift of 
the Spirit—that is, what is wrought in our hearts 
by the Holy Ghost has precedence over what is 
to be done in the world by the Spirit’s gifts and 
power through us, we are prepared next to see 
that these figures indicate somewhat of a com- 
pleteness or Perfection wrought in their own 
hearts by this Gift of the Spirit. 

For whatever all else there may be in the 
“Sealing” of a legal document, we all know that 
this completes and makes it a perfect paper 
ready for official record at the proper court. And 
whatever all else there may be in the soul’s being 
sealed by that Holy Spirit of promise, it is evi- 
dent that some dealing between that soul and 
God is closed up and completed at that time. So, 


sale aaa 


PAULINE PERFECTION 39 


too, with the figure of “the earnest.” Now, the 
earnest, we understand, was the sample and the 
surety of the purchased possession. The one hold- 
ing it had not only a taste of the inheritance, but 
also a legal proof of claim to the whole thing, if 
he could present this earnest on the day of final 
settlement. The Ephesians prior to this had an 
initial hope of heaven, for, having already gone as 
far as John’s baptism, they had escaped the wrath 


*to come through the remission of their sins. But 


now their hope has been fully assured. Perfect 
love has cast out fear. Their “hope maketh not 
ashamed because the love of God is shed abroad 
in their hearts by the Holy Ghost that is given to 
them.” ‘Thus, their faith, their hope, their love is 
perfected by that nineteenth chapter of Acts bless- 
ing. Their faith, because God which knoweth the 
hearts bears them: witness. Their hope, because 
the Spirit’s indwelling guarantees their inherit- 
ance. Their Jove, because all contrary to Charity 
has been driven out by the Spirit’s shedding abroad 
of God’s love all through their hearts. Thus, we 
note the place which Paul accords to personal ex- 
perience in connection with the Gift of the Spirit, 
and also that he uses figures in describing it which 
convey the idea of a perfected relationship, a per- 
fect state, a perfect hope. This is Perfection in 
conjunction with probation. But, passing this 
Pauline link between the Acts and the Epistle to 
the Ephesians, we look farther into the subject 
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presented of Spiritual Blessings in general as lead- 
ing to the Doxology Life. This reading opens (in 
the third verse) with a doxology of praise for 
spiritual blessings: and by the twelfth verse it has 
carried the believer to a life which is itself a dox- 
ology as a result of spiritual blessings. “That we 
should be to the praise of his glory.’ And twice 
again in the short reading the apostle’s words are 
punctuated with these doxology pauses. In the 
sixth verse, ‘To the praise of the glory of his 
grace.” And in the fourteenth verse again, “to 
the praise of his glory.” Now, beloved, see! hear! 
what a discord is sounded to this praise pitch in 
much that is said and sung in our church services, 
and much that is prayed in our closets as well! 
Did not the Pentecostal Baptism attune the prim- 
itive Christian aright to the Doxology key? Were 
they not ever serving the Lord in gladness, prais- 
ing God and (thus) having favor with all the 
people? Nor is speaking and singing and shout- 
ing of doxologies all there is of it. The whole 
nature within and the whole life without is made 
“to the praise of his glory.” So doleful have 
been our chantings, so much more prayerful than 
praiseful many of our hymns—so pessimistic our 
confessions, and we even so reluctant to claim and 
declare our possessions in Christ that the spirit 
of doubt and fear has taken hold of many souls. 
Sin has been regarded as inevitable, despite the 
mediation of a Saviour, and its publication as a 
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more acceptable art of worship than a testimony to 
the cleansing of the Blood. Thus, in lip and life 
the Christian of today is too often pitched many 
octaves below the doxology key. 

Now, there is a cure for all this. And it is to. 
be found in the Spiritual Blessings of which Paul 
speaks. Let us distinguish them from Natural 
Blessings: for “good” as God’s gifts are to us in 
material, physical, intellectual, and social things, 
they are, nevertheless, to be distinguished from 
his “perfect” gifts, according to an important 
writer. (James 1:17.) These are to be found 
only in Christ Jesus. They are bought for us by 
his precious blood and not by any right or posses- 
sion or inheritance of man by nature. They are 
received only by faith—a heart faith, a saving 
faith in the Lord Jesus Christ. 

And they are spiritual in three senses: 

(1) They are wrought in us or brought to us 
by the Holy Spirit. 

(2) Their direct effect is spiritualizing. 

(3) They incline us toward heavenly places 
and associations. Thus, we read: they are: “Spir- 
itual blessings in heavenly places in Christ Jesus.” 
It is to be greatly feared that some are preferring 
the natural blessings to the spiritual. And that 
some are mistaking the social and the intellectual 
for the spiritual. Just as it requires a clear vision 
and divine illumination to get the spiritual truths 
of the Bible, so it requires self-abnegation and 
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world-renunciation, as well as the Holy Spirit’s 
revelation to enable us to distinguish and prefer 
the truly spiritual blessings. 

For, mark well, in the next place, that all spir- 
itual blessings haue a bearing upon holiness. And 
when we say this we have in mind that Pauline 
Perfection with which Christian Holiness is to 
be identified. For see what he says here: the 
spiritual blessings are. (fourth verse) “According 
as he hath chosen us in him before the foungation 
of the world that we should be holy and without 
blame before him in love.” 

Now, all our spiritual blessings are according 
to that design and plan of God, for our restoration 
to his image: and if there were any question as 
to whether Perfection is meant by holiness here, it 
is dispelled by Paul’s added clause: “Without 
blame before him in love.’ This is a synonym to 
explain what is meant by this: “that we should be 
holy.” And, since it is “without blame” and “‘be- 
fore him,” we are brought right face to face with 
the standard of Pure or Perfect Love in the sight 
of the judgment of God himself. 

This being God’s calling for us in Christ Jesus, 
he has provided and promised such spiritual bless- 
ings as will effect it in us. And thus one spiritual 
blessing is never arrayed against another: for “All 
spiritual blessings in Christ are according to this 
call to Holiness.” As far back as the blessings of 
awakening and conviction this was true. For 
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these apprised us of our uncleanness. The spir- 
itual blessing of repentance was a renunciation of 
an unholy life. That of regeneration was the 
injection of a holy principle of life into our nature. 
And that of adoption inducted us into holy rela- 
tions with the people of God and with God him- 
self. 

While that of the Baptism with the Holy Ghost 
completes our sanctification, by removing the roots 
. of bitterness from our hearts and flooding us with 
the pure love and life of God. In the seventh 
verse all these spiritual blessings are summed up 
in one great word, “In whom we have Redemp- 
tion;” and lest we might turn again to look in- 
ward at ourselves for some source or fountain 
of these spiritual blessings; he is not content to say 
we have them in Christ: but is careful to add: 
“Through His Blood.” 

Ah! Beloved, it is there you are to fix the eye 
of your faith for a full redemption from all sin 
and a full flow of the life of God in your soul. 
Not even to the Spirit’s fountains of living water 
that are to flow through you: but to Calvary’s 
cross and thence to your great High Priest en- 
tered into the Holiest of all for us, and pleading 
there the merits of his Blood. 

Thus, in Paul’s Standard of Perfection, the 
Blessings of the Spirit are in response to Christ’s 
Death on the Cross. These blessings perfectly 
restore our relations with the Father, redeem us 
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from the sin that has separated us from Himself, 
and replace in us the likeness of his Son in blame- 
less love. 

And remember, that as each previous spiritual 
blessing was received only by faith, so likewise is 
this blessing of “that Holy Spirit of promise, 
whereby we are sealed.” Faith is our only faculty 
for the things of the Spirit. And by faith we may 
be now and every hour to the praise of the glory 
of his grace. Praise His Name! 


VII 
THE BELIEVER’S SIN PROBLEM 


There are many things in the Epistle to the 
Romans that bear upon our theme. Of those 
which we must dismiss, these are but a few. 

Chapter III:20. Note here 'Paul’s careful 
statement of Christian righteousness. Not only 
that it is “by faith of Jesus Christ,’ and that as 
such it is not universal: but only “unto all them 
that believe.’”’ But that is not merely an imputation, 
but an impartation also, for it is “wnto” as well as 
“upon.” And, since this applies to inward as well 
as outward righteousness, it follows that Pauline 
Perfection is not something fulfilled on Caivary 
for us: but something fulfilled 17 us because of 
what was done on Calvary for us. 

Chapter V:2-5, gives us a fine description of 
*this grace” which is “also” or additional to “‘be- 
ing Justified,’ and which embraces elements of 
establishment, joyfulness, triumph, illumination, 
and assurance of hope that are all accounted for 
by “the love of God shed abroad in our hearts by 
the Holy Ghost which is given unto us.” 

Chapter XII is an accepted classic on Entire 
Consecration, addressed to those who are already 
“brethren” esteemed capable of now presenting 
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their bodies as “a living sacrifice holy and accept- 
able unto God.’ And urged to do this with a 
complete renunciation of the world, in order that 
they may “prove the Perfect will of God.” 

The whole chapter proceeds to elucidate this 
perfect will of God in its application to various re- 
lations of life and is a Pauline Portrait of Per- 
fection in Practice. Near the heart of it we find 
a gem in this exhortation: “Let love be pure” 
(without dissimulation). Now, pure love is the 
essence of Perfection, and the simplicity of it ap- 
pears when it is thus intimated that our part is 
only to “Let.”” As God has provided light and 
air for our illumination and our respiration and 
we have little to do but to let them in, he has so 
provided for our full salvation that we have but 
to let him have his way with us. This is an end 
to all dependence upon or glorying in our own 
works, ; 

But we will confine ourselves here to Chapters 
VI, VII, and VIII, where the Apostle treats of 


THE SOLUTION OF THE CHRISTIAN’S SIN PROBLEM 


To a few this caption may strike a surprise and 
awaken the inquiry: Has the real Christian still a 
remaining sin problem? But to a.much larger 
number it will awaken quite an opposite query, 
and they may ask—some from doubt and despair, 
and some with a glimmer of hope: “Is there any 
solution of the Christian’s remaining sin prob- 
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lem?” If we will truly echo Paul’s voice or 
translate his words aright, we must answer in the 
affirmative to both these questions. The Christian 
man, though truly justified from all his past sins 
and now at peace with God, has still a great and 
grave sim problem awaiting settlement. 

The provisions of Christ’s death, the promises 
of God’s word, and the power of the Holy Spirit 
furnish a complete solution of the believer’s sin 
problem. 

Both of these are set forth in the sixth chapter, 
graphically illustrated in the seventh chapter, and 
personally attested by Paul’s own experience in 
the eighth chapter. (And we might remark that 
the extent of space thus given to this problem in 
this short epistle of a crystallized theology is itself 
significant of the importance of the subject and 
indicative of the place it held in Paul’s thoughts. ) 

It is necessary for us to distinguish sharply be- 
tween the problem of Sim and that of sinning. Ik 
may not be easy to do this, seeing that the former 
is so apt to involve the latter. For, though, strictly 
speaking, the normal Christian has no problem of 
sinning, as John says: “whoever is born of God 
doth not commit sin.” (I John 3:9.) 

Nevertheless, it must be still kept in mind that 
he (like the Galatians) misses his way to Per- 
{ fection: ause relaxes his ardor in the 
ne one continues a norma tstt j 
pursuit of it. Hence, as matter of fact, many 
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Christians do have a sinning problem; indeed, 
many of them have a wilderness life, and this, far 
from being God’s plan for them, is a result of 
some Kadesh Barnea rejection or neglect of 
Christian Perfection. 

Now, concerning sinning we should never allow 
it to enter our minds that God excuses or palliates 
it. Or that his standards are different for the 
believer and for the unbeliever (unless it be that 
his standard of requirement is greater for the 
former than for the latter). Or that sinning in 
a Christian has any different quality or conse- 
quence from what it has in a non-Christian. Do 
we not notice in this sixth of Romans now be- 
fore us, addressed, as it is, to Christians, that 
Paul plainly says: “the end of these things is 
death?” (Verses 21-23.) Thus, we observe that 
neither Christianity itself nor our acceptance of 
it has in any way altered the essential character 
of sin or the final consequences of it. 

Truly, Jesus “came not to destroy the law.” 

Seeing that this is true, and seeing also that 
relapses into sinning are almost sure to follow 
any relaxation in the pursuit of perfect holiness, 
it will be of deepest interest to us to follow Paul 
in the solution of the problem of Sin itself, 

This he describes in very strong and varied 
terms, carrying, however, the noun sin throughout 
in them all. (In the sixth chapter alone this noun 


sin occurs in more than a dozen instances where 
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no reference is made to an act of sinning.) Some 
of his figures are meant to remind us of sin’s 
dominion or reigning power over the world—and, 
of course, by implication, formerly over ourselves. 
And this, alas! is the only conception some seem 
still to have of sin, even as it relates to the 
Christian. They magnify the dominion of sin and 
minimize the dominion of Christ, exclaiming: 
“What! do you think anybody can live without 
committing sin?’ Or, in other words, “Do you 
imagine that Christ has power to break the domin- 
ion of sin during any man’s lifetime?’ There is 
certainly no doubt that sin exists as a reigning 
force in the world. Nor is there any question but 
that we all have been under its power. And 
that, like an old Egyptian Pharaoh, it was quite 
reluctant to let us go. But we have an Emanci- 
pator. A greater than Moses has risen up. There 
is the Red Sea between every true Christian and 
the Egypt in which he has served so hard and so 
long. And the Kingdom of our Lord Jesus Christ 
has army and navy resources adjusted to make 
good the Manifesto that “Sin shall not have do- 
uvinion over you, for ye are not under the law but 
under grace.” As the American citizen in a for- 
eign land confidently turns his eyes across the seas 
to Washington for protection of his person, his 
property, and liberty, so may the Christian, though 
a stranger and a pilgrim in a land that is ruled by 
sin, turn his eye to the heavenly Jerusalem—cap- 
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ital of his Saviour’s kingdom—with assurance that 
his freedom shall be protected. 

Notwithstanding all this, Paul apprehends that 
pretentious excuses will be made for sin. Some 
even claiming that continuance in sin will be the 
means of making grace to abound, At first how 
preposterous and improbable this sounds to our 
ears! And yet the necessity of Paul’s protest ap- 
pears when we have ourselves actually heard men 
(and even ministers) say such things as that some 
sin is necessary to keep the soul truly humble— 
that is, to continue in some sinning will cause the 
grace of humility to abound: or, again, that God’s 
grace or full Justification is magnified by this oft- 
repeated act of forgiveness of our many repeated 
acts of sin. Or, if possible, even worse than all 
this, that, though we remain sinning and sinful, 
God’s grace abounds by his overlooking this and 
us altogether and beholding only his Son Jesus 
Christ and his own spotless righteousness. Ah! 
how deceitful is sin! How it will even pervert 
the truth and make it even to lie to allow some 
excuse for sin’s retention! How it will pervert 
gracious liberty from the law into license for law- 
lessness or iniquity! 

Now, the fact is that, with the believer’s sin 
problem unsettled, all else is unsettled and unsatis- 
factory. Pauline Perfection presents a perfect 
solution of our problem of sin. Those who deny 
perfection deny that there is any full solution of 
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this problem of sin for the believer’s heart. 
Whereas, this is evidently the very soul of salva- 
tion itself. No teaching of the Atonement, nor 
any treatment of the work of the Spirit, is in any 
sense complete until it grapples with this problem 
of inherited sin and leaves it neither root nor 
branch in any part of the Christian’s being. Not 
only the loving fondness for sin, but the weaken- 
ing fear of sin’s tyranny must be removed from 
‘the heart. And a man must go on in the warfare 
of life with such a confidence of victory as David 
had when he would go out to battle with God’s 
assurance that he would surely win. There is, 
my brother, a perfect and a present solution of the 
Christian’s sin problem. 
(To be continued.) 


Vill 


THE BELIEVER’S SIN PROBLEM 
(Romans VI-VII-VII) 
(Continued) 


The sin (as distinguished from sinning) which 
is the real sin problem of the Justified Christian 
is represented by Paul as “a body of sin?’ and 
“our old man’ (sixth chapter, sixth verse) “the 
Jaw of sin” and “the body of death.” And, be- 
sides distinguishing this as our old man or nature, 
he is careful to locate it as dwelling within our- 
selves—so deep, indeed, as to have required a 
painful process to “find” it, and so distinct from 
our own will (or law of our mind) as to be at 
variance with it and antagonistic towards it. 

Now, while we rightfully speak of this as the 
Christian’s sin problem, it will, of course, be un- 
derstood that it is by no means a product of any 
kind peculiar to the Christian’s heart. Nor, in- 
deed, is its first discovery made under his present 
efforts to make himself right by the law. But 
it is the Christian’s sin problem in these two 
senses: (1) That the Christian, though rejoicing 
at the very start that the problem of his guilt is 
solved at Conversion, finds that this problem of 
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sin that dwelleth in him is not thus solved, but 
remains (though in subjugation) on his hands, de- 
manding yet a full solution of this problem of the 
“flesh,” the “old man” the “law of sin within 
his members,” “the body of sin, and of death.” 
“For to be carnally minded is death.’ Then, so 
long as the sin problem is unsolved the menace 
of death remains. He that is not made perfect 
in love has still due occasion to “fear” because of 
‘this death principle yet unsolved. 

(2) It is evident that this solution is to be 
sought in Christ. But before adducing the notes 
of this from the sixth of Romans let us first see 
the failure of the law to solve the problem in the 
seventh. Some readers will doubtless ask that 
we pause to show whose experience is meant in 
the seventh of Romans—whether it is that of a 
Christian or a Jew. 

The answer is simple and, to us, is now very 
plain, that: (1) The seventh chapter of Romans 
is primarily a Dispensational picture. It portrays 
the purpose of the law to reveal sin and its power- 
lessness to remove it. (2) It is Paul’s own testi- 
mony to his soul’s experience while struggling for 
liberty under the law. (3) It is the certain state 
of every man, Christian or otherwise who seeks his 
salvation—or any part of it—by works of the 
Law. Now, this is what many are doing—re- 
peating the old Galatian biunder; while having 
begun in the Spirit, they seek now to be made 
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perfect by their own works. This is why so many 
claim the seventh of the Romans as a Christian 
experience. It is a Christian experience only as 
the Imperfect Christian seeks perfection by his 
own works, or by the sacraments or other means 
of grace, or as he abandons seeking it at all and 
gives himself up to contentment with the restraint 
of the carnal mind. There is but one law that 
can solve the sin problem. It is evident that the 
law (or power) of one’s own mind (or purpose) 
cannot solve it. For new and good resolves are 
ever and again dissipated and destroyed by the 
law of sin within the members. No law of cul- 
ture, or of education, or of human evolution, can 
solve it; for not only are some of the most highly 
cultured and developed men the shrewdest and 
most subtle sinners, and even criminals sometimes, 
but there is not one of them anywhere ready to 
declare that human progress or personal culture 
has yet delivered him from the sin that dwells 
within him. 

Humanity’s wail under any and all law (but 
the law of the Spirit) is: ‘“Who can bring a clean 
thing out of an unclean?” Can the Ethiopian 
change his skin or the leopard change his spots? 


“O wretched man that I am, who shall deliver me 


from this body of death?” 

Nor does this imply—much less prove—any 
failure of the law of God. Far from it. It 
demonstrates its holiness and its power for the 
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end for which it was given. Its success! For 
remember it iswritten: “The Law made nothing 
perfect.” (Heb. 7:19.) Also, that “by the Law 
is the knowledge of sin.’ (Rom. 7:7.) And 
once more, that it is our “Schoolmaster to bring us 
to Christ.” (Gal. 3:24.) We are, therefore, in 
grave error if we look to the law for a Perfect 
solution of the sin problem. It maketh nothing 
perfect. And, upon the other hand, we are wise 
‘if, for ourselves and others, we make good use of 
the Law of God (rather than the philosophies of 
men) to get the true knowledge of sin. And if it 
lands us in despair of any hope of arriving at 
sin’s solution through any power of our own, or of 
the laws of nature, or of the law of our own 
mind, and brings us to the feet of Christ for a full 
deliverance from sin, it has served its purpose. It 
is a success. But how can we, im any sense, be 
released from the Law, seeing it 1s the law of 
God? Paul anticipated this question, and answers 
it by the figure of the marriage bond. For an 
utter release from the Law without any violation 
or abrogation of the Law is imperative in order 
to the solution of the problem of sin. Beware, 
beloved, of the various subtle returns to the Juda- 
izing spirit which pestered Christianity. This 
Judaizing spirit is more than a national proclivity 
or the drift of an early generation. It is a tactic of 
the enemy to defeat the hope of perfect Christian 
liberty. Rituals which smack strongly of Jewish 
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ceremonialism are to be shunned, though so fash- 
ionable and so fascinating. Old Testament Typol- 
ogy which stops with interpretation of the pre- 
figurement of the sufferings of Christ and fails to 
reach the glory that should follow in prophecies 
of the fullness of the Holy Spirit in this dispensa- 
tion, may dazzle with their luster of a brilliant 
imaginative gift and talent, but must not be per- 
mitted to hold us in the outer court, or from enter- 
ing into the Holiest of all. The veil from Moses’ 
face is taken away when we turn (from Moses 
even) to the Lord. ‘The veil of the temple has 
been rent in twain. Far be it from us to discour- 
age Old Testament study. But - it ever be in 
New Testament Light. 

It is the Scribe that is instructed in the Kingdom 
of God that is like unto a wise householder bring- 
ing out of his treasure things both New and old. 
We have not come to Mount Sinai, but to Mount 
Zion, Ours is the heavenly Jerusalem whose 
children are free, nee is not Christian Per- 
fection. : 

To reach this one must be freed from the Law 
as a woman whose husband is dead is freed from 
the bond of marriage. Our Saviour crucified has 
thus released us. “We are dead to the Law by 
the body of Christ.” But Perfection consists not 
merely in this release from the Law. That is 
negative and it but opens the way to our being 
married to another, even unto Him that is risen 
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from the dead, that we might bring forth fruit 
unto God. And this perfect relation (of mat- 
riage) with this perfected (or risen) Christ, that 
we might bring forth fruit unto God, is true 
Christian Perfection. And in this state and rela- 
tion we have our fruit unto Holiness. The end 
is everlasting life. And this release from the 
Law which is made possible by the death of Christ 
is administered by the law of the Spirit of Life 
» in Christ Jesus. 


IX 


SOLUTION OF THE BELIEVER’S SIN 
PROBLEM 


(Romans VI, VII, VIII) 


(Concluded) 


Our baptism into the death of Christ—by which 
we are released from the Law—involves a cove- 
nant of participation in the death of Christ by 
which we are to be set free from sin, This is 
called by the Apostle (in the sixth chapter, fifth 
verse) a being “planted in the Likeness of his 
death.” Let us get this fixed in our minds: for 
all else hinges upon it. Christ’s Crucifixion alone 
will not release men from sin, or all men would 
long ago have been released. Nor can it alone 
finish the solution of the Christian’s sin problem, 
else it would long ago have been solved for every 
Christian. Whereas multitudes of believers are 
still struggling with its indwelling. Not even a 
general faith in a crucified Christ finishes this 
great work of deliverance in the believer’s heart. 
No, nor even a specific faith such as claims and - 
receives a free Justification from past sins and 
liberation from the Law by the death of Christ. 
This does well open the way for our perfect sal- 
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vation, but something must transpire within our- 
selves to effect it. 

This something is here called by the apostles 
“A likeness to his death.” “A” being dead with 
Christ (not in Christ, but with Christ). (Verse 
8.) A being “dead indeed.” (Verse 3.) And 
in the seventeenth verse he calls it “Obeying from 
the heart that form of doctrine which was deliv- 
ered unto you.” See, beloved, it is not merely the 
accepting, nor even only the appropriating of the 
truth of Christ’s death for us: it is the obeying 
from the heart. And this obedience, like His, is 
obedience unto death. We ourselves must be nailed 
to the cross, crucified, dead and buried. Our feet 
nailed, that they run no more in our own ways. 
Our hands nailed, that they no more do our own 
will, Our brow crowned with thorns, that it 
droops before all worldly pride, and be pierced to 
every boast of reason. And our hearts thrust 
through till life and love are poured out at the 
foot of His cross to contribute our part in the 
world’s Salvation. Thus, Paul elsewhere speaks 
of himself both as being crucified with Christ 
(Galatians 11:20) and as “being made conform- 
able (or like) unto the death of Christ. (Phil- 
ippians 3:10.) This death, he would have us 
know, is like Christ’s, also, once for all.” “For in 
that he died unto sin once. Likewise reckon ye 
also yourselves to be dead indeed unto sin.” There 


60 PAULINE PERFECTION 


is both'a full and a final settlement of the sin 
question for the believer. 

Keeping in mind that this crucifixion ae self 
still has no merit, that we are never allowed to 
think of it except as “with him” (Verses 6:8) 
and through Jesus Christ our Lord; we must note 
what is said, nevertheless, of its imperative neces- 
sity. And why? This is plainly stated in Verse 
6: “Our old man is crucified with him that the 
body of sin might be destroyed.” See, please, how 
strong that language is. First, it leaves no ques- 
tion as to what of sin is meant. It is the “body 
of sin.” Second, it is explicit and emphatic as to 
its disposal: “destroyed.” Christ’s death is the 
perfect provision. Our own crucifixion “ike” 
him, and “with him,” and “through him,” is the 
perfect process. And the destruction of the body 
of sin by the law of the Spirit is the perfect eos 
uct. “He that is dead ts freed from sin.” 
(Verse 7.) 

And this now makes way for that “more abun- 
dant life” which Christ has promised to them that 
believe.” For, hark what Paul adds: “If we 
have been planted together in the likeness of his 
death, we shall be also in the likeness of his resur- 
rection.” ‘This, you will see, has no more refer- 
ence to the forthcoming resurrretion of our bod- 
ies than the former had reference to a literal phys- 
ical death of the body. Both are likenesses. The 
one is something consummated in our heart, like 
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the Good Friday Scene on Calvary. The other is 
something realized in our souls, like the Easter 
morning glory at Joseph’s tomb. And this is the 
perfected Christian experience and the life that 
thence ensues in the perfected life of the believer. 

The Risen Life of Jesus, while it was a super- 
natural life, was not an unnatural life. He ate, 
he drank, he talked, he fellowshipped with his 
disciples. Yet it was a life so far above the 
material that doors and distances could not con- 
tain it. It was a life whose gravitation was up- 
wards and at length ascended above clouds and 
skies to the right hand of the Father. He was 
raised from the dead by the Spirit of Holiness. 
oe Romans I1: 4.) 

' Likewise does the Spirit of Holiness raise and 
sustain the life of the soul that has given itself 
up willingly to the death to be crucified with 
Christ. This Spirit-raised life, though for a time 
dwelling amidst earthly things, is no longer bound 
by the world, nor by sin. It is a life hidden with 
Christ in God. Yet it is a life—a real human life 
(not an ether nor a mere influence). It is a life 
in the world, though not of it. For its “prone- 
ness” is ever upwards, its trend is to higher de- 
grees rather than to degeneration. It inclines 
towards heaven. And quick as the trumpet sounds 
the approach of its Bridegroom it will by a law of 
the spiritual life ascend to meet him in the air. 

Will not the reader at this very moment apply 
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to himself the eleventh verse of the sixth chapter? 
“Likewise reckon ye yourselves to be dead indeed 
unto sin, but alive unto God through Jesus Christ 
our Lord.” 

We can scarcely conclude this exposition of 
Paul’s teaching on the Solution of the Christian’s 
Sin problem without having the reader listen anew 
to his testimony to the realization of it in his own 
experience. For, as we may have occasion to note 
more fully later, he is not only teacher and min- 
ister: he is also witness of “these” things and 
“those. (Acts20: 16. ) 

Hear him, then, in the early part of Romans, 
eighth chapter; he declares: “The law of the 
Spirit of life in Christ Jesus hath made Me free 
from the law of sin and death.” Whatever there 
may have been in the seventh chapter, this is not 
mere personation, here in the eighth. This is 
direct testimony. He has himself proven the 
power of the Spirit to fully solve the sin problem 
in his own heart and life. 

Is it because that some brother minister who 
reads these lines cannot add the testimony that 
he refrains from teaching this doctrine and pro- 
claiming the full liberty in Christ? 

Ah! beloved; if so, let me tell you there is a 
better way. Instead of bringing down the stand- 
ard, let us go up ourselves! Even if, like that 
other preacher of olden times, one should, upon 
hearing the holiness of God resound through his 
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temple, be led to exclaim not only that “I am a 
man of unclean lips,’ but that “I dwell among a 
people of unclean lips.” Let him not be dismayed 
altogether. Let him cry for the live coal to touch 
his lips, that his iniquity be purged! Let him this 
day possess the land! and then ever after: Lift up 
a standard for the people! 


Xx 


EFFECTS OF CARNALITY UPON THE 
CHURCH 


The First Episile to the Corinthians is from 
first to last (with a few brilliant exceptions) a 
study of the subject suggested by the heading of 
this chapter. And this, as we shall see, not in the 
abstract, but in the concrete. Not even the close 
proximity of Primitive Christianity to the foun- 
tain heads of Gospel truth, nor the effect of direct 
Apostolic touch upon the government and leader- 
ship of the church, could insure them against the 
effects that will surely follow wherever it may be 
truly said of any goodly number of the Christian. 
people: “Ye are yet carnal.” (I Cor. 3:3.) 

The “brilliant exceptions,’ we would remark, 
appear in every instance as bright contrasts set up 
to stem the tide and to correct and stimulate and 
incite to a pure Spirituality. Thus, against the 
mild “milk” of truth with which he must feed 
these babes in Christ he would present the “wis- 
dom” which he speaks among “them that are per- 
fect (Chapter 2:6) and gives us this beautiful gem 
that: “Eye hath not seen nor ear heard, neither 
hath it entered into the heart of man, the things 
which God hath prepared for them that love him.” 
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(Verse 9.) Which he proceeds at once to show 
are not things that pertain to heaven and a future 
estate simply, but the things of the Spirit. 
(Verse 14.) 

That terse and telling exhortation to entire con- 
secration at the ending of the sixth chapter, where 
the Christian is reminded of the high price that 
has been paid for his ransom, told that his body 
is the temple of the Holy Ghost and enjoined to 
“Glorify God in body and in spirit which are his,” 
ds called out by the peril they were in of carnally 
defiling their bodies by impure practices, 

Even that gem of all gems—the thirteenth chap- 
ter—which turns all the X-rays at Paul’s com- 
mand upon the heart of one that is made perfect 
in love, is necessitated by their disposition to set 
the gifts of the Spirit above the grace, and to 
lose sight of the fact that no enduement nor gifts 
nor services of the believer can equal or substitute 
holiness in his own heart. 

Then, again, that masterful treatise on the 
Resurrection—Christ’s and ours—given us in the 
fifteenth chapter, is written to offset the material- 
ism and rationalism to which their remaining car- 
nality had opened the way, and which was venti- 
lating philosophical difficulties and objections to 
the doctrine of the resurrection of the body. 

Between these mountain peaks which sustain 
the Pauline standards throughout the epistle there 
are some deep valleys—almost gorges—which ad- 
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monish one of the trend of the carnal mind even 
in believers. Divisions and Sectarianism are in 
evidence throughout. (See Chapter 1:10-17.) In 
the fourth and ninth chapters there begins to ap- 
pear their disposition to discard and prejudice the 
more spiritual Ministries of Paul. In very gross 
form, sensualism is polluting the social life of 
some of them, (Chapter 5.) And there are re- 
lapses towards their old idolatries. (Chapter 8.) 
And a very general danger of Wilderness experi- 
ence and punishment is recognized in Chapter Io. 
In the following chapter it appears they are in 
some way desecrating the Lord’s Table. And so 
throughout the entire Epistle everything seems 
to follow that one hand-board, “ye are yet carnal.” 
To centralize and focalize somewhat, however, we 
will confine ourselves to an exposition of the third 
chapter. Having this text as a key in hand, we 
shall probably find example of three or four: 


LEADING EFFECTS UPON THE CHURCH LIFE OF 
THE REMAINING CARNALTY IN THE 
IMPERFECT CHRISTIAN 


The first of these is: Incapacity for the whole 
truth of a full gospel. “I could not speak unto 
you as unto spiritual; . . . I have fed you with 
milk, not with meat.’ (Verses 1:2.) There are 
two other instances where this same incapacity is 
thus recognized and similarly accounted for. In 
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Hebrews (Chapter 5:6), where the writer is 
longing to open up the full truth of the Priesthood 
of a glorified Christ, but is hindered by the fact 
that they were “dull of hearing” and needed again 
“the first principles.” And, again, in John (Chap- 
ter 16:12-13), where the disciples of our Lord, 
notwithstanding they had sat for three years at 
his own feet, were yet unable to bear the things of 


-a complete Gospel. And the remedy proposed 


all these three cases was exactly the same. To 
these disciples, the coming of the Comforter. To 
the Corinthians, freedom from carnality. And to 
the Hebrews, that they “Go on unto Perfection.” 
Now, it would be impossible to estimate the mis- 
fortune to the church from this single effect of the 
carnal mind in Christians. Jt leaves us with an 
incomplete Gospel. The capacity of the church 
determines the ability or opportunity of the Minis- 
try. That is, the ability and freedom to bring out, 
set forth, and impress the truths of the Gospel. 
Just as in times of old, when Israel declined and 
degenerated, the Book of the Law became hidden 
and lost and buried in debris, so in these times, 
when carnality affects the minds of believers, great 
truths are lost sight of, withheld, and rarely de- 
clared, perhaps even for generations. It takes a 
perfect heart to receive a full revelation of Christ: 
and it takes the declaration of a whole Gospel to 
give to the world a full-orbed Christianity. And 
only a full-orbed Christianity can take the world 
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for Christ. Those “who are perfect” learn a wis- 
dom that is not of this world: and which seems 
almost like a foreign language to them who are 
yet babes in Christ. And a very sad part of it is 
that this narrowed horizon of the semi-spiritual 
Christian may become so fixed and so general that 
much of the literature, theology, exposition, and 
preaching of the Church will be produced in its 
twilight, instead of the meridian splendor of the 
Pentecost. 

Schism is the second effect we are to notice. 
Paul is much grieved over it. Even though some 
would make a demagogue or an oracle of himself, 
he repudiates it all and traces their saying, “I am 
of Paul,” and “I am of Apollos,” altogether to the 
carnal mind. In this repudiation Paul evidences 
again his own freedom from the carnal mind, for no 
small stream of the spirit that thus divides Chris- 
tians is that which flows from the lust of leader- 
ship. And this lust of leadership proceeds from 
remaining carnality. It is quite easy for the “old 
man” to be deaf to the warning of James that we 
“Be not many masters.” To apply more to others 
than to himself the exhortation of Paul that we 
“in honor prefer one another.” And to forget 
the example of Him that was among us as one 
that serveth, as well as his words reminding us 
against exercising lordship over our brethren. 
Self-flattery about one’s gifts or superior abilities 
or the greater service of which we are capable to 
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the church may eclipse all these Scriptures from 
our view and deceive us into interpreting as a call 
of God what is but the ambition of one’s own 
mind or his heart’s desire for preeminence. And 
as these notions of the carnal mind are seen to stir 
up the carnal envy, jealousy, and rivalry in other 
minds, not only sects, but Schisms within Sects, 
are the sure result. And a church of imperfect 
Christians advances upon the world as a divided 
army. Thus, as the incapacity which carnality 
causes gives to the church but a partial gospel, so 
the rivalry which it begets gives her a political 
party ecclesiasticism. 

A third effect is that made upon the character 
or quality of the good works of the Church. And 
upon this the apostle is very explicit and emphatic. 
(Read Chapter 3, verses 12:15.) Starting with 
the figure that all our manifold works are like that 
of one building, and assuming that we would all 
build upon the one foundation laid by the apostles, 
Paul himself having labored as a wise master, he 
throws out a warning. “Let every man take heed 
how he buildeth thereupon.” (Verse 10.) And 
admonishes us faithfully of the fire-test by which 
every man’s work shall be tried at last. It is thus 
very plain that he is not contrasting the works of 
worldly, wicked men with those of the Church: 
but rather he is comparing different grades and 
qualities of Christian work built upon the apostle’s 
foundation and wrought in the name of Christ. 
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Get this clear, for he does not stop until he has 
shown that some such Christian works are to have 
no eternal enduring: and not only are they to be 
burned up, but the workman’s own soul shall have 
been imperiled so that “He himself shall be saved 
as by fire.’ Thus, he separates Christian work 
into two general classes: (1) The class that will 
abide the fire test: gold, silver, and precious stones. 
(2) The class that shall be burned: wood, hay, 
and stubble. 

Now, of this latter class let it be remembered 
that there is nothing at all said or figured that 
would indicate any evil works. And we will keep 
well in mind that all are built upon the foundation 
the apostles laid. That is, all is in the name of 
Evangelical Christianity. Nor should we under- 
estimate the utility of things made of wood and 
hay, and even stubble—that is, the passing services 
they might render mankind. But they were alto- 
gether temporal. Their uses were earthly. They 
had no eternal quality. They were neither calcu- 
lated nor meant to fit men for the Judgment. 
They dealt with the reliefs, the comforts, the 
necessities, the opportunities only of this present 
life. They were evangelical, but not evangelistic. 
They may have contributed to civilization, but not 
to salvation. They materialized the Kingdom of 
Christ and made it to be of this world. They 
ministered to the bodies only, but not to the souls 
of men. They were prosecuted with such a drain 
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and often with such a danger upon the spiritual 
life of the worker himself that his own soul grew 
lean and his public works outran his piety. He 
nearly lost himself ‘in his very effort to better the 
condition without saving the souls of others. 

And why should Paul interject this into such 
very great prominence here, bringing full Judg- 
ment-day consideration to bear upon our Church 
and Christian works? For the very same reason 
that he writes all these other strong things in this 
Epistle to the Corinthians: “Ye are yet carnal.” 
And their remaining carnal mind is bound to affect 
the class and kinds of work to which Christians 
will be most inclined and upon which the Church 
will place its highest premiums. 

Is it not a fact that some great, old churches, 
which seem well nigh to have lost all trace of 
Holy Ghost religion, are, nevertheless, still active 
and ardent in humanitarianism, in educational 
work, etc., though long since dead as to revival- 
ism and the spreading of Holiness? And can the 
reader not think of some grand Christian Institu- 
tions which once did royal work in soul-saving, in 
Evangelism, and upon all spiritual lines, that are 
now content to be employing great forces and 
investing much means altogether in such other 
lines of Christian works as orphanages, hospitals, 
schools, gymnasiums, physical training, etc.? 
Now, this which we thus see in such bold objective 
in an aggregate of church members is but indica- 
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tive of the trend and drift in the individual Chris- 
tian, if the carnal mind remains. Not only will 
direct evangelism become more irksome and social 
and institutional work of the Church more con- 
genial and attractive, but he will “come to view 
these things differently.” “He will see that the 
more material, more intellectual, more political, 
more financial lines of work are the more popu- 
lar.’ “They draw the biggest following.” “They 
give the least offense.” “They win the most favor 
and richest friends from the world.” “They are 
less objectionable to the better classes,” etc. He 
sees that ‘“Revivalism is a back number.” “That 
Holiness is misunderstood and is a disputed ques- 
tion.” “And he sees a better arena for his own 
talents in the broader aspects of Christian en- 
deavor.” Alas! Alas! 

It is, no doubt, easier to work with hay and 
wood than with gold and silver. And there is 
much company when working on those lines; and 
sometimes, it would seem, quicker returns. But 
“the fire,’ my brother, “shall try every man’s 
work of what sort it is.’ “And of this we are 
certain, that a soul which has itself been purged 
by fire can never be contented in devoting its life 
to anything short of fireproof works; those of 
spiritual quality and immortal endurance. 

And, once more, let us note the effect of the 
carnal mind to unduly elevate worldly wisdom in 
the Church of Christ. As above we had occasion 
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to observe the tendency of carnality in church 
leaders to aspire to offices and to draw followings 
to themselves and thus provoke envies and cause 
division. Sc, now, we observe another motion in 
the carnal mind, in those who are impelled to 
esteem great scholars, and teachers, and philoso- 
phers of this world as “oracles” for whom they 
would well nigh set aside the authority of the 
Bible, deny the inspiration of prophets and apos- 
‘tles, and quote more from authors and poets and 
professors than from the words of “Him that 
spake as never man spake,’ Him ‘‘who knew let- 
ters from above without ever having learned of 
the schools.” This tendency to elevate reason 
above revelation, to rate scholarship above spir- 
ituality, to follow professors, philosophers, and 
“authorities” rather than the Bible, obtains always 
and everywhere in proportion as Perfection is 
proscribed (or neglected) and carnality is allowed 
in controlling or influencing the affairs of the 
Church. 

Paul withstands it strongly in these second and 
third chapters of First Corinthians. (1) By de- 
clining to yield to the pressure to present lis 
gospel from the standpoint of the worldly-wise 
scholar. (See Chapter II, Verse 2.) This, be- 
loved, requires the courage of the Pentecost in 
the midst not simply of the world-wise them- 
selves: but of that far larger number who, hav- 
ing but a smattering of learning, have become 
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carnally puffed up because of the premium which 
the worldly sentiment puts upon scholarship. (2) 
By declaring the ignorance of the worldly-wise 
concerning the deep things of God; and not only 
their ignorance, but their incapacity for these 
things. (Verses 8:14.) And in this he closely 
follows his Lord, who answered the Father with 
thanks, saying: “Thou hast hid these things from 
the wise and prudent.” (3) By arraigning the 
wise of this world and charging upon them the 
crucifixion of the Lord. (Verse 8.) That igno- 
rance of the things of the Spirit which in their 
pride of reason they chose with the wisdom of 
the world did not only cause them to crucify the 
Lord of Glory, but it still causes men to crucify 
him afresh and put him to an open shame.” 
This very day the “scholars” are denying his 
deity, questioning his authority, doubting his 
resurrection, accounting his Blood an unholy thing, 
and ridiculing his coming again to judge the 
world. (4) By exhorting the wise to repent and 
to return to simple teachableness, that they may 
learn the true wisdom of Christ. And perhaps 
one of the great needs of our times is that of an 
efficient ministry to the Christian Schools and the 
Scholars and the students of the day, to call them 
to the fullness of the Holy Spirit as the only 
power that will remove the carnality which will 
surely put learning in the wrong relative position 
and turn scholarship into a weakness instead of 
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God cry aloud for such a revival of the truth and 
testimony and life and power of Christian Per- 
fection as will heal her divisions, perfect her 
works, and adorn her with the wisdom that is 

from above! 
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SEPARATION AND CLEANSING PER- 
FECT HOLINESS 


In Second Corinthians we breathe a somewhat 
purer atmosphere than in the former epistle. 
There are two reasons for this. Furst: Paul’s 
first letter has had some good effect. (See second 
chapter.) Second: This present epistle is much 
fuller of Paul’s own experience and the triumphs 
of his ministry than it is of their evidences of 
remaining carnality. These, however, are not yet 
altogether lacking: for it is in this epistle even 
more than the other that the apostle must adduce 
the proofs of his own Apostleship against the 
strong tide that had set in among them to dis- 
credit him. But as the cavils, contests, and chal- 
lenges of the Scribes and Pharisees brought out 
from Jesus his clearest, strongest, and dearest ut- 
terances concerning himself and his relations with 
the Father, so have these prejudices and discounts 
of the Corinthians holily provoked Paul to tell us 
the things about his heart, his life, and his work 
for the Lord whom he loved more than all. And 
it would be profitable if the reader might return 
to this epistle to find here in him a full-length 
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portrait of the perfect Man he would present to 
others. 

But apart from his own testimony the epistle 
contains several most telling paragraphs upon 
Paul’s great theme of Perfection. For instance, 
in verses 21 and 22 of the first chapter we find 
a fourfold putting of this great work of the Spirit 
in a very few words, “stablished,”’ “anointed,” 
“sealed,” “earnest.” And all this, mark you, “In 
our hearts.” In the closing paragraphs of the 
third chapter we have those wonderful words that 
tell of the Soul’s transformation by the Spirit into 
the glorious image of Christ, when it has “turned 
unto the Lord and the veil is taken away.” 

In Chapter 8:5, consecration of one’s self is 
praised above and before the contribution of any 
gifts. : 

His “thorn in the flesh” experience and prayer 
and subsequent testimony in Chapter 12:2, Io, 
show us plainly a perfection of will that is infi- 
nitely better than perfection of physical or tem- 
poral circumstances and joyously practical with- 
out either of these. 

And in the last chapter, at the eleventh verse, he 
utters this final exhortation in unhesitating words: 
“Be perfect.” | 

But we will limit ourselves to the present head- 
ing in an exposition of Chapters 6:14; 7:1. 

His polite “we” and “us” in exhorting these 
Corinthian Christians to perfect holiness, are more 
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than editorial and conventional. They are exem- 
plary of the spirit of perfect love with which he 
would hold himself closely to these who were 
“yet carnal,” that he might draw rather than seek 
to drive them into the experience they so greatly 
need, 

His exhortation we find is twofold: 

(1) To Separateness, verse 17. 

(2) To Cleansing, verse 1. 

His incentive is the great and precious promises 
of God (verses 16, 17, 18, 21), and his objective 
point or goal for them is perfect holiness. 

Inevitable or Providential association need not 
deprive any one of the fullness of life in Christ 
Jesus. For grace is in harmony with Providence, 
and Christ has prayed not that the Father should 
take us out of the world, but that He would keep 
us from the evil. For our mission and ministry 
among men, God has as truly made provision that 
our robes may be kept white as that angel’s wings 
be not clipped when they are sent to minister unto 
them who shall be heirs of Salvation. 

But with respect to voluntary entanglements 
with the world there is a difference. Hence this 
command: “Be ye not unequally yoked together 
with unbelievers.” And the earnest reasoning by 
which it is enforced: ‘What fellowship?” “What 
communion?” “What concourse?” ‘What part?” 
and “What agreement?” All of which reminds us 
that harmony is essential to holiness. And all 
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these questions of Paul in these earnest reason- 
ings suggest discord. And mark, he is speaking 
of our choices, of our voluntary yokings. Back of 
choice there is desire and desire makes motive. 
And our outward yoking up with others indicates 
what are the choices and desires and the motives 
within. Thus it is true that “a man is known by 
what company he keeps.” 

Only the “‘single eye” of the pure in heart can 
see clearly to sustain this harmony between the 
outward and the inward, between the social circles 
which we choose and our inward simple self. To 
secure this harmony, one’s desires for his children 
or other loved ones must likewise be in harmony 
with his desires for himself. The excuse that 
many offer for permitting themselves in worldly 
entanglements which war against the soul is that 
they do so “for husband’s sake,” or “for chil- 
dren’s sake’”’ ; whereas, when we do all for Christ’s 
sake our pleasures for these are in perfect har- 
mony with those we seek for ourselves. 

The fear of being left in the competition of 
trade, or in rivalry of professions, or in the social 
occasions of life, betrays some into making alli- 
ances, as it were, with the King of Syria instead 
of wholly trusting in the Lord. And this is 
bound to result in a depleted and damaged spir- 
itual life. Not only is a man known by the com- 
pany he keeps, but he is largely made by it. Eve 
helped to unmake Adam. Jezebel helped to de- 
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stroy Ahab. And many a man’s devoted, un- 
worldly, simple-hearted, holy little wife, though 
often in obscurity, has helped to make him the 
man of might in the battles of the Lord’s King- 
dom, 

Not only the yokes we choose, but those we 
accept are meant here. If a young woman’s love 
of a home or of companionship is allowed to 
divide her love of Christ, or to sacrifice Spiritual 
consideration even for a moment to a place sec- 
ondary to the natural and social, she may find her- 
self drawn into a life yoke which will forever 
prevent her best possibilities of service for Christ, 
and bring much disappointment and distress to 
her heart’s true love, and probably the loss of her 
own soul at length. 

We have known many men who, upon seeking 
the fullness of the Spirit with much earnestness, 
discovered that certain entanglements of their life 
were in the way. Some of these were business 
partnerships with ungodly men, for whose Sab- 
bath breakings and deceptions in business these 
Christian men had been easing their consciences 
on the ground that it was not at their personal 
instance or on account of their preferences. These 
now, however, were convicted that they were re- 
sponsible for their voluntary entanglements with 
such men and their doings. Others have awak- 
ened to find that certain entanglements with ques- 
tionable guilds and lodges and societies drew them 


PAULINE PERFECTION 81 


into associations which caused them to neglect if 
not to compromise their Christian duties and 
standing, and the Spirit bade them “Come out.” 

Some engagements and betrothals, though ap- 
proved by “all concerned” and though appealing 
most strongly to all natural affinities and pros- 
pects, are found likewise in conflict with a perfect 
harmony with the will of the Beloved Christ. 

Hence we note that Paul’s injunction thus to a 
complete separation includes not only his “Be ye 
not unequally yoked,” but also his “Come out 
from among them.’ This is where the test and 
the pain and the heart anguish of an entire con- 
secration is often most deeply felt. 

And especially as this sometimes involves a 
coming out from some who are acknowledged to 
be religious. Indeed, they are perhaps teachers in 
various lines of Christian work and possibly also 
even in its officialism. Moreover, they have prob- 
ably been great friends and benefactors to the soul 
that is now athirst for the perfect salvation of 
Christ. To not only lose their friendship, but to 
voluntarily forfeit their intimate association and, 
what is more awful, to seem to be—or even to 
hope to be—better than they! This all looks so 
harsh, and feels so hard, and, alas! many draw 
back. But, blessed be God, some press through, 
determined to go all the way with Jesus, even if 
they goalone. But, once tested and proven, Christ 
is never forgetful of their social nature and be- 
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gins now to raise them up friends that are im 
harmony with and a help to thew pure hearts. 
He provides for them an inheritance among them 
that are sanctified. 

Hear then, next, three great promises which 
God is holding out before the soul at this time 
of crisis— 

(1) “TI will receive you.” 

(2) “I will be a Father unto you.” 

(3) “I will dwell in them.” 

The first and second of these, the Christian has 
known before: but they are now repeated and re- 
affirmed with a new accent. As they will cast 
you out, “I will receive you.” Though you may 
feel alone, and helpless and a stranger, with none 
to guide or to comfort or help, “I will be a Father 
unto you.’ This is not only the abstract relation 
of adoption, but it is the assurance of minute 
and detailed Father’s care at every step and turn 
of the way. 

But the third of these promises is the crown 
of all promises, that is the promise of the indwell- 
ing God, 

This is what old brother Ezekiel capped his 
climax with when he said for God (Ezek. 35:27), 
“T will put my Spirit within them.” This is 
what Christ avowed to his disciple concerning 
their Pentecost, saying of the Spirit: “He now 
dwelleth with you, but he shall be in you.” And 
this is what Paul esteemed the very soul and heart 
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of Perfection when he travailed for the Galatians 
“till Christ be formed within them.” And when 
he witnessed for himself that “Christ liveth in 
me.” 

Hope of the fulfillment of these promises is the 
mighty incentive with which he would now incite 
these Corinthians to perfect holiness. Which he 
does further by exhorting them to “Cleanse them- 
selves from all filthiness of the flesh and spirit.” 
(Chapter 6:1.) 

Three things are apparent from these words: 
(1) That the carnality which he had shown yet 
dwelt within them was of the nature of a pollu- 
tion affecting both flesh and spirit. (2) That the 
Gospel contemplates nothing short of a cleansing 
from all of this—that no part of it is to remain; 
and (3) this from the present moment, as the 
tense of the verb indicates. 


XII 


THE DUAL EXPERIENCE NOT THE 
IDEAL 


The key to the spiritual study of the Epistle to 
the Galatians is in this, that they had begun in the 
Spirit, but had missed thew way to perfection. 
(Chapter 3:3.) So that they only represent that 
class of Christians in whom Christ is not yet per- 
fectly formed (Chapter 4:19), but who also, be- 
cause of this, are in danger of falling from grace 
(Chapter 5:4), and for whom their faithful min- 
ister has much solicitude lest his labor bestowed 
upon them has been in vain.” (Chapter 4:11.) 

Already they have drifted so far that the bless- 
edness they spoke of “seems to have fled” (Chap- 
ter 4:15), and their self-sacrificing devotion to 
the Apostle who had ministered spiritual things 
to them has turned almost into a hatred of him, 
or a counting of him as their enemy, because he 
continues “to tell them the truth’—namely, that 
no part of their salvation is by the works of the 
law, but all, even to their being “made perfect, 
is by free grace.” It is always a bad sign for 
their souls when ministers and other Christians 
keep themselves aloof from those who are stand- 
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ing out for a full salvation by faith alone, espe- 
cially when some of these Spirit anointed preachers 
were their own fathers in Christ. 

Because of this mixedness of Judaism with 
Christianity, or Legalism with Faith, and of an 
earthly carnality with Spirituality in the Galatians, 
the apostle Paul is not only exercised to pour 
out his soul in entreaty, in exhortation and in 
renewed indoctrination, but he is the more posi- 
tive to declare his own full salvation through faith 
in Christ alone. Thus, besides repeating the truth 
that all who are Christ’s have contracted for the 
crucifixion of the flesh with the affections and 
lusts, and exhorting them to walk in the Spirit 
consistently with this (Chapter 5:24-25), he 
takes occasion to most definitely witness to them 
that this has been actualized in himself, saying: 
“T am crucified with Christ; nevertheless I live, 
yet not I but Christ liveth in me; and the life that 
I now live in the flesh I live by the faith of the 
Son of God who loved me and gave himself for 
me.’ (Chapter 2:20.) 

We pause before this marvelous but most con- 
sistent testimony to remark: (1) That it is all 
realized in this life “TI live,” and ‘“‘the life that I 
now live in the flesh,” etc. (2) That he experi- 
enced the indwelling of the Christ: “Christ liveth 
in me.’ (3) That to reach this he had gone 
through a death by a crucifixion such as he en- 
joins upon all Christians in Romans 6: “I am 
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crucified with Christ.” (4) That this is all by 
faith: “I live by the faith of the Son of God.” 
And (5) that its entire source and glory is the 
death of Christ and his love behind his death: 
“Who loved me and gave himself for me.” 
Perhaps nowhere in the Scriptures are the Be- 
ginnings of the Spirit more fully set forth than in 
this Epistle to the Galatians. The reason for this 
is obvious: They had only received the begin- 
nings of the Spirit; that is as far as they had 
gone. And what Paul would prompt them to in 
the Spirit’s fullness or Perfection, he must illus- 


trate by what they already knew of the measure 


of the Spirit received by faith. This line of rea- 
soning is very applicable and just in our own day. 
The man who is seeking Perfection in any other 
way than by faith and the gift of the Holy Ghost 
has so little to show for his works or theories in 
comparison with what he himself received of the 
spiritual life and power at the very beginning of 
his Christian life by faith alone. 

To modern Galatians, as well as those of the 
early days, this is an apt question, though asked 
in no sarcastic way: “Are ye so foolish, having 


begun in the Spirit are ye now made perfect by 


the flesh?’ We want to keep the great experi- 
ence of Conversion magnified in memory and in 
our ministry as the best possible introduction 
to Perfection and as illustrating the true and 
only way to Christian Perfection. The one, like 
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the other, is solely by the Blood of Christ, and 
simply by faith on our part. And the former is 
likewise the sample of that fullness we receive in 
the other. 

If, in the beginnings, God sent forth the Spirit 
of his Son into our hearts, crying Abba Father 
(Chapter 4:6), then in Perfection we hear his 
voice saying: “This is my Son in whom I am well 
pleased.” Like Enoch of old, who had the testi- 
mony that he pleased God. 

If, then, we received a new power against sin, 
so that walking in the Spirit we did not fulfill the 
works of the flesh (Chapter 5:6), so again now, 
filled with the Spirit, we realize the fulfillment 
of that hope of complete inward righteousness 
which the beginnings of the Spirit awakened in 
our souls. (Chapter 5:5.) 

And if, in the very beginnings, the Spirit bore 
fruit of love, joy, peace, long suffering, gentle- 
ness, goodness, meekness, temperance and faith 
within our hearts: so now, with the flesh fully 
crucified and the body of sin destroyed, the Spirit 
has unhindered way to increase the measure and 
mature the development and enrich the quality of 
this fruit. Seeing Ishmael is cast out of the house 
with his mother, Hagar (Chapter 4:30), the 
raging conflict between the flesh and the Spirit 
comes to an end. 

For just as Paul would not have the Galatians’ 
experience presented as the normal type or stand- 
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ard of Perfection for Christians, but is eager and 
earnest rather to have it ended for themselves, so 
must not we suppose that the life and inward con- 
flict which he recognizes in their then present 
state, is the only goal or the ideal for us. No, 
beloved, “the flesh lusting against the Spirit and 
the Spirit against the flesh” as two contrary prin. 
ciples of wrong and right, evil and good, carnality 
and spirituality, is a Galatian experience and need 
not longer be yours or theirs. The crucifixion 
of the flesh and the fullness of the Spirit end the 
war within and bring something of a millennial 
foretaste to the soul. 

Some suppose that a life of victory in this in- 
ward conflict is the highest attainable notch to be 
reached. But just think a moment of this, that 
these Galatians at this present time might have a 
soul victory. Does not Paul assure them (just 
as John assured others that he that is born of God 
cannot sin) that, by reason of these beginnings 
of the Spirit power already within them, “they 
cannot do the things that they would” (Chapter 
5:17), and that if they walk in the Spirit they 
shall not fulfill the works of the flesh? (Chapter 
5:16.) And is not this assurance of victory even 
in their then imperfect state? But what else does 
he do—or what rather is he trying to do through- 


out all this epistle? Is he not laboring that — 


“Christ may be formed within them? If so, then 


is it not plain, first, that to “begin in the Spirit” - 
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or to be born again, puts one on the plane of vic- 
tory over the flesh that lusts within him? And 
if so, is it not also evident that there is a higher, 
a fuller, a more perfect state than this, of victory 
over the lustings of indwelling sin? 

There is, my brother, and it is for you. 

So, lastly, let us fix our eye again upon that 
fifth verse of the fifth chapter. What is that 
“hope’ which the beginnings of the Spirit have 
awakened in the believer’s heart? It is not (in 
this instance) the hope of heaven, though this is 
ultimately involved in it. No; it is the “hope of 
Righteousness.” Now, what righteousness is it 
that the new-born soul begins at once to hope for? 
Certainly not the righteousness of pardon and 
justifying peace, for this blessedness he already 
has. Nor the righteousness of inward and out- 
ward victory over the flesh and that which is 
wrong, for we have just seen he already has this 
likewise. And his is now the Victorious Life. 
No; it is that righteousness of Christ which Paul 
himself so ardently sought, esteeming it his only 
sufficient fitness with which to be found of Him 
and for which he gladly met the condition of an 
entire consecration, being made conformable unto 
his death. (See Philippians 3 :8-9.) Itis that right- 
eousness in which Christ said we must exceed 
the righteousness of the Scribes and Pharisees, 
and which he proceeded to show was the right- 
eousness of inward temper and passion. (See 
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Mathew 5, beginning at the twenty-ninth verse.) 
It is that righteousness of saints, which John tells 
us is the fine linen, clean and white, with which 
the Lamb’s Wife is arrayed for the Marriage. 
(See Revelation 19:8.) It is that righteousness 
for which the young child of God hungers and 
thirsts, and with which the Lord says he shall be 
filled. 

And as the Spirit has prompted the soul to 
“qait’ for this, it behooves us to know well how 
we are to wait. It is waiting as Jesus bade the 
disciples to “tarry’’ for the promise of the Father. 
That is, waiting in Expectancy, waiting in prayer, 
in praise, in faith; waiting to receive now! 


Be 


XIII 
A HOLY CHURCH 


Ephesians is a rich territory. Each chapter of 
the six is brim full of the “Truth as it is in Jesus” 
concerning “that Holy Spirit of Promise.” 
(Chapter 1.) Saints as “an habitation of God 
through the Spirit.” (Chapter 2.) Being “‘filled 
with all the fullness of God.” (Chapter 3.) ‘The 
Ministry of Perfection.” (Chapter 4.) “The 
Fullness of the Spirit.” (Chapter 5.) And “The 
Whole Armor.” (Chapter 6.) We seem, from 
the beginning to end, to be in a different atmos- 
phere from what we breathed in the Galatians, 
and to be rid of that obstruction to the free course 
of the word which we encountered in the Corinth- 
ians. A whole treatise, we imagine, upon Pauline 
Perfection might be founded upon the exposition 
of this Epistle alone. But we are limited and 
will confine ourselves to Chapter 5 : 25-33. 

And the very first thing that strikes us is an 
example of Paul’s practice of conjoining what 1s 
the very highest in doctrine and experience with 
what 1s most practical in every-day life. This is 
significant and very important. Here he is treat- 
ing of those every-day affairs of the domestic life, 
and the relations and duties of husbands and 
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wives, of children and parents, of servants and 
masters; and, as if by no bound or transition at 
all, he has carried us at once through the home 
into the Church, and through the Church into 
the very heart of Christ, and through the heart 
of Christ unto Calvary with its stream of crimson 
Blood; and by the Blood into Holiness. 

“Husbands love your wives as Christ also loved 
the Church and gave himself for tt that he might 
sanctify and cleanse it with the washing of water 
by the word, that he might present it to himself 
a glorious church, not having spot or wrinkle or 
any such thing; but that it should be holy and 
without blemish.” 

That the Church—that is, all truly regenerated 
Christians whose faith rests upon the divine reve- 
lation of Jesus as the Christ the Son of God— 
should be the special object of Christ’s love none 
will be surprised to read. But that the peculiar 
quality of this love of Christ for his Church is 
of the nature of Marital love, some may wonder 
at, having overlooked this analogy; if, indeed, it 
is mere analogy, for it does not stand alone. Else- 
where, besides in this instance, Christ appears as 
a Bridegroom. An Old Testament prophecy has 
portrayed him as no longer Lord (or Bali) but 
Ishi, which is husband. And the Book of Reve- 

_lation fore-announces the greatest of all the social 
events of the universe as the Marriage of the 
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Lamb for whom his wife has made herself ready. 
(Revelation 19.) 

Not only human faculty but human affection 
existed in the man Jesus. And as back of the 
human was the divine—in affections as well as 
in thought—no mere human individual could pre- 
sent a sufficient object for the marital affection of 
our Lord Jesus. But Immanuel had not extin- 
guished this affection from his nature, for “Christ 
also loved.’ He has chosen for himself a Bride, 
and the Church, leaning upon the everlasting arms, 
is to be led into His Father’s house to share for- 
ever with him his inheritance as the Son of God, 
and to reign forever with him upon the throne of 
his glory. 

He has betrothed her unto himself by faith. 
For when he first rested his eye upon her, she 
was far from worthy, far from fit, far from being 
“ready” for such union; but in his love for her 
he has made provision for her complete prepara- 
tion. And never once in all the cycles of eter- 
nity, or in any of the vistas of heaven, or before 
angel or archangel, shall he ever need to make 
apology for his bride or have her excused from 
his presence. She shall be ready. 

It will not be new to any reader to read that 
Christ gave himself a ransom for all to be testified 
in due season, that “he tasted death for every - 
man”; but do we all understand that in a very 
special way He gave himself for the Church? 
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‘That is, that there are special benefits in the Blood 
of Christ for the believer beyond those benefits 
whereby he was justified and made a Christian? 
Well, right here is the very heart and soul of this 
whole truth of Christian Perfection. The Death 
of Christ had specific reference to believers. 
There is not only a covering, there is a cleansing 
in the Blood. For their sakes (he is speaking to 
the Father of Christians only in John 17), “I 
sanctify myself that they also might be sancti- 
fied.” Purification or the Christian’s perfect de- 
liverance from the taint of sin, is not possible 
through anything in nature, nor anything in our- 
selves. Cleansing ts in the Blood of Christ. 

Hence, in the nature of the case and by the law 
of grace it can only be by faith. “He gave him- 
self for us that he might redeem us from all 
iniquity and purify unto himself a peculiar people 
zealous of good works.” (Titus 2:14.) Now 
this is the perfection of the faith of the Christian 
to repose in the Blood of Christ’ for complete 
cleansing from all sin. Just as in the beginning 
of his faith he reposes in the Blood of Christ for 
the pardon of his past sins. Oh, beloved, before 

we go farther, make sure that you are trusting 
the precious blood for a perfect cure of your 
heart sin. “He gave himself for the Church that 
he nught sanctify and cleanse it?’ 

Keeping our eyes thus steadily fixed on the 
Cross, let us now observe how wholly divine is 
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the process by which the Church is thus made 
whole and presented to himself in divine union. 
For though, as we have seen in previous studies, 
we ourselves have an important part to do in our 
own cleansing, yet we must keep in mind that 
neither the meritorious nor the effective part is 
ours. 

It is not because of our consecration or cruci- 
fixion; it is not by the power of our will or even 
of our faith: it is by the power of God through 
our faith that we are perfected in love. The 
shedding of the Blood of Christ for his Church 
has made possible the’ office and operation of the 
Holy Spirit to separate, cleanse and present us 
unto Him in holy love. Our part in all this is 
consent, trust and concurrence. The procurative 
cause of our sanctification is the Blood of Jesus. 
The effective cause is the Baptism with the Spirit. 
The instrumental cause is the word of Truth, and 
our Own consecration with faith is but the condi- 
tional cause. Thus it is all—every whit—to the 
glory of his grace and not to our own credit or 
reward. 

The nature and the extent of this work of grace 
is plainly set forth. ‘Holy and without blemish.” 
Nothing comparative, note well, here—it is alto- 
gether positive. No qualifier—not “more’’ holy, 
but holy; not with “Jess” blemish, but without 
blemish. 

And this is further enforced by the figure of 
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the bride’s wedding array: “Not having spot or 
wrinkle or any such thing.” This is exactly the 
figure of the Wedding Garment in the Lord’s own 
parable. It is likewise what John has said that 
the Bride’s garment is of fine white linen, and 
that this linen is the righteousness of saints. And, 
sure enough, what less than this would constitute 
readiness for union with the Lamb? 

For we must now keep in mind that not even 
the Bride’s wedding apparel—important and sym- 
bolic and proper as this is—is the summit of that 
occasion’s anticipation. True, she thought much 
about the dress, worked much on it, and made 
sure at length that it fitted well; that it was be- 
coming and, above all, that it was clean and white. 

Yet this was not uppermost, not i¢ but He. 
Union with him was the great culmination of that 
wedding day. And just so the state of purity is 
not of itself the consummation of Perfection. If 
it were, our joy would be that of self-admiration, 
of self-complacence in our holiness. But no; we 
are separated, we are cleansed, im order that we 
might be presented unto himself. Union with God 
is Christian Perfection. Sin has separated. Holi- 
ness unites. Hear Christ’s own words on this: 
“I in them, and thou in me, that they may be 
made perfect in one.” (John 17:23.) Bonds of 
love—his and ours—hold us in the state of Per- 
fection. 


XIV 


“THE EXCELLENCY OF THE KNOWL- 
EDGE OF CHRIST” 


No Epistle in my Bible is more finger-marked 
than that to the Phillipians. There is one text in 
it alone from which I have preached perhaps a 
hundred different sermons. We will not treat of 
that text here, for there are too many others that 
bear upon Perfection which we will have to pass 
utterly by, and only a few that we can touch at all. 

In the sixth verse of the first chapter, Paul 
draws a distinction between the beginning of the 
work of grace in them and its being (performed 
or) perfected of God, and he expresses confidence 
that “God who hath begun also will perfect.” 

Before he closed that first chapter, he is pray- 
ing again that they might be “pure, without of- 
fense and filled.” (V.9, 11.) He adds also his 
own testimony that his life is the Christ life. (V. 
22.) 

The entire second chapter—at least, as far as 
to the nineteenth verse—is devoted to portraying 
the mind of Christ, and exhorting them to let the 
same mind be in them. And he unfurls for them 
no standard lower than this: “That ye may be 
blameless and harmless, the sons of God, without 
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rebuke, in the midst of a crooked and perverse 
nation.” (V. 15.) 

See what there is in the fourth chapter: 

(1) A constant joyfulness, verses 5, 6. 

(2) Freedom from all worry, verses 6, 7. 

(3) A pure and proper thought life, verse 8. 

(4) A Pauline life with God's fellowship, 
verse 9. 

(5) Perfect contentment, verses 11-13. 

(6) Assurance of all we need, verse 19. 

But we will return to the third chapter to fol- 
low his own experience in the 


EXCELLENCY OF THE KNOWLEDGE OF CHRIST 


- And this is of the most vital importance, since 
he announces unequivocally that this portrait of 
his own mind is to be a pattern for all perfect 
Christians, “Let us as many as be perfect be thus 
minded.” (V.15.) And that word “thus” is a 
fingerboard pointing up to the picture he has just 
unveiled of his own mind with respect to the 
“Excellency of the Knowledge of Christ.” Con- 
cerning that perfection which he has disclaimed 
in verse 12, and which he declares himself not yet 
to have apprehended in verse 13, we will have 
occasion to speak in another chapter. But we 
will confine ourselves now within the bounds of 
this Perfection which he claims for himself as 
well as for others in verse 15, 

Beginning with verses 4 to 8, we see that Paul’s 
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pursuit of the perfect mind in Jesus proceeds from 
the standpoint of a perfect renunciation of the 
flesh (that is of himself and of dependence upon 
the Law) for any part of his salvation. It is hard 
to die to one’s better self, but that is what it costs. 
Not so hard, perhaps, to be disgusted with our 
sinful self, or to be discouraged and out of sorts 
with our infirm self, but to utterly leave our ami- 
able self, our upright self and, above all, our re- 
ligious self—this seems so hard; and especially 
if we have some reputation for our religiosity— 
or some position of prominence and activity in 
the Church or Ministry—how can we renounce 
this all? Will we not be misunderstood? Will 
not our influence be broken? May not our posi- 
tion and our prospects even for doing good be 
forfeited, if we take such a step as this? Doubt- 
less all this and much more passed before the eyes 
of Paul’s soul, those three days when his bodily 
eyes were shaded from light: for-he is able to 
give us a full inventory of his whole stock in 
trade. And it was great. Pedigree, order, stand- 
ing, reputation and much more are all covered in 
verses 5, 6. And from every imaginable earthly 
standpoint these were all bound to be “gain” to 
him, and their renunciation the highest conceiv- 
able loss to the mind of a Jew, both for time and 
eternity. But he renounced them all and paid this 
price as his matriculation fee in this school of the 
higher learning. 
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The “Excellency of the knowledge of Christ.” 
Just as the religions of India stand much in the 
way of the acceptance of Christianity, and as the 
Romanism of the Philippine Islands holds many 
back from the Bible free salvation of Protestant- 
ism, so absorption and pride in the offices and 
activities of our own various churches prevent 
many, we fear, from going on unto Perfection. 
And this in two ways: (1) In spite of our creeds 
there may have stolen upon us a subtle conceit 
that these things do count something for our sal- 
vation. That even if we fall short of heart holi- 
ness God could hardly cast us off, seeing we have 
been “‘so and so” or done so and so in his Church, 
or, if not this, then (2) perhaps we are “spoiled” 
thereby into a sort of philosophy that somehow 
these Christian works of ours are insensibly evolv- 
ing our characters into perfection. But not so, 
beloved, for many were sweeter and humbler, and 
freer from proud ambitions and arrogance, and 
fuller of zeal for lost souls when they were much 
less prominent and but little known in Church 
work; and many that are most punctual and zeal- 
ous in official and auxiliary work are now rarely 
seen in revival meetings, or even in the regular 
prayer meetings, and the trend of some of these 


is rather to a Church brand of Society life than ~ 


to the heavenly places in Christ Jesus. Does not 
the Lord plainly warn us that many who have 
prophesied and done wonders in His name will in 
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that day hear him say “Depart”? But so tena- 
cious is the grip of Churchianity in its various 
forms upon some that are not all spiritual Chris- 
tians, that the seeker of this more excellent way 
must not be surprised if, besides renouncing all 
dependence on these things for his perfection he 
may incur the displeasure and even mistreatment 
of some whom he had long thought represented 
the true Church of Christ. Irregularity seems to 
be the price of an aggressive spirituality. Paul’s 
mind was reconciled to this cost, and, exhorting 
us, he says: “Let us as many as be perfect be thus 
- minded.” 

Three branches of the Excellency of the Knowl- 
edge of Christ are enumerated. We will state 
them in an ascending order: 

(1) That I may know . . . “the fellow- 
ship of his sufferings.” (V. 10.) 

(2) “That I may know the power of his res- 
urrection.” (V. 10.) 

(3) That I may know him. (V. 10.) 

We must never lose sight of this, that the char- 
acter of such knowledge is personal and experi- 
mental rather than theoretical or philosophical. 
It is knowing as we know life or love. Or rather, 
as the Christian knows the New Birth, and Par- 
don and the Witness of the Spirit. It is knowing 
that which passeth Knowledge. And this know- 
ing is by direct revelation of the Spirit of God to 
the soul. “God has given us this Spirit that we 
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may know the things that are freely given to us 
of God.” 

Thus then, first, Paul would know (or experi- 
ence) the Cross of Christ in himself, “the fel- 
lowship of His sufferings,” the “being made con- 
formable unto his death.” 

Likewise, second, he would know or experience 
in himself the power of Christ’s Resurrection. 
This is known by the soul when the same Spirit 
which raised Christ from the dead, even the Spirit 
of Holiness, comes to lift him to a life that is 
above the world, and to sustain within him this 
life by his constant abiding. 

And, last, he would come into clear and full 
knowledge of Christ himself: “That I may know 
Him.” That is, as Christ promised that he would 
manifest himself unto us as not unto the world. 
And, again, “at that day ye shall know that I am 
in the Father and ye in me and I in you.” (John 
142202) 

This more perfect knowledge of Christ involves 
the indwelling of Christ and heart union with 
him. It is love’s knowledge—the knowledge of 
the perfect love of Christ. 

And these three are the Excellency of the 
Knowledge of Christ: To know the pain and 
shame of His Cross; to know the power and glory 
of His Resurrection, and to know Himself in the 
relation of Perfect Love. 

But once more we ponder this mind of Paul 
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which is set for our pattern. He has in mind a 
standard of righteousness. He has also in mind 
preparation for an event or an occasion which he 
does not here state, but supposes we certainly 
understand. “And be found.” 

He has likewise in mind the contingencies of 
his own probation: “If by any means I might 
attaim unto the resurrection.’ So that he keeps 
before his eye the prize of the racer: “That I may 
— win him.” 

We need not here again review the “Righteous- 
ness of Christ.” Only be reminded that it is not 
only outward but inward, extending to all the 
passions and desires and thoughts of the inner 
nature. And that it is complete and that it is by 
faith alone; and that without it none are ready to 
go in to the wedding supper of the King’s Son. 
Paul divested himself of all else for this wedding 
garment. 

We should, but for limitation of space, dwell 
more carefully upon that occasion which was ever 
before the mind of Paul. It is so vivid all the 
while in his concern and consideration that he 
comes to speak of it simply as that day. None 
was more careful or more strenuous than he to 
guard the impetuous from premature alarms con- 
cerning the immediateness of Christ’s coming, and 
yet, from start to finish of his Christian life, he 
held the imminence of Christ’s coming most stead- 
ily and momentarily before his mind. So will 
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the perfect Christian everywhere. He may be 
ignorant as the angels concerning the time when 
his Lord will come, but he will be as sure that 
God’s word is true that his Bridegroom will 
return; that the Lord will surely come with all 
his saints to judge the world and to receive the 
righteous to himself. He has no calendar nor 
computation of dates and figures that would ex- 
cuse him for deferring his preparations to meet 
him for one moment. He watches for him by 
night and by day. 

There can be no perfect Christianity that omits 
or overlooks or slights the future things of 
Christ's Gospel. 

Before the mind’s eye of Paul the whole Chris- 
tian Life is a race, the glory which Christ has 
promised is still a prize set before the racer. His 
participation in the glorious resurrection of the 
faithful is still conditioned upon his finishing his 
course, ‘‘keeping the faith” and “fighting the good 
fight,” till the last skirmish ends in final victory. 

Great masses of Christians seem to have this 
feature of Paul’s mind but dimly traced in their 
own. Without even claiming the full assurance 
of the Spirit in their hearts, they are full of pre- 
sumption that “they are all right,” that of course 
they will get to heaven. If not, misled by a fatal- 
ism which they think fixes their standing unalter- 
ably no matter what changes there be in their 
character or their conduct, they have become so 
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inured to the idea of “sinning and repenting every 
day” as they call it, that they rarely stop now to 
inquire into the quality of their repentance to see 
if it is of the same sort that John the Baptist 
demanded of his disciples. And they strangely 
overlook that fact that while the other John rec- 
ognizes the possible contingency of a Christian 
brother falling into sin and being, by earnest 
prayer of brethren, recovered again; he also 
plainly sets forth that there is a sinning that is 
unto death, for which prayer is no longer availing. 
Then again, there are not a few who, while 
not denying that there is a Christian Perfection 
taught and enjoyed by the Apostle and all the 
Scriptures, still seem to imagine that they can 
successfully make their way to heaven without 
paying much earnest personal attention to it. 
Now, all we wish to say to such here is: How 
different this from the mind of Paul! He who 
has elsewhere, and in many ways, told us that 
“we are made partakers of Christ 7f we hold the 
beginning of our confidence steadfast unto the 
end,” now shows us that this truth of a life all 
probationary ruled his mind both in the pursuit 
of Perfection and in perseverance in the same 
throughout all the succeeding stages of progress 
that Christ had apprehended for him on earth. 
Oh, beloved, let us now lay hold for a perfect 
heart, that we may press toward the mark for 
the prize of high calling of God in Christ Jesus. 


XV 
FILLED AND INCREASING 


Paul’s letter to the Colossians, while treating 
of the profoundest theological truths on the one 
hand and of the most minute practical duties upon 
the other, is pervaded throughout with the spirit 
of Holiness, and jewelled all over with gems of 
teaching and testimony and experience of Per- 
fection. 

Here in the first chapter, twenty-first and twen- 
ty-second verses, is a sample: “You that were 
sometimes alienated and enemies in your mind by 
wicked works, yet now hath he reconciled in the 
body of his flesh through death, to present you 
holy and unblameable and unreprovable in his 
sight.” What an explicit statement this is that 
Christ hath reconciled (or justified) ws in order 
that he may sanctify us! And both reconciliation 
and sanctification are through his death. 

In the twenty-seventh verse of the same chap- 
ter there is another diamond: “God would make 


known what is the riches of this mystery (the 


Gospel), “which is Christ in you the hope of 
glory.” Now, there are really two related truths: 
(1) That spiritual riches consist in the indwell- 
ing Christ. 
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(2) That the indwelling Christ constitutes the 
true ground of hope of glory. This sets Perfec- 
tion in its supreme place in the Gospel and fixes 
it in its vital bearings upon the future life. 

In Chapier 2, at the tenth verse, we find this 
colossal statement in a few words: “Ye are com- 
plete in Him.” Much of the chapter is the con- 
text and best commentary upon this and reminds 
us that the gospel of Christ needs not to be pieced 
out with any human “philosophy,” nor weighted 
with any Jewish “ordinances,” nor supplemented 
with any sort of spiritism or worshiping angels, 
etc. ; but it is sufficient in itself to give us a “‘com- 
plete” salvation from sin, equipment for life and 
investment for eternity. 

The resurrection life of the believer here on 
earth is amply set forth in Chapter 3, and whole- 
hearted consecration enjoined in verses 17, 23. 
But now we will return to Chapter 1, and choose 
for our main exposition the Apostle’s prayer from 
this chapter, as we find it in verses 2-12. 

And what strikes us at the very outset, is their 
credential to a place in such a prayer as we find 
here. Not all persons, by any means, are eligible 
to such. It requires certain precedent conditions 
and relations to qualify one for entering into the 
Holiest of all. “I pray not for the world,” said 
Jesus, when he asked his Father to sanctify his 
disciples and to make them perfect in one. And 
he likewise declared that the world could not re- 
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ceive the Comforter, who would come to his own 
people in answer to his prayer. 

Paul begins his reference to this prayer now be- 
fore us with the exposition: “For this cause since 
the day we heard it, we do not cease to pray.” 
For what cause? The preceding verses tell us. 
Ephapras, their minister, had declared unto Paul 
“their love in the Spirit.” That wasit. They were 
bearing good fruits of their present grace. This 
made them eligible to a place in Paul’s prayer 
for a higher grace. Many persons, upon start- 
ing to seek the gift of the Holy Ghost, find them- 
selves soon halted by their attitude or feelings 
towards some other persons. They can make no 
further progress until they resign themselves to 
the Holy Spirit for full adjustment to the law 
of love. No matter what apologies, what retrac- 
tions, what restitutions or confessions this may 
incur, nor what forgiveness of enemies and recon- 
ciliation with disagreeable persons, there is no 
more progress to be made until the heart answers 
a free, willing, cheerful Yes to the demands of 
love. Even the love of Christ in the Spirit. 

These Colossians were thus harmonized. And 
Paul—quite unlike many ministers who, we fear, 
grow careless in prayer for those who are getting 
on pretty well in their present Christian experi- 
ence—“does not cease to pray for them.” He 
knows there are higher things in store for those 
Christians who are walking up to their present 
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light. He knows, too, that these things will not 
come to them of themselves, but God will be in- 
quired of about them. He‘has learned this from 
his Lord, who said: “If ye love me, keep my 
commandments and I will pray.” None of us 
ever pray too much for those who are sinning 
and backslidden, but most of us pray altogether 
too little for those who are Christians doing well. 
And when we do, it is too often that we pray 
merely that they may “keep on,” etc.; whereas, 
by far the richest stores of truth and grace yet 
depend upon earnest prayers in behalf of those 
Christians who are now at peace with God and 
in love with their fellow men. This prayer which. 
follows may rightly serve as a pattern for earnest 
prayer for ourselves if we are in the state of these 
Colossians, or for our prayers in behalf of those 
Christians who, like these, are walking in the 
light of justifying grace. There is one focal point 
—a heart to all the petitions of this prayer. It 
is this: “That ye might be filled.” (V.9.) This, 
indeed, covers it all, and this is often all that some 
can say in trying to express the need of their 
longing hearts, or in trying to present it to others. 
And this truth, though so undefined, expresses 
much, very much. For to be filled implies first 
the being emptied of all else than that we crave. 
And second the being satisfied with that we so 
much desire. We have no doubt that many souls 
have prayed through to a perfect cleansing and to 
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a perfect love and to a perfect equipment and 
enduement by pressing no other prayer than this 
that they might be filled. Let no reader be satis- 
fied until he 7s satisfied! There is a fullness for 
him of peace and love and joy and power. He 
need not go empty. 

But Paul amplifies a little and thus clarifies the 
matter of being “Filled with the Knowledge of 
His will.’ Ah, beloved, let us get our eye fixed 
on that word “Will.” This is the keystone of the 
arch of Perfection. The knowledge of God’s will 
is not a mere intellectual apprehension. It is an 
experimental demonstration of the same within 
ourselves. As where in Romans twelfth and sec- 
ond we read: “That ye may prove what is that 
good and acceptable and perfect will of God.” 
This prayer of Paul’s is for that very same thing 
for these Colossians: That they may “prove” or 
experimentally know and show the fullness of 
God’s will. 

God’s will, remember, is not all law. It is also 
Legacy. It is what he has willed for us or unto 
us in Christ. To be filled with the Knowledge 
of His will is to be fully possessed of our inherit- 
ance in Christ Jesus. 

And this resulting in “all wisdom and spiritual 
understanding.” The fullness of God’s will is 
accompanied with an “Anointing” whereby the 
eyes of the understanding are enlightened.. The 
Bible is opened as never before. All things in 
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life are seen in a spiritual light. Scales are fallen 
from eyes. Veils are taken away. And, while 
none are either omniscient or infallible, they live 
in the Meridian light of a Pentecostal day. Not 
only “understanding,’ but “wisdom,’ too, is 
given. To “walk” wisely towards them that are 
without. To become “skilful in the word of 
righteousness,” and to “win souls.” But, with 
all this radiation in the realms of understanding 
_ and wisdom, we will not get our eyes off what is 
_ the essential center of the fullness: This is the 
will of God. Nor will we forget that man’s own 
will has much to do with the unlocking the treas- 
ures of God’s will. “Jf any man will do us will 
he shall know of the doctrine.” 

Following the prayer still, we notice next that 
this Fullness within us is in order to do some- 
thing without. Two things, in fact: (1) “That 
ye might walk worthy of the Lord unto all pleas- 
ing.’ (V.10.) “Walk” means live. And please 
compare (or contrast) these glowing, inspiring 
words of life with the doleful, pessimistic, Christ- 
dishonoring whine that would have us think, and 
feel and believe that we must (in spite of His 
Blood and all His Spirit’s grace) be ever dis- 
pleasing him in all our thoughts and words and 
ways. How far down the scale is this “poor, 
miserable sinner” moan from the doxology key of 
praise to which our lives may be pitched and held 
by the fullness of the blessing of the gospel of 
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Christ! Note well these words here: “Worthy 
of the Lord” and unto “all pleasing” (that is, the 
pleasing of the Lord in all things). And remem- 
ber well they are words of Prayer, uttered by an 
holy apostle, inspired of God. They must be 
right and true words. And this Fullness is in 
order that (2) they might be “fruitful in every 
good work.” ‘These two, walk and work, com- 
plete the dual movement of the Christian life in 
this world. And these words, “worthy” and 
“pleasing” in the one instance, and “fruitful” and 
“every” in the other, fix the standard of a perfect 
success in the Christian life. Without the full- 
ness many Christians are neglectful of all good 
works, more are neglectful of some—and gener- 
ally these are the Spiritual and most important 
works. A still greater number fall short of the 
fruit-bearing stage in their works for Christ, and 
are partial, superficial and unsuccessful. As 
Christ says, “Bringing no fruit to perfection.” 
But here is an experience of the Fullness which 
is to lead the believer to be fruitful in every good 
work: And if we pastors, teachers, evangelists 
and Missionaries, etc., will but keep that word 
“fruit” in mind (even in distinction from the 
work) and remember that the life of the Living 
Vine in us will bear through us, His branches, 
fruit that shall remain, “‘fruit unto eternal life’: 
even the fruit of Christ’s passion and of the Holy 
Spirit’s life—frwit in souls—it seems to me we 
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will be moved to cry and tarry for this Fullness 
in order that our every department of Christian 
work may become evangelistic, soul-saving, and 
productive of holiness. 

But Paul does not stop. Nor would he have 
us stop anywhere. But now goon: “Increasing 
im the Knowledge of God.’ Here then is the 
nature, the source, and the process of growth. 
Its nature, “increasing in the knowledge of God.” 
Not now simply the knowledge of his will, but 
the knowledge of God Himself. There is a great 
difference, for, while there is a fullness in the 
knowledge of His will, there can be no finality 
in the knowledge of God Himself. We are now 
out on an ocean that: has no bounds, neither in 
time nor eternity. God in Christ is an ever-un- 
folding revelation to the perfect Christian. 
“Where’er he goes, where’er he moves, he meets 
the object of his love,” and with every fresh reve- 
lation of Him there is a fresh ascent into Him. 
This has ever been the Soul’s ideal. It is now 
the Soul’s realization. It has cast off every weight 
and the sin which did so easily beset it, and in 
orderly circuit it steadily rises now into the clear 
blue sky of the love of God. All true growth in 
grace hinges upon advancing knowledge of God, 
and this knowledge is by the revelation of the 
Spirit unto the purified soul that is walking in 
the light and working in the Vineyard. 

But we must leave the prayer in the middle, we 
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see, and let all those golden nuggets about — 
“strength” and “patience” and “thanksgiving” 
remain to attract us some other time, while we _ 
now stop to make sure that we are so filled as to” 
be walking and working that we may from this 
hour be ever increasing in the knowledge of God. 


XVI 
SANCTIFICATION IS PERFECTION 


In the First Epistle to the Thessalonians there 
are at least four towering peaks presenting this 
great theme: 

The simple emphatic statement in Chapter 4: 3, 
that “This is the will of God, even your sanctifi- 
cation.” 

The voice of warning in the seventh and eighth 
verses of the same chapter that those who despise 
the call to holiness are not despising some church, 
or cult, or sect, or any man: but God. 

The famous prayer in Chapter 5:23, for “The 
very God of peace (to) sanctify you wholly.” 

And Paul’s solicitude to come and perfect that 
which is lacking in faith, together with his prayer 
that the Lord himself might establish them un- 
blameable in holiness, in Chapter 3:10-13. This 
last will be our base for the present title. Let it 
be noticed in the first place that those whose faith 
does not grasp a present life sanctification never 
can find any place for Perfection of any kind in 
their thinking upon the spiritual life. Dimly and 
distantly they have some vague impression of Per- 
fection somewhere before their minds; but not 
only is this never apprehended—tt 1s never even 
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defined. Evidently not to themselves. This, we 
have already seen, is contrary to the constitution 
of Man’s mind, which demands a standard of 
perfection for everything. Disappointing also to 
the desires of the Christian heart, which is Spirit- 
drawn to hope for perfection. And at variance, 
too, with so much Scripture which proclaims, 
promises, presents, prays for and professes Per- 
fection. But without sanctification—entire sanc- 
tification—there is no other, no possible Christian 
Perfection. 

For we nowhere find a perfection of degrees, 
nor a perfection of physical or mental powers or 
development, nor a perfection of finished proba- 
tion that has released one from the limitations 
and contingencies of a life on earth in a taber- 
nacle of clay, beset by an untiring foe who, till 
the very last moment, is bent upon our destruc- 
tion. Sanctification is the only conceivable, the 
only revealed, the only witnessed human perfec- 
tion on earth. 

Everything that we find in the Pauline standard 
of Perfection is compassed and included in Holi- 
ness, for holiness is cleanness; so is Perfection. 
Holiness is separation from sin and self unto God; 
so is Perfection. And Holiness is union with the 
Holy One, and this is the crown of Perfection. 

Paul's present prayer for their unblameable 
holiness attends his pastoral desire to visit them 
that he may minister perfection unto them. And 
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he makes clear that the part of the ministry in 
this is that of ministering a perfect faith. All else 
must be divinely done. But the minister, under 
God, has responsibility for this part to “perfect 
that which is lacking in faith.’ ’Twas the meat 
and drink of Jesus not only to do the will of the 
Father, but to finish the work. Paul’s heart burns 
with a similar desire to finish this work of faith 
in the hearts of these Thessalonians. How dif- 
ferent this from the carelessness of those watch- 
men of Zion who trouble not themselves about 
the faith of their people! Who discard all creeds 
and leave little place for the form of sound doc- 
trine! Who, themselves, would minister doubts 
and questions concerning the Church landmarks 
of faith, and who (some of them) now seek to 
destroy the faith which they themselves built! 
Nor are even those in harmony with Paul or 
with the Master, who think the people—especially 
if they have had a Christian start—may be left to 
evolve or perfect faith of their own. Ah, my 
brother, faith is not in the air, nor in the course 
of nature, nor in the heart of man, nor in the 
schools, nor do we find it in a pure and perfect 
form in the influence of the church today. Con- 
sider with what difficulty and patience and per- 
severance our blessed Master himself labored to 
minister faith to the hearts of them who sat for 
three years at his feet. And with what results? 
Let some of the questions and doubtings of the 
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last day before the crucifixion tell. And wonder 
not at the Lord’s cry: “‘Phillip, have I been so 
long time with you and yet thou hast not known 
me ?”’ 

A silent pulpit, and an over-cautious officialism, 
and a broad literature in many places and churches 
have given us a demonstration before our eyes of 
this fact, that without a direct and a positive min- 
istration to that end there will be no Perfection, 
and no perfect faith upon which to rest an expe- 
rience and life of holiness. Paul esteemed that 
not even the plain letter of Scriptures was minis- 
tering enough: and he desired and prayed that he 
might see their faces himself and personally min- 
ister to them the perfection of faith. And in the 
wisdom of God, Faith for Sanctification as well 
as for Justification is to come by preaching. Note 
well, then, the Pauline place for the living, per- 
sonal ministry of perfection. 

And what is it that constitutes a perfect faith? 
This is important to consider and must be of 
deepest interest. That the faith of all saints may 
be growing stronger and stronger all agree. But 
the perfection of faith is not in its strength. 
Neither is it in its scope. For doubtless new 
vistas of Truth may be ever opening in the un- 
folding of an infinite Christ and an eternal King- 
dom to the soul of the faithful. In neither 
strength nor scope can there be any finality, and 
hence we will not look for the perfection of faith 


PAULINE PERFECTION 119 


through either of those avenues. But riveting 
our present gaze upon the Blood of His Cross, let 
us hope for a perfect faith here. And this in two 
ways: (1) A faith in the blood for perfect sal- 
vation from sin. Many who -repose in its for- 
giving propitiation do not apprehend its cleansing 
power. Their faith needs to be perfected to 
where it finds in Christ’s death a complete cure 
for the sin of the heart. (2) A faith in this with- 
_ out adoubt. That is, faith perfected subjectively 
as well as objectively. A faith that apprehends the 
sanctifying merit of the death of Christ. Anda 
faith that appropriates the same to one’s own heart 
without a doubt or a fear. 

Upon such a faith as this may we expect an 
answer to the prayer that remains. The prayer 
for Holiness. Mark how this word is doubly 
buttressed in this thirteenth verse. “Stablish’’ in 
holiness, and “unblameable”’ in holiness. Now, 
this is blameless holiness, because a fixed state 
of the heart. ‘“‘Stablished.” Some think it was, 
therefore, inadmissible. That one thus made 
“blameless” and “stablished’’ in holiness could 
never by any means or by any neglect of means 
become soiled or fall. A hundred other Scriptures 
will forbid this interpretation. But we may joy- 
fully encourage ourselves and others to believe that 
God, who has thus sanctified us wholly, is able also 
to preserve us blameless unto the coming of our 
Lord Jesus Christ. Perfection is not exemption 
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from temptation, with all its possibilities of seduc- 
tion into sin: but it is complete protection and 
equipment so that one may be “able to withstand in 
the evil day, and, having done all, to stand.” God 
had some of his own fireproof material when a 
wicked King would throw some of his own into 
the burning furnace, and not even the smell of 
- the fire was left upon them. And he has still 
some sin-proof glaze for the white robes of his 
saints so that they can attend to their business and 
the affairs of the Kingdom on earth without get- 
ting soiled with its corruption. 

And how, according to Paul’s prayer, will the 
Lord effect this mighty work in their hearts? This 
is plain: “The Lord make you to increase and 
abound in love.” ‘This settles the whole matter 
and solves the whole problem of Perfection. It 
is the running-over fullness of love. Not only 
of the negative or neutral sort. The love that 
does not hit back nor hate. No, not only that. 
But the love that beams with sunshine upon all 
men in one’s own little world as God the Father 
makes his sun to shine on the evil and on the 
good. A love that rains drops of kindness and 
goodness on friends and foes, and burns and 
bleeds for the salvation of all men with a heart 
constrained by the love of Christ. ‘Perfection 
is the love of God shed abroad in our hearts by 
the Holy Ghost which is given to us.” And, mark 
you, the love of God in the heart of man has all 
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other men for its object. We cannot say that we 
love God if we hate men, nor can we say we have 
the perfect love of God in our hearts if anything 
contrary to love be there, or if there is any man 
who has not his just share of the love of our 
hearts. Oh, what wonders in these hearts of ours 
will the Holy Ghost do in response to our faith 
in the Blood of Christ for a perfect salvation from 
sin! 


XVII 
SANCTIFICATION OF THE SPIRUED 


Paul’s Second Epistle to the Thessalonians, 
dealing largely with matters of the Second Com- 
ing of Christ, though so brief, does not omit place 
for that Perfection which is the imperative prep- 
aration for that event. Indeed, we shall find here 
one of the most valuable puttings of this great 
subject we have yet found at all, and it will be 
our purpose in this chapter to give chief attention 
to that putting. 

Before this, however, we will note a golden link 
in Chapter 3:2, 5, which binds two great themes 
— “The love of God” and “Waiting for Christ’ — 
into one short, earnest prayer. (How much an 
inspired writer could put into a very few words!) 
“The Lord direct your hearts into the love of God 
and into the patient waiting for Christ.’ In the 
first clause we would emphasize the word “direct.” 
And in the last, the word “patient.” One’s pur- 
suit of the love of God calls for divine direction. 
Otherwise he will be approximating this rich ex- 
perience—“Learning but never coming unto the 
Knowledge.” But Paul would pray for divine 
direction right “into” the blessing. Our Joshua 
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will lead us “clean over” the Jordan, so that we 
will actually enter and possess the promised land. 
Then, as if it were ‘on the other hand: “into the 
patient waiting for Christ.” Against this frenzied 
haste concerning which he had been writing, and 
against the very natural tide of our own heart’s 
love and desire, which can scarcely bear the 
thought of waiting for our Beloved’s return, he 
would pray that the very same Lord who will 
direct us immediately into the love of God may 
likewise direct us into the patient waiting for 
Christ. There is both a precipitance of Faith and 
a patience of Hope. Too many make the mis- 
take, we fear, of seeking to apply patience where 
what is needed is precipitation, and some may 
make the opposite mistake. What pertains to the 
Coming of Christ calls for patience. What con- 
nects with the Coming of the Holy Ghost calls 
for the Lord’s direction into an immediate recep- 
tion. 

But, coming now to Chapter 2, Verse 13, we fix 
our eye upon that major term: “Sanctification of 
the Spirit,’ and adopt it as our present title. Now, 
it is worth while to observe that this is an inspired 
term. It is a wonder that it has been so over- 
looked, since it has also been likewise employed 
by another apostle (see Peter 1:2), and seeing 
it both indicates that highest work of the Spirit 
for us, and also indicates the divine agent of our 
Sanctification. It leaves no question as to the 


124 PAULINE PERFECTION 


supreme intent of the promised gift of the Spirit. 
And it remands us from looking to Nature, or to 
ourselves, or to death, or to purgatory for our 
soul’s sanctification and directs us to the Spirit of 
Christ. 

Persuaded that Sanctification is the only Per- 
fection of which we are here capable, we are 
deeply concerned to know the truth in every par- 
ticular concerning that Sanctification. And we 
hail with gratitude this compact putting of it by 
the Apostle Paul in this letter to the Thessalo- 
nians. 

We observe, first of all, the relative place of 
Sanctification with respect both to the purpose of 
God and to our eternal salvation. For that it is 
eternal salvation he refers to in this thirteenth 
verse appears in this, that it is there contrasted 
with the damnation of the wicked, of which he is 
speaking in the preceding verse. We will ever 
keep in*mind that, according to Paul, salvation is 
yet the object of hope 

“We are saved by hope, for what a man seeth 
why doth he yet hope for it?” (Romans 8:24.) 
And we are looking still for that salvation that is 
to be brought to us at the revelation of Jesus 
Christ. (I Peter 1:5.) Real as is our present 
salvation, it does not yet compass the redemption 
of our body, nor the redeemed estate that is to be 
ours in the new heaven and the new earth. And 
this ultimate, final, eternal, incontestable and un- 


PAULINE PERFECTION 125 


changeable salvation is what is meant here where 
it says: “God hath chosen you unto salvation.’ 
And it is what immediately follows that so greatly 
interests us. 

“Through sanctification of the Spirit.” So that 
straight in the direct line between God’s eternal 
purpose and our eternal salvation stands this sanc- 
tification of the Spirit. Just exactly as he has no 
plan or promise for man’s salvation apart from the 
cleansing Blood His Son, so has he none apart 
from the sanctifying office of the Holy Spirit. 

It was the habit of Jesus to honor the Holy 
Ghost. His first lesson to Nicodemus was upon 
the necessity of being born of the Spirit. In his 
telling talk with the Woman at the well of Sama- 
ria he early declared that God 1s a Spirit and they 
that worship him must worship him in Spirit and 
in truth. When he would defend himself and his 
disciples against the cavil of the Pharisees con- 
cerning the casting out of devils, he declared that 
it was by the Holy Ghost they were cast out. And 
He proceeded to say that the unpardonable sin 
was that against the Spirit of God. When teach- 
ing his disciples to pray he concluded by directing 
them to pray for the Holy Spirit. And when his 
own ministry neared a close he would have every- 
thing culminated in their tarrying for the gift of 
the Spirit, who, he said, as Comforter, would 
convict the world, perfect believers, and glorify 
himself. 
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It is interesting, too, in our present study, to 
‘keep in view Paul’s constant honoring of and 
deference to the Holy Spirit. The present text 
furnishes a characteristic example of this. For 
he here not only indicates the place of the Spirit’s 
office in general with respect to God’s decrees and 
our salvation, but he specifies particularly this 
chief, this crowning work of Sanctification to 
which he himself is devoting, as we see, so much 
of his preaching and so many of his prayers. He 
marks this as a central station on the direct line 
of God’s plan for our salvation. 

Too many minimize the Spirit and his work. 
And many who honor the Spirit in a general way 
are not careful or concerned to give the Sanctifi- 
cation of the Spirit the place that Paul does among 
His offices. And many fail to stress the bearings 
of this Sanctification upon our eternal salvation. 

Let us devotedly consider the four principal 
operations of the Spirit in our sanctification. 
These are: 

(1) Illumwnation. 

(2) Separation. 

(3) Purification. 

(4) Inhabitation. 

And as to the first of these we may remark that 
the Holy Spirit seems to be ever pressing to pene- 
trate with his truth upon this subject, as light is 
ever striving to get into dark places. Despite 
the delinquency, the silence, and the indistinctness 
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to be noticed of many Ministers and teachers, 
there seems to be early scintillations of this truth 
preceding the efforts of the specialist to evangelize 
the Church on lines of Holiness. Just as the Mis- 
sionary everywhere in heathen lands finds some- 
thing in the peoples’ religions that resembles the 
Gospel and that gives him a starting point of in- 
troduction to the Christ, so do we find that in all 
churches and in every true Christian heart there 
is a day dawn of Holiness that waits only for the 
rising of the bright and morning star to guide 
plainly to this glorious blessing. 

But when the soul seeks for the light and seeks 
earnestly, throws up all the shades and looks for 
the way to Holiness, then the Spirit most directly 
illuminates, and, guiding, seems eager to hasten its 
progress to the splendor of a meridian day. He 
shines through various means, and he shines 
directly. He opens the mind to new understand- 
ing and application of Scripture. He turns the 
searchlight in upon the heart itself and convicts 
deeply of inbred sin. But he reserves his bright- 
est light to cast it upon the face of Jesus, that we 
may see Him the true standard of Holiness, and 
upon his precious Blood, that we may see it has 
power to cleanse from all sin. A single remark 
upon leaving this point may help some soul, It 
is this: The rapidity of the Spirit’s illumination 
to this consummating point is determined by the 
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promptness of our stepping in the light that now: 
shines. 

It may sound strange to our ears to be told 
next that Our Separation from all but Christ ts 
an act of the Holy Spirit. For we have been so 
long accustomed to thinking and saying that “Con- 
secration is our own part.” We must still do that. 
For, of course, there is a good sense in which this 
is true. But there is another sense in which it is 
not true. And perhaps this is why so many so- 
called consecrations seem to be artificial and at 
most superficial and temporary. It was in talking 
of these very matters that Jesus said: “With man 
this is impossible: but with God all things are 
possible.” (See Matthew 19:23-26.) And we 
must closely guard here to truly honor the Holy 
Spirit in the matter of separating us wholly and 
without trammel or tangle unto Christ. He first 
gently but faithfully shows the soul its place of 
attachment. Some duty he imposes, or call he 
proposes, or test he applies, or Providence he per- 
mits at this time may bring this out. Or some 
searching opening of Scriptures or Spirit-directed 
correction or counsel of a friend. In some way 
of His own He will surely answer the prayer: 
“Search my heart, O God, and try my veins.” 
He will surely fulfill his own promise that: “If 
in anything ye be otherwise minded God shall 
reveal even this unto you.” Remember, his ob- 
jective point in all this is Separation—separation 
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in order to Sanctification—and he is now showing 
the point of attachment (which point varies 
greatly in different souls) in order to secure our 
consent for the Separation. For yielding and full 
consent is our part in Consecration. He that is 
crucified does not himself drive the nails, Dying 
is not doing; it is the letting go of life. 

As Christ through the eternal Spirit offered up 
himself, so the soul by the Spirit’s guidance and 
help now offers itself up a sacrifice unto God. The 
laceration of affection, the thorn-pricking of de- 
sires, the crushing of ambitions, the forsaking of 
friends, etc., that is involved is deeply painful, and 
it is this that makes it analogous to crucifixion. 
And this, too, makes demand for support from 
above at this crucial time. Andso the Holy Spirit 
will flood the mind with the promises of God and 
the heart He will inspire with the hope of the 
glory that is to follow; and, having simply gained 
our consent for the separation, He himself supplies 
us strength to gothrough withit. Yes, “through!” 
For there is an end. It is not a lifelong separat- 
ing. It is a present, perfect separation for life. 
He lets us know when we have come to the last 
tie. He bears witness when the great transaction 
is done. He seals with a betrothal signet. And 
we now know we are wholly and truly given to 
Christ. Heaven itself records the relation at this 
juncture: and earth will soon begin to take cogni- 
zance of it. 
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Purification is the next great act of the Spirit 
in the Soul. (I say “next,” meaning in order of 
our thinking. For all these may be so nearly coin- 
cident as to seem to be inseparable.) The purify- 
ing act of the Spirit is, of course, beyond our 
comprehension. The sin of Man’s heart is itself 
a mystery, and no man can fully know it. Its 
philosophy has ever been above our mastery and 
its eradication has been beyond all human power. 
The Blood, too, is a marvel and a mystery to us. 
Its divine merit and its cleansing efficiency are 
evidently meant to baffle the understanding of men 
and of angels. So that, no matter how much the- 
ologians may yet advance in reasoning about 
Atonement, the Atonement itself will ever be the 
ground of faith rather than grasp of reason. And 
how the Spirit’s office complements the offices of 
Christ who can tell but God only? Yet all these 
things are known in the hearts of those who are 
fully abandoned to the Spirit’s power. And right 
here that aspect of the Spirit’s office that is known 
as Christ’s Baptism with the Holy Ghost enters 
in: and, because of the Blood of Christ, the Spirit 
purifies the heart from sin and makes it white and 
pure and holy within. The felicity of the cleansed 
heart, the facts of the sanctified life, and the wit- 
ness of God himself attest this wondrous blessing. 

And now the Spirit enters to inhabit the Soul he 
has thus made once more fit for the dwelling place 
of God. This is what is meant by being “filled 
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with the Spirit”’ And what Jesus promised, that 
the “Comforter would come in to abide.” This 
is what is meant by the indwelling of Christ, seeing 
that in all this the Spirit is glorifying Christ, and 
that He and Christ are one. And this is what is 
meant by Perfection: A perfect separation from 
one’s self and presentation to Christ. A perfect 
purification of the heart from the blight and being 
of indwelling sin. A perfect union with God 
through the inhabitation of the Holy Spirit. 

Paul finds it necessary to add a clause that will 
impress our own true part in conjunction with 
this work of the Spirit, and without which the 
Spirit cannot thus work. It is this: “And belief 
of the truth.’ Oh, beloved, let no doubt or hesi- 
tancy of faith keep you out of this great bless- 
ing now! Believe just now for the Father’s an- 
swer to the Saviour’s prayer, when he says: 
Sanctify them through thy truth. For the Father 
stands ready in answer to the prayer of his Son 
to send the Holy Spirit to do this thing in your 
soul. Glory to his name. 


XVIII 


CHARITY AND PURITY 


It would be strange if Paul, while giving such 
large place to Perfection in his own ministry, 
should slight it in his pastoral letters to his sons 
in the Gospel whom he is, in his own sunset days, 
counselling how and where and when and what 
to preach in the name of Christ Jesus. 

But we find no such omission. Upon the 
other hand, in the very opening of his First Epistle 
to Timothy he unfurls for him and all preachers 
the Standard under which he has fought his own 
battles and is soon to march to his own reward. 

“Now the end of commandment is Charity out 
of a pure heart and a good conscience and of faith 
unfeigned.” (Chapter 1:5.) 

And we will observe that this standard is then 
unfurled before this young minister for the very 
reason that some in neglecting it or “Swerving 
from it” had turned aside to vain jangling. This 
is to say, the losing sight of Perfection as the 
aim and goal of the ministry (that we might 
present every man perfect in Christ Jesus) is 
calculated to dissipate the whole subject matter 
of preaching into the discussing of what are at 
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best co-related subjects of a literary, scientific, 
philosophical, or critical nature, which were in 
that time their endless genealogies, etc. All of 
which are bound to minister questions—disputings, 
quarrelings, dissensions, and divisions—rather 
than godly edifying. 

Now, it is an obvious fact that the preaching 
of Perfection with the evangelistic purpose: that 
is, with the view of bringing men into the experi- 
ence rather than of simple dogmatizing or hair- 
splitting on its philosophy, is sure to restrict in 
a wholesome way and determine the subject mat- 
ters of pulpit treatment. Yes, and of Church 
Literature and all the other modes of Christian 
teaching. What some call being broad is simply 
being scattered. Being swerved from a straight 
course. And this broadening or swerving is to 
the neglect of the broadest of themes and the 
biggest of Books. A holiness ministry and the 
demands of holiness taught and loving people will 
eliminate much from the pulpit that is more popu- 
lar with the crowd than is the old Book. And 
it will trend increasingly to what may be called 
inspirational and expository preaching. 

For even the Law (or commandment), he says, 
points to Pure Love. And Pure Love is Perfec- 
tion. Others were magnifying the law as an end 
instead of a means to an end. And so the great 
apostle hesitated not to declare that they “under- 
stood not what they ‘said, nor whereof they af- 
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firmed.” (Verse 7.) Against which ignorance 
of the true import of the very Scriptures they were 
teaching he advances the Superior Knowledge 
which has come to them who are Spirit taught 
and who are zealous to maintain the true relative 
place of the perfect salvation of Christ. It is a 
somewhat significant fact that many men who 
deny or swerve from this great end of the Gospel, 
though gifted as scholars and as teachers, seem 
not to get out very far from the letter of Scrip- 
tural exegesis, ‘The letter killeth; but the Spirit 
giveth life.’ The preacher who would go to 
school in these days, and who would keep himself 
insulated from the deadening currents that un- 
derlie much popular literature and much higher 
learning, must guard himself to “stand fast in 
the liberty wherewith God hath made us free.” 
And to do this let him hold himself and others to 
the straight lines which make for the end of the 
commandment which is “Charity out of a pure 
heart.” Perfection as the goal of ministry is 
Protection for Preachers and Preaching. 

Having dwelt in the last chapter upon the purity 
which is the negative side, we may confine ourselves 
now to Charity which is the positive side of the 
state of holiness. . What a misfortune for us that 
this grand word has come to stand for only a 
specific virtue like alms giving. It is thus apt 
to confuse the mind or dim the vision when we 
think or speak of it only by this name which was 
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such a favorite with Paul. Nor does Jove alone 
express it: for there are so many kinds of love, 
and not only kinds, but more than one degree of 
even the true love. We incline, therefore, to 
speak of it as “the love of God,” and yet we want 
to bear in mind that somehow it is this love of 
God im our own hearts. Nor does this still fully 
tell it all, since the love of God is in all Christian 
hearts and what Paul means is the end “or com- 
pletion or perfection of God’s love in our hearts.” 
As he elsewhere speaks of it, “The love of God 
shed abroad in our hearts by the Holy Ghost which 
is given unto us.” (Romans 5:5.) And this, 
evidently, is the same as where John speaks of 
“Love made perfect with us” (see I John 9:17) 
and of which he says some Christians were not yet 
possessed. 

Moreover, from Paul’s description of Charity in 
I Corinthians 13, it is evidently something fitted 
to our earthly estate: for he speaks of it in opera- 
tion where there are things to “provoke,” things 
to “bear” and “endure,” and things still to “be- 
lieve” for and to “hope” for. Only this we will 
remark, that, though thus possessed and practiced 
on earth, this Love is found perfect enough for 
transportation with us to heaven. For, while gifts 
shall fail before the more perfect manifestation dt 
Christ, when we shall see Him face to face and 
faith and hope shall in full fruition die, Love never 
faileth. It will go with us to the skies. So we 
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shall need to collect a description rather than to 
coin a definition or cast a term in place of this 
word Charity—it is love—the love of God in our 
own hearts, perfectly shed abroad, while we are 
here on earth, to abide and abound with us through 
all eternity. And this Love image of Christ in 
our nature is the end, the object of the Gospel, and 
of the Ministry. In Paul’s description referred to 
we will find that he predicates of it eight negative 
things: 

Charity “envieth not,” 

“vaunteth not,” 

“Ss not puffed up,” 

“behaveth not unseemly,” 

“seeketh not her own,” 

“thinketh no evil,” 

“rejoiceth not in iniquity.” 
And seven that are positive: 

“Suffereth long,” 

“Ts kind,” 

“Rejoiceth in the truth,” 

“Beareth all things,” 

“Endureth all things,” 

“Hopeth all things.” 

Now, if one will follow the first line of those 
eight he will see what things and what kind of 
things he may expect, Perfect love to cast out 
from his soul. For, remember, we not only get 
something in this great blessing. We get rid of 
something. Jacob at Peniel did not only receive 
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the vision of God and the blessing of power which 
made him Israel a true prince of God. He also 
got the relief of “No more Jacob,” the name which 
signified the deceitful nature wherewith he was 
born. Perfect Love rids us of natural hatred. 

Then, if we will turn to the other list of these 
seven, we will see what we may expect shall be 
perfected (in kind thought not in measure) and 
enthroned in our heart and life by that Spirit of 
the Lord who hath given us liberty. 

Yes, we must be careful to say Life (as well as 
heart), for the text in Timothy before us goes on 
to say: “A good conscience.” Now, conscience is 
the meter which registers the outflow of the pure 
love of God from the heart into all the channels 
of life—in the home, at the church, in business, in 
politics and society—everywhere. And does the 
reader know, (1) that the conscience is within the 
domain of the Holy Spirit now in a man’s bosom; 
(2) that he may through his conscience have the 
Spirit’s witness that “what he does is right accord- 
ing to God’s will and word well pleasing in his 
sight?’ Let him read what Paul says about his 
own, in Romans 9:1: “My conscience also bear- 
ing me witness in the Holy Ghost.” And again, 
in Second Corinthians 1:12: “For our rejoicing 
is this the testimony of our conscience that in 
simplicity and godly sincerity . . . by the grace 
of God we have had our conversation m the 
world.” 
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“This is surely a ‘good conscience.’ And it indi- 
cates the external standard of Perfection. All this 
inward state and outward life being sustained by a 
faith unfeigned.” 

Having fixed this standard afresh before Tim- 
othy’s eye to guide and guard his ministry, and 
that he might “commit to other faithful men what 
he himself had received’ of such ministries as that 
of Paul, he proceeds in his Second Epistle to urge 
him mightily to “Stir up the Gift of God that is 
in Him.” 


Be, 


XIX 


PREACHER AND POWER 
(Stirring Up the Gift) 

(See I Timothy 6.) At first glance this might 
seem like a wholesale exhortation concerning the 
Ministerial gifts in general. But closer attention 
to the context will quickly dispel this impression 
and show that he speaks of a gift in the courage 
and will and love of the preacher’s heart, and not 
matter of gifts or endowments in the service of 
the ministry itself. We can only tarry here long 
enough to observe: (1) Paul’s analysis of this 
Gift. (2) His exhortation to stir it up. (3) 
The occasion of this exhortation. 


I 


“God has not given us the Spirit of fear.’ For 
perfect love casts out fear, and one that for fear 
and shame has denied his Lord before he received 
the Gift of the Spirit is now bold as a lion to 
press the guilt of Christ’s death home upon the 
rulers of the Jews, and, when chastened, to fear- 
lessly declare: ‘We can not but speak.” 

“But of power.’ That is, then, first, the 
power of an holy courage: for many talents and 
gifts of the Spirit lie unused and buried for 
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lack of this moral power. And, second, the power 
to resist the hidden forces of the world’s iniquity 
and push the battle of the Lord to successful issue 
on earth. 

“And of love.” As Paul himself explained the 
passions of his ministry to both sinners and saints, 
saying: “The love of Christ constraineth us.” 
and perfect love is of all the most vital of minis- 
terial qualifications. 

“And of a sound mind.” Some read of self- 
control. That is to say, the Gift of the Spirit has 
enthroned the will of man once more, and he 
keeps mind and body under in complete submission 
to the regulations of God. 


II 


This is the Gift which Timothy had received 
somewhere under the touch of Paul’s own min- 
istry: and he exhorts him here ¢o stir it up. For 
no experience or state is automatic and self-oper- 
ative. It must be exercised. We are laborers 
together with God, not only in the fields of the 
world’s harvest, but also in the garden of our own 
heart culture. It is, perhaps, possible to have an 
experience of grace with little or no force of it in 
one’s influence upon others, and, consequently, 
with but a faint impress of it in one’s own nature. 

The afflictions of the Gospel which are now 
gathering in a storm center about the head of Paul 
make special : 
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III 
“Occasion for This Exhortation”’ 


The enemy will tempt Timothy to be “ashamed” 
of his close identification with the veteran. Just 
as they tempted Peter to be ashamed of having 
been mixed up with Jesus when the clouds were 
gathering around his sacred head. There come 
times now when it will incur “‘afflictions’’ of vari- 
ous sorts for the minister to be true to his testi- 
mony—many, indeed, cease to witness to what 
God had done in their souls. And before some 
scholarly sets it involves quite a disparagement of 
a man if he faithfully stands for the authority of 
the Lord’s own testimony of revealed truth. Ina 
word, it will require us to keep stirred within us 
all the Spiritual powers that our Pentecost has 
planted there, if we would shun not to declare the 
whole counsel of God. If we would be “wit- 
nesses unto Him before all men.” If we should 
endure the afflictions that may come by allowing 
ourselves to be classed with those of the Pauline 
type. But “the power of God” is adequate for 
all these demands upon the heart of God’s servant. 

And now, from his letter to Titus we must 
content ourselves by selecting only one of the 
great nuggets to be found there. Turn to Chap- 
ter 3, Verses 2-7, and see, first, the bond that 
Pauline Perfection would fasten between the min- 
ister of the highest things in the Gospel and the 
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poorest, vilest, darkened sinners of the world. 
Speak evil of none of these, but show meekness to 
all men: “for we ourselves were also foolish, de- 
ceived, etc.’ So that the raw material out of 
which the best of saints is made is exactly the 
same piece we find in the worst sinners of our 
own and all lands and times. The separateness 
of sanctification is not of the sort that says: 
“Stand off, for I am holier than thou;” but rather 
that which says: “Come along, for I was no 
better than you.” 

Next emphasizing anew that all of our salvation 
is by grace and none of it by the works of the 
Law, he declares positively for an actual Salva- 
tion. “He saved us.’ Now, that is unqualified 
and stands for a finished fact—even the fact of 
a personal salvation. But to what extent? He 
makes this clear and (we may anticipate it by 
saying, complete). “He saved us by the washing 
or regeneration and the renewing of the Holy 
Ghost which he shed on us abundanily.” Now, 
here is evidently Regeneration first and the Full- 
ness of the Spirit second. But back of this “that 
being Justified,’ and before it “the inheritance 
of eternal life.” 

Here, then is this young minister installed in 
his charge with a reminder of the rock from 
whence he and we all have been taken, the pit 
from whence he had been dug. Inspired by the 
hope of an heir to eternal life. And instructed as 
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to the grace of Justification which had made him 
right with God’s laws, making possible the work 
of Regeneration, and the Gift of the Spirit by 
which his hope ts fully assured. How much better 
this than a College Diploma with a dozen added 
degrees, as a credential for the Ministry of the 
things of the Spirit of Christ! 


XX 
PERFECTION IN WORKS 


Without contending, defending, or even assert- 
ing, we simply accept the Pauline authority of the 
Epistle to the Hebrews. 

Had we no other writing, this epistle alone 
would furnish a great library upon the theme of 
Perfection. It is throughout a demonstration of 
the Pauline doctrine that “The law made nothing 
perfect.”. (Heb. 7:19.) - The Revetation- ae 
former dispensations, the Priesthood, the Sacrifice, 
the Covenant, the Sabbath, the Shadowing Ordi- 
nances, the “Veil,”’ the land of Inheritance for the 
people, and the People themselves are all declared 
and shown to fall short of and, at best, to but 
prefigure the Perfection that was due under the 
Gospel. As he said even in concluding his list of 
those best products of the olden times in his great 
chapter on Faith: “God provided some better 
things for us that they without us should not be 
made perfect.” 

While the Law was spoken by angels, the Gos- 
pel was spoken by God’s own Son. 

While Moses was faithful as a servant, Christ 
was accounted of more glory as a Son over his 
own house. While they kept their Sabbaths and 
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entered into the land of their possession under 
Joshua, there remained a Sabbath keeping to the 
people of God which now is entered into by faith. 
And our Jesus leads his people into a Spiritual 
Canaan of which that other was only a material 
picture. 

Their high priests of the order of Aaron are 
surpassed by ours after the order of Melchisedec. 
Their sacrifices of bulls and goats by ours of the 
Lamb of God himself. Those had a remembrance 
of sin from year to year: but obeying the will of 
God we are sanctified through the offering of the 
body of Jesus Christ once for all. (Chapter to, 
Verse 10.) Their Covenant written upon tablets 
of stone is surpassed by the new Covenant the 
Lord had promised, to put his laws im their heart 
and in their mind. (Chapter 10:16.) ‘They were 
to come unto Mount Sinai with its lightnings and 
thunders and blackness and darkness; but we are 
come unto Mount Zion. Then the veil in the 
temple signified by the Holy Ghost that the way 
into the Holiest was not yet opened, but now 
through the rent veil of his flesh we have boldness 
to enter into the Holiest of all. We live under the 
Perfect Dispensation. 

Then, too, the Epistle speaks of “Perfect pun- 
ishment’” under this Perfect Dispensation. “He 
that despised Moses’ Law died under two or three 
witnesses. Of how much sorer punishment shall 
he be thought worthy who hath trodden under 


146 PAULINE PERFECTION 


foot the Son of God, and hath counted the blood 
of the covenant wherewith he was sanctified an 
unholy thing, and hath done despite unto the Spirit 
of Grace?’ (Chapter 10: 28-29.) 

Punishment sorer than death! “For if the word 
spoken by angels was steadfast and every trans- 
gressing and disobedience received a just recom- 
pense of reward, how shall we escape if we neglect 
so great salvation which at the first began to be 
spoken by the Lord and was confirmed unto us by 
them that heard him?” (Chapter 2: 2-3.) 

And, hence, besides the sin of Apostasy, with 
its utter hopelessness, being brought out in both 
the sixth and tenth chapters, such illustrations as 
the Wilderness fate of those who believed not to 
go up and possess the land, and the fruitless cry- 
ings of Esau, who for sensual gratification had 
bartered his birthright, are held up as admonitions 
of a worse fate in the spiritual and eternal world 
of which these are terrible illustrations. Indeed, 
the whole epistle is pitched to the key of Christian 
Perfection and rings with a tone of warning 
against Apostasy, with its awful consequences 
through the neglect of this great Salvation. But, 
thank God, there is no fatalism nor pessimism in 
its pages: but a mighty current of inspiration and 
incitement to hope in Christ that every one of us 
may obtain and maintain the perfect Salvation 
of this Perfect Dispensation of our Redemption 
through Christ. 
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So, as we began this part of our book with a 
Pauline Doxology, we will close it with his great 
Benediction ; as then we learned Spiritual blessings 
are meant to bring us to a life that is always to 
“the praise of the glory of his grace,” so now we 
will be reminded that God is at hand to make this 
_ practical and perpetual in all departments of our 
inward and outward life. 

Let us turn to chapter 13, verse 20, and read it 
for ourselves. Please in this instance turn to your 
own Bibles and read it there. (Mark it as you go.) 

Now, “in and from this present moment.” 
“The God of peace.” The apostle’s often-varying 
qualifiers of the name of God are every one sig- 
nificant and suggestive. He would have the Thes- 
salonians, for instance, reminded that the God 
who is to Sanctify wholly is the God who had 
first given us “peace.”’ And He whom we know 
as our Divine Friend in reconciliation. So here 
it is in peaceful adoration of this “God of peace” 
that he would have us to receive this benediction. 
And as he is about to call for something great— 
the greatest that God has ever done or can do for 
men in the flesh—he stops to make mention of the 
greatest thing He has ever done in the Gospel and 
in the person of the Son. “Who brought again 
from the dead the great Shepherd of the Sheep.” 
Thus, the Resurrection power is again brought out 
as the guarantee of God’s promise to raise us. 
And not only is Christ’s Risen Life presented as 
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an analogy with the holy, spiritual life of believ- 
ers: but also as holding our faith to the power of 
his resurrection to effect this, nothing, not even 
our sanctification and preservation, can be too hard 
for God, seeing he has raised our crucified Lord 
from the dead. 

And, again, we must note the name by which 
Jesus is himself referred to here. “That Great 
Shepherd of the sheep.” This, too, is significant, 
occurring where it does. The sheep are not to 
be washed and then turned loose in the thickets 
to run their own chances of finding the true path 
to the green pastures and the living waters. No, 
this is not some one only blessing that makes us 
holy; there is to abide the Shepherd’s love and 
care and nearness and guidance. Seeing men 
scattered abroad as sheep having no Shepherd 
touched the heart of Jesus so that he said: “I 
will never leave you with no one by the side of 
you to help you.” 

Not alone his Resurrection and his Shepherd 
presence; but his Blood, also, is brought out to the 
front to be held there throughout all our pil- 
grimage. Looking well, we find it is here pre- 
sented in its double efficacy. (1) As the seal 
and bond of the Covenant—and this covenant is 
the covenant of our Justification: “their sins and 
iniquity will I remember no more.” (Chapter 
3:16.) (2) As the fountain of our perfection. 
“Through the blood of the everlasting covenant 
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make you perfect.” Transpose it and the sense 
plainly appears: “God ... make you perfect; 

. . through the Blood.” 

But now comes the hardest part of all to some 
minds, for reasons such as we suggested in open- 
ing this book. And this is the implied possibility 
of some sort of perfection even in our works 
while we are here on earth, so laden with in- 
frmity. So environed with adversity. So con- 
fronted by difficulty. So destined to lifelong 
probation. So called to constant progression and 
improvement—how can it ever be that we should 
be perfect in any good works, much less every 
good work? 

Fixing our attention, however, as Paul has here 
directed us, upon the “God of Peace,” upon that 
“Great Shepherd of the Sheep,” and upon “the 
Blood of the everlasting covenant,’ we will be 
kept reminded that our resources for such living 
are most abundant. Difficulties and devils cannot 
defeat them, and we ourselves are not expected 
to supply them. “Our sufficiency is of God.” And 
the apostle has taught us to say: “I can do all 
things through Christ which strengtheneth me.” 
Then, too, there is another source of relief in that 
this call is to perfect work “in His sight.” Much 
of the difficulty vanishes before that thought alone. 
Not that his standards are low. No! But his 
eye-sight is so good. He judgeth not as man 
judges—with partiality and with severity, and 
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with a critic’s passion for details and minor and 
secondary things. God judgeth according to the 
heart. And he can see perfection where our fel- 
low men see and will look for nothing but fault. 
Yet he cannot be deceived. And he sees imper- 
fection as well. Even where the works of some 
are so many and so showy and so taking that 
others will highly praise them. In his message 
to the church at Sardis (Rev. 3:1-2) He says: 
“T know thy works.” And, again: “J have not 
found thy works perfect before God.’ And this 
impresses us that Christ is judging of our hearts 
by our works, that he is requiring “perfect” works, 
and that he surely discerns when they are not so. 

We shall, therefore, look to His Holy Spirit 
for help as we note three particulars in which our 
works may and must be perfect. These are: 

(1) Perfect in motive. Hence, we should 
place emphasis upon the word “good” in this 
Scripture before us. It has the force not only of 
righteousness in the sense of justice, honesty, 
truth, etc., but rather, also, of benevolence or pure 
love. The admixture of covetousness, ambition, 
love of praise, envy, rivalry, sectarianism, etc., in 
the motives behind many works that are esteemed 
both good and great detracts from their quality. 
They are not perfect before God. A widow’s mite 
may represent a perfect heart when a Pharisee’s 
million may not. 
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Good works to be perfect must be altogether 
constrained by the love of Christ and the love of 
men for Christ’s sake. 

(2) Perfect in measure: Not that our meas- 
ure must equal that of others. Nor that it must 
equal what it may yet possibly reach in ourselves 
with the development of the future. No, nor even 
that it must today equal what it might have 
reached in a stronger yesterday. Perfection by no 
means represents the size of the measure: but only 
this, that our present measure is to be filled. 
“Thou shalt love the Lord thy God with all thy 
soul, and mind, and strength.” “Whatsoever ye 
do, do it heartily as unto the Lord,’ It is the 
purpose of God’s grace to bring out the best of 
every man for the service of Christ’s Kingdom, 

that each man may receive a full reward. 

(3) Perfect in Faith. “Whatsoever is not of 
faith is sin.’ (Romans 10:14-23.) <A perfect 
faith renounces all dependence, not only upon our 
works for any merit, but also upon ourselves for 
any strength. “It is God that worketh in you, 
both to will and to do of his good pleasure.” 
Thus, a perfect faith relies utterly upon the Spirit 
of God for the strength of our works, as it relies 
utterly upon the Blood of Christ for the accept- 
ance of our works. The text before us thus says: 
“God ... working in you that which is well 
pleasing in his sight through Jesus Christ.” 
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“Working by (the Spirit of Christ) ; acceptable 
through (the Blood of) Christ.” Thus, Christ is 
all and in all our works. 

Now, it must appear that such perfection in 
works is compatible with many imperfections in 
science and skill and in the products of our works. 
Perfect love will be ever prompting one to enrich 
his knowledge, advance his skill, and extend his 
opportunities for good works. But then perfec- 
tion is not in this advance of Knowledge or of 
skill or of opportunity. It is rather in the love 
which prompted the effort of advance. Hence, 
Perfection in works may be realized as truly right 
now, before we have any more education or any 
more money or any more position with which to 
serve Christ and bless men, as it can be when all 
these things have been multiplied unto us. And 
as this perfection is in his love which moves our 
hearts and in the merit of his Blood and the power 
of his Spirit, it is not to ours, but to His glory 
forever, 


~ 


PART IV 


With other Apostles 
With Christ 
With Himself 


XXI 


PAUL’S HARMONY 


WITH OTHER APOSTLES 
WITH CHRIST 


It is not our intention, in the present volume, to 
extend our expositions beyond the writings of 
Paul, save only to briefly show the unity of the 
Spirit found to exist between him and his brethren 
on the subject of Perfection. And how faithfully, 
also, he but represents the teachings of the Lord. 
And then to demonstrate that his own teachings 
are ever in perfect harmony with himself. 

And if we begin with a few glimpses only at 
Peter, we will find him, early in his First Epistle, 
striking this same keynote: “As he which hath 
called you is holy, so be ye holy in all manner of 
conversation.” (Chapter 1, Verse 15.) Reading 
on, we find him declaring the fact and the process 
of sanctification much as Paul has done. “Ye 
have purified your souls in obeying the truth 
through the Spirit unto unfeigned love.” (Chap- 
ter 1:22.) And in the first chapter, first verse, he 
enjoins a likeness to Christ’s sufferings as the 
surety of freedom from sin. ‘Forasmuch, then, 
as Christ has suffered for us in the flesh, arm 
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yourselves with the same mind: for he that hath 
suffered in the flesh hath ceased from sin.” And 
in the fifth chapter, tenth verse: “He prays for 
the God of all grace to make you perfect.” 

In his Second Epistle, at the first chapter and 
fourth verse, he accredits them with “having es- 
caped the corruption that is in the world through 
lust,” and indicates this as their qualification for 
partaking of the divine nature through the prom- 
ises of God. So in the first verse of the third 
chapter he would “Stir up their pure minds.” 
And as he concludes this chapter with unusual 
revelation concerning the Second Coming of 
Christ, he, just like Paul, urges that they be 
“diligent to be found in Him without spot and 
blameless.” Peter’s standard, like Paul’s, is Per- 
fection, and this consists in purity and love, with 
a holy life through the Blood of Christ, by the 
power of the Spirit. And this to be maintained 
in momentary readiness for the coming of the 
Lord Jesus. 

Turning to John, we find similar harmony. It 
is he that gives us the exact term Perfect Love. 
(First Epistle, John 4:18.) He also grades 
Christians into different classes. (First Epistle, 
Chapter 2:13-14.) And predicates of the man- 
hood or perfect class these three things: (1) 
“They are strong.” (2) “The word of God 
abideth in them.” (3) They have “overcome the 
wicked one.’ He proclaims complete cleansing 
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from sin through the blood of Christ. (First 
Epistle, Chapter 1:7, 9.) And, besides his record 
of all the Lord’s words of promise concerning the 
coming of the Comforter, and of the Legacy of 
perfect peace, etc., he himself tells us plainly 
(Gospel of John, Chapter 7:39) that the gift of 
the Spirit had not been received by any of the 
disciples before Jesus was glorified. Though he 
had explicitly said before that as many as had 
received him while Jesus was in the world “were 
born of God.”’ (See Chapter 1: 10-13.) So that 
John and Paul exactly harmonize, in that they 
both teach Perfection, Even a perfection of 
Love through the cleansing Blood of Christ: and 
the gift of the Holy Spirit to be received from the 
glorified Christ after we have become true be- 
lievers, and been born of God. James, too, in his 
one brief epistle, has something to say upon the 
subject. In the first chapter, fourth verse, he 
speaks of the perfect work of patience; and in 
the twenty-seventh verse he sets forth Pure Re- 
ligion as a product of cleansing through the word 
from all filthiness and naughtiness. In the second 
chapter, twelfth verse, he admonishes us all that 
we shall be judged by the (perfect) law of lib- 
etty.” In the third chapter, first verse, he sets 
forth “A perfect man’ with the words of his 
mouth as a test.. And in the fourth chapter, 
eighth verse, he not only addresses “sinners,” 
exhorting them to “cleanse their hands,” but the 
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“double-minded” he enjoins to “purify their 
hearts.” And all of this, like Paul, he enforces 
by consideration of the Coming of the Lord. (See 
Chapter 5:7.) 

We come reverently to Christ himself. Not to 
find that he agrees with Paul: but rather to find 
that Paul in his zeal and standard and testimony 
for “perfection” has truly followed his Lord.” 
Of course, here, too, we can only take passing 
peeps at the Master’s presentation of Perfection. 
It occupies a prominent place in his Sermon on 
the Mount, which, though addressed to disciples, 
is spoken openly in the presence of the multitude. 
From which we conclude that Christ (whatever 
embarrassment it might cause to imperfect Chris- 
tians and churches) would have all men know 
what his true standard is for his people. 

The Beatitudes set heart purity and the fullness 
of righteousness in the very frontispiece of the 
Gospel. It is plainly announced that “Except your 
righteousness shall exceed that of the Scribes and 
Pharisees ye shall in no wise enter into the King- 
dom of Heaven.” And this excess of Gospel 
righteousness over that of the Law is shown to 
be in that it extends to the passions and desires 
of the inmost heart. He in express terms com- 
mands us to “Be ye therefore perfect even as your 
Father which is in heaven is perfect.’ And the 
context shows very clearly that he has in mind a 
perfection of Love. (See Matthew 5: 43-48.) 
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When the rich young ruler came to him, he 
shows him the way to eternal life by two distinct 
stages: (1) “If thou wilt enter into life.” (2) 
“If thou wilt be perfect.” (Matthew 19:17-21.) 
He sets forth the law of the Cross when he says: 
“Every one that is perfect shall be as his Master.” 
(Luke 6:40.) In John, eighth chapter, thirty- 
fourth verse, etc., He declares the bondage of sin 
and promises believers complete deliverance from 
it through the Truth by his Indwelling. And in 
his concluding discourse and his priestly prayer 
(John, Chapters 14-17) he provides for and prom- 
ises the completeness of this deliverance and the 
coming of the Comforter to them to abide. 

The necessity for inward cleansing according to 
Christ arises from the fact that from within out 
of the heart proceed evil thought, adulteries, forni- 
cations, murders, etc., etc. (Mark 7:21,22.) 
The need of a further cleansing of believers to be 
effected by the coming of the Holy Ghost, grows 
out of the fact of such remaining of this inward 
defilement as was evident in various of his disciples 
right up to the close of his stay with them. Ac- 
cording to Christ, provision for this full cleansing 
was in his death. (See John 17:19.) The power 
for it was in the baptism with the Holy Ghost. 
(See his words in Acts 1:5.) And the instru- 
ment of it was his truth. (See John 8: 31-32.) 
And the high mark of Perfection for us is set by 
the Saviour in his gracious supplication to the 
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Father that “they may be one even as we are, I in 
them, and thou in me, that they may be made 
perfect in one.” Christian Perfection is thus in 
union and unity. Union with God and unity with 
one another. And this is the Saviour’s ground 
of hope for the world’s evangelization. “That 
' the world may believe.” Hence Paul is justified 
in the place and prominence he gives Perfection 
in his ministry. Instead of diverting from the 
evangelization of the lost world, it is the surety 
of it. But we must take a little more space to 
trace Paul’s Harmony with himself. 


et 
pier 


tS 


XXII 
PAUL’S HARMONY WITH HIMSELF 


Some think he contradicts himself. Some that _ 
he shifts his position or “changes his views.” Or, 
at least, many are not so much disposed to give 
due attention to Paul’s teachings and ministry of 
Perfection as they are to try to find some excuse 
for sin, or palliation of an imperfect Christian 
life in some things they think they find in the 
Apostle’s writings. We shall now consider some 
of the more commonly quoted of these references. 

For instance, one asks, Are we not taught (in 
Hebrews 12:10) that our sanctification is to be 
wrought gradually through sufferings and afflic- 
tions and chastenings of the Lord, rather than 
instantly by faith in the Blood of Christ? . 

Well, let us turn to this text and see, for if 
this be true then it subverts the whole tenor of 
Pauline teachings, gives good ground for the 
thought of a future purgatory of sufferings in 
case those of the present life had proved insuffi- . 
cient for the complete purging of any soul, and 
grants no hope whatever of a present perfect 
cleansing from sin. So we must read with deep- 
est sincerity and with closest care. And we must 
read the context to get the connection. It prop- 
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erly begins with the first verse and ends with the 
thirteenth. And see, please, what it opens with: 
As a preparation or qualification for running with 
patience the race set before us, with its chastenings 
and sufferings, he bids us first “Lay aside every 
weight and the Sin which doth so easily beset us.” 
This, beloved, is our sanctification. ‘This is that 
complete cleansing which everywhere forms the 
base of Pauline Perfection. The other is His 
holiness, not “our sanctification,’ for it reads, 
“partakers of His holiness.’ Almost the same 
putting that we find in Peter, “Having escaped 
the corruption that is in the world through lust, 
we might be partakers of the divine nature.” 
God’s holiness is positive and endless. Our sanc- 
tification is negative—a destructive, cleansing 
work in the soul, making possible an unhindered 
partaking of the holy nature of God. As the 
soul’s expansion is wrought through patience 
under trials, he speaks of these chastenings yield- 
ing the “fruits of righteousness to them that are 
exercised thereby.” Like where, in Romans 6: 22, 
he says: “Being made free from sin and become 
servants unto God, ye have your fruits unto holi- 
ness.” Thus Paul is in thorough harmony with 
himself. This Scripture deals with the soul’s in- 
crease in the measures and maturity of the grace 
of holiness through the ministry of trial, for 
which previous and complete sanctification or lay- 
ing aside of besetting sin is necessary. 
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But it is quite noteworthy that comparatively 
few of the instances thus cited from Paul as 
seeming to be inharmonious with Perfection are 
taken from his teachings. And quite remarkable 
that they are almost altogether gathered from 
what he says about himself. Perhaps a half 
dozen or so of these will suffice to show the es- 
sence of all that may be called up. 

“I die daly.’ (I Corinthians 15:31.) How 
can this consist with what is said about the “de- 
struction of sin’ or the “ death once for all’? It 
_always makes me feel ashamed when I hear this 
cited. Ashamed for the lack of intelligence of 
much Bible reading of our day. What a differ- 
ent subject Paul is treating of in the fifteenth 
chapter of First Corinthians from what we are 
following him in here! Look at it again: Read 
the context. And then we should not have to say 
a word to explain Paul’s meaning. Verses 31 
and 32 contain reference to his daily peril of 
martyrdom, to which he faithfully exposes him- 
self in the discharge of his duty, cheerfully taking 
his life in his hands every day, supported by 
the sure hope of his Resurrection in the last day. 
The whole matter has nothing whatever to do 
with dying to sin. 

“T keep under my body.” (I Cor.9:27.) In- 
stead of this being in slightest discord with this 
preaching and profession of Perfection, it is fur- 
ther illustration and proof of it. Note well, he 
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makes no use here of his former figures of speech, 
“the body of sin,’ but plainly speaks of his own 
body, his actual, literal, physical man; and none 
will be betrayed into confounding these two ex- 
cepting such as are tinctured with an old super- 
stition that sin itself is located somewhere, some- 
how, in our bodies. Few intelligent persons can 
hold this notion now, seeing that if it were true 
the amputation of some members of the body 
should relieve us of that much sin, and seeing too 
that death or the complete dissolution of the body 
would deliver from all sin—no matter whose body 
it would be.. For this superstition would lead at 
length to Universalism. And none can hold this 
thought who keep in mind that the Son of God, 
' without sin, dwelt in a body just like our own. 
And Paul’s prayer for the Thessalonians stops not 
short of the physical man when he asks that “the 
whole Spirit and soul and body be preserved 
blameless.” 

But these bodies are to be “kept under’”’—under 
the mind and all the higher nature. And, as we 
saw in a previous chapter, the Gift of the Holy 
Ghost with other things brings in the reign of 
“self control, Temperance,” physical regulation 
is one of the fruits of the Spirit. Paul, in this 
very text, testifies therefore to this grace. 

But does he not say, “J am chief of sinners’ ? 
I have heard many say that he did, but where? let 
me ask. 
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Maybe I can help you, for you probably mean 
in his First Epistle to Timothy, first chapter and 
fifteenth verse. But should we not at least take 
the verse as a whole? And if so, what kind of 
sinners is he speaking of in that verse? “Saved 
sinners,” is he not? Should we separate his ref- 
erences to sinners from his exultant proclamation 
of the salvation of sinners, and connect his own 
testimony with the sinners simply and not at all 
with their being saved? Read the text once with- 
out the least of the old tendency to read only the 
last part of it, and hear how it. should sound in 
its own just grammatical form: “This is a faith- 
ful saying and worthy of all acceptation, that 
Christ Jesus came into the world to Save sinners, 
of whom I am chief.’”’ With this proper emphasis 
on “Save,” what is it that Paul here says of him- 
self? And if you would seek further confirmation 
of this, read on into the next verses, where he 
plainly tells Timothy that Christ had made him 
“first’ or foremost of those who have obtained 
mercy to be a “pattern” for believers hereafter. 
And to still further clear and confirm our minds 
in this, we should look at the thirteenth verse to 
see that all his references to having been a sinner 
are in the past tense; and in the fourteenth verse 
to read his testimony to having received the grace 
of “Abundant” love and faith. Paul claims here 
the very grace he preaches as a perfect salvation. 

In Philippians 3, Paul makes three disclaimers 
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which are frequently cited as proofs that he 
himself did not possess or profess Christian Per- 
fection. I think we will find just the contrary to 
be the truth in this case: (1) “Not as though 
I had already attained.’ (V. 12.) Attained 
what? ‘The preceding verse shows us: “If by 
any means I might attain unto the resurrection of 
the dead.’ Some had taught that the resurrection 
was past already. Paul repudiates their fanati- 
cism. (2) “Either were already perfect.” (V. 
12.) This, of course, must be explained consist- 
ently with his recognition in the fifteenth verse 
of himself and many as being perfect. Also it 
must be explained in close relation to Resurrec- 
tion themes of which he is just speaking. It isa 
habit of Paul to refer to the state of a finished 
course as a perfect state. He not only speaks of 
the spirits of just men made perfect, in close 
relation to the state of the angels (Hebrews 12: 
23), but also he even refers to Christ’s finished 
course as his “being made perfect.’ (Hebrew 
5:9.) Paul accordingly not only denies that he 
has attained resurrection glory, but he also says 
he is still on probation, still running the race of 
trial, not yet out of the body, not yet with the 
angels. And this exactly accords with all he has 
taught on Christian Perfection which is a fitting 
equipment for the race set before us. (3) “J 
count not myself to have apprehended.’ This is 
true of every perfect Christian. He has not only 
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not yet apprehended what Christ has for him in 
heaven, but there is still much more for him on 
earth. In degrees of grace itself and in develop- 
ments and unfoldings of the work He has appre- 
hended us for. So, as a perfect racer, he is ever 
forgetting and ever reaching towards, apprehend- 
ing new heights every day. Paul therefore claims 
success in progression, which is a very telling part 
of Perfection. For, alas, without it many are 
* ever aspiring but never apprehending. 

For Paul to say, “J am less than the least of all 
saints and am not worthy to be called a saint” 
(Ephesians 3:8), is but for him to sincerely ex- 
press the pure humility which is ever the soul of 
a perfect love; and, since he couples with this 
some references to his abiding recollections of his 
past life as a persecutor he but illustrates in him- 
self what he has enjoined upon others, the humil- 
ity of never forgetting the pit from whence we 
“were digged. 

But perhaps to many the favorite of all these 
quotations is that from the seventh of Romans, 
where Paul says: “The good that I would I do 
not, and the evil that I would not, that I do.” 
(V. 19.) But for those who would interpret this 
as other than a personification of a man striving 
for righteousness under the law, it is incumbent, 
we think that they show an evil thing that Paul 
ever did after he became a Christian; or that they, 
at least, find where he is ever charged by his 
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brethren or condemned of God for any such evil 
practices or propensities as they would allow in 
themselves by giving this meaning to Paul’s fig- 
urative words. The seventh chapter of Romans 
needs the eighth to complete it, where Paul wit- 
nesses most triumphantly that he has been deliv- 
ered from those things he has described in the 
seventh. 

Paul’s experience and his life are in harmony 
with his teachings: and we cannot close this chap- 
ter without submitting, at least for sincere reflec- 
tion, that every contrary interpretation of this 
great apostle and pattern Christian leads to some 
allowance or excuse for sin. We do not declare 
that it is prompted by an intentional love of sin, 
for that would be to judge the hearts of our 
brethren; but we do suggest that it prompts ex- 
cuses for sin. And this no man has ever heard 
or read of Paul doing. Oh! my beloved brother, 
there is a better solution of the sin problem that 
perplexes your mind and torments your heart than 
to seek to find in Paul an allowance of it! In 
this perfect Gospel he preached, this perfect 
Atonement he declared, the perfect Priesthood he 
proclaimed, the perfect grace of the Spirit he 
prescribed, there is a perfect solution of the sin 
problem in the Christian’s life. And this was 
proven in himself. 


PART V 


Paul a Proof of Perfection 


XXII 
PAUL A PROOF OF PERFECTION 


We were reminded upon opening this book, that 
Paul is by divine appointment a pattern for be- 
lievers in Christ. God has given the Church both 
a model Christ and a pattern Christian to guide 
our steps: The one showing us God in man; the 
other showing us a man in Christ. 

Hence we are not surprised that we never hear 
Paul saying: “Do as I say, but not as I do.” Con- 
sistently throughout he says: “Follow me as I 
follow the Lord.” (See II Thess. 3:9.) ‘““Those 
things which ye have both learned and received 
and heard and seen in me, do, and the God of 
peace shall be with you. (Phil. 4:9.) 

“Ye are witnesses and God also, how holily and 
justly and unblameably we behaved ourselves 
among you that believed.” (I Thess. 2:10.) 
Let us, under the Spirit’s guidance, fix our eye 
upon Paul himself for a little while, both that 
we may find in him a proof of the Perfection he 
ministered and see in him an example for our- 
selves. We shall note first what seems to some 
to be his faults: 

There is that contention with Barnabas—an 
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actual separation from his true yoke-fellow in 
the Gospel. All will perhaps agree that our word 
“contention” is too strong for the feelings en- 
gendered, but nevertheless it still remains that 
Paul and Barnabas actually separated, and from 
that time there was a division of their fields of 
labor. How much of permissive Providence or 
of Sovereign guidance there may have been be- 
hind this all for the extension of Kingdom terri- 
tory we will not even surmise. How much of it 
may have been due to Paul’s having outgrown his 
beloved brother Barnabas we cannot tell. At the 
beginning, Barnabas was Paul’s pilot and his name 
always occurs first until their special call and com- 
mission by the Spirit of God at Antioch for 
World-Wide Missions. Soon after this Paul’s 
name comes to the front. And now it looks as 
though God would lead him out to services and 
sufferings beyond what he allotted to Barnabas. 
The attachment between these two men must have 
been strong, maybe greater even than that of 
David and Jonathan. Barnabas had led Paul out 
into the work of the Ministry and had gone his 
security before the Church at the start. Their 
lives had thenceforth been much thrown together 
and welded in glowing fires of a Pentecostal Min- 
istry and the furious flames of persecution. The 
Holy Ghost himself had recognized their yoke 
fellowship, as numerous incidents and allusions of 
his life and epistles show. But now there comes a 
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contest between the natural in Barnabas and the 
Spiritual in Paul; a contest between a principle 
and a pleasure—the pleasure of friendship and 
fellowship. John Mark had proved untrue to test 
and trust and had left them at Pamphilia. Paul, 
like a Gideon, can not risk the succeeding battles 
with any about him that are fainthearted—only 
the tested and true. But Barnabas’ natural affec- 
tion enters in as a factor in his side of the case. 
Family influence is at work, for he is uncle to this 
John Mark. (See Col. 4:10.) 

It is a question of Kinship vs. Kingdom. There 
are many such conflicts rising ever and again in 
the affairs of the Church, and there are many 
who, like Barnabas (not that we wish to judge 
him of evil doing, for he too was a good man, 
full of the Holy Ghost), weakened in administra- 
tion by too great consideration of natural ties, of 
relations, of friends and of financial supporters, 
who may lack the Spiritual fibre so needed for 
faithful service. Paul’s perfect devotion to Christ 
and to the Holy Spirit stands boldly out here in 
that he will lose his best Christian friend rather 
than concur in a policy that would be weakening 
to the munisiry. This proves his perfect love of 
Christ. 

His rebuking Peter (see Galatians 2:14) when 
the latter was carried off his feet a little by the 
currents of Judaism that were sweeping in upon 
the Church. This exhibits the Spiritual manliness 
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of Paul again, in that he will not allow even def- 
erence to Officialism to restrain him from with- 
standing a conservatism that would rob the 
Church of a full Gospel and hinder the liberty 
of Christians through faith alone. None more 
than he respected the powers that be as ordained 
of God. None more than he honored the gifts 
and office and person of the Apostle Peter, and 
none less than he favored any man’s person when 
truth and souls and their salvation were at stake. 
He stands forth in this instance as a prince of 
the Perfection he enjoins upon us all. 

In dealing with Heresy, he has the courage to 
name the arch-heretics and specify their error, 
that his brand of disapprobation may be upon 
them and that the people may not be wondering 
who he means, and perhaps surmising it is some- 
body else. But that they may be intelligently 
warned and beware. “Of whom is Hymenzus 
and Philetus, who concerning the truth have erred, 
saying that the resurrection is passed already and 
overthrow the faith of some.” (Timothy 2:17- 
18.) That is not charity, but the lack of its holy 
courage, which sometimes follows the opposite 
course and for fear of seeming “narrow” or “in- 
tolerant” will let destructive error go unchecked 
until the “faith of many is overthrown.” Paul 
proves his perfect love by rejoicing only in the 
truth and guarding against the wrecking of souls 
more than the wrecking of the fame of some 
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popular leaders. Not fearing to incur to himself 
the disapprobation of them and their friends. 

Paul is again a proof of Perfection in his 
Mastery of Tribulation, For this is the standard 
he sets for this grace, that, “We glory in tribu- 
lation also.” He demonstrates this in himself: 
“Tn stripes, in imprisonments, in tumults, in labors, 
in watchings, in fastings. By dishonor as un-- 
known, as sorrowful, as poor, etc.” ‘Of the Jews 
five times received I forty stripes save one. 
Thrice was I beaten with rods. Once was I stoned. 
Thrice suffered I shipwreck. A night and a day 
have I been in the deep. In journeyings often, 
in perils of waters, in perils of robbers, in perils 
by my own countrymen, in perils by the heathen; 
in perils in the city, in perils in the wilderness, 
in perils in the sea, in perils among false brethren; 
in weariness, in painfulness, in watchings often, 
in hunger and thirst, in fastings often, in cold and 
nakedness. Besides those things that are with- 
out, that which cometh upon me daily, the care 
of all the churches.” 

And what is his own testimony concerning all 
this unusual tribulation? “I will glory of the 
things which concern my infirmities.” And adds, 
“The God and Father of our Lord Jesus Christ, 
which is blessed for evermore, knoweth that I lie 
not.” (See II Cor. 11:24-31.) And in the first 
chapter of the same Epistle, at the ninth verse, 
he gives the secret of his triumph: “We had the 
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sentence of death in ourselves that we should not 
trust in ourselves but in God which raiseth the 
dead.” And then he gives utterance to the past, 
present and future tense of a victorious faith 
thus: “Who delivered us from so great a death, 
and doth deliver: and in whom we trust that he 
will yet deliver us.’ (V. 10.) Christ had ap- 
prised us of the certainty of tribulations in this 
world. He inspired the Apostle Paul to explain 
their significance to the Christian: “Tribulation 
worketh patience, and patience experience, and ex- 
perience hope.” (Romans 5:3-4.) And to pro- 
claim a grace whereby we should therefore “glory 
in tribulations also”; and to present a proof of 
this grace in his own experience and life. And, 
faithful to all this, the apostle has left us his 
example and his testimony that: “In all these 
things we are more than conquerors through him 
that loved us.” (Romans 8:37.) 

So, too, in his physical afflictions, Paul proves 
the Perfection he preached. ‘He had this treas- 
ure in an earthen vessel.” He was “‘weak in 
bodily presence.” His temptation was “in his 
flesh.’ The thorn that was given unto him did 
not only prick and pierce and pain of itself, but 
more so because, as a “messenger of Satan,” it 
seemed to hinder him in his best work and added 
difficulty to his earnest endeavors. And it was 
chromc—so persistent that, though he may at 
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times have healed others by a special gift, his own 
affliction seemed to withstand even his own best 
prayers. For he brought the power of perfect 
prayer to bear upon it, like the Saviour in Geth- 
semane, “beseeching the Lord thrice’—Without 
results? No! By no means: but with a spiritual 
result that has been illuminating and healing other 
saints’ eyes ever since. He heard and accepted 
the Lord’s spiritual answer. “My grace is suffi- 


* cient for thee: for my strength is made perfect in 


weakness.’ (II Cor. 12:9.) And proceeded to 
most gladly glory in his infirmities, that the power 
of Christ might rest upon him. This, mark well, 
is not mere endurance—it is enjoyment. Accept- 
ing God’s premium, placed upon the weak things 
of this world, he rejoices that He has conde- 
scended to make this weak place in his body a 
transmitter of the power of the Holy Ghost 
through him to others. 

The afflictions of some, like those of Paul, are in 
their bodies, of others in their homes, or in their 
temporal affairs, or in their racial or national dis- 
advantages. But it matters not where, the same 
rule of grace applies. And Christian Perfection 
not only accepts one’s providential afflictions with 
meekness, but appropriates the grace that makes 
carbon of them for the bright shining of God’s 
light through us. Paul demonstrated this and 
proved that, while there were gifts of healing, 
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there was also something better in the still greater 
glorification of God through the afflictions of 
those whom God chose not thus to heal. 

Paul’s Love is his crowning Proof of Perfec- 
tion. He himself declared that the whole law 
was fulfilled in the word of love: “That love was 
the bond of perfection.’ And he had taught that 
love made perfect cast out envy and anger and 
pride, and enthrones kindness and patience and 
joy and hope. And all this is proven in himself. 

It would be interesting, we think, and profit- 
able, if we could trace the evidences of this in the 
heart movements of this great man. The en- 
dearing terms, the tender references, the cordial 
greeting, the hearty praise with which his epistles 
are interspersed, as well as many direct assurances. 
of love itself. We think it would pay well for us 
to sit down at times and, dismissing every big 
thing he did and said, rehearse just the little 
things—the incidents—of Paul’s life and epistles: 
We will find that every incident is a sparkling 
dewdrop of love. Besides the rivers of living — 
water that go coursing through his ministry upon 
the thirsty land, the spray that falls to the right 
and the left sparkles ever with spirituality and 
with life. And for the present we recall for a 
moment— 

Hts love of his friends. 

His love of his country. 

His love of his enemies. 
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His love of his brethren. 

His love of his converts. 

His love of the larger church. 

His love of his Lord’s coming. 

His appreciation of the least favor of hospi- 
tality or kindly care; the outpourings of his heart 
for his own brethren according to the flesh and 
for all Israel that they might be saved; his 
friendly assurance to allay the fears of the jailer 
who had treated him so brutally; and his inter- 
cession to the saving of the lives of a whole ship- 
load of men who shared not the light and the love 
of their fellow passenger ; his insistence upon hon- 
oring other apostles and workers alike with him- 
self as fellow laborers together with the Lord, and 
the passionate fervor with which he declares to 
his children in the gospel that they are his very 
life and hope and glory. His broader concept of 
the whole family in heaven and in earth, and his 
ministry of epistles to churches, like Romans, 
which he himself had not founded, and to saints 
everywhere, and to us in all the successive ages 
of Christianity. His becoming all things to all 
men, that he might save some, and knowing the 
terror of the Lord, persuading men: For he thus 
judged if Christ died for all, then were all dead. 
His burning hatred of error and wrong doctrine, 
and vigilance to fight off all wolves that came to 
devour the Lord’s sheep. And in all this looking 
for neither gold nor honor nor reward to himself 
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until his Lord should come. For he said, “I know 
whom I have believed and am persuaded that he 
is able to keep that which I have committed unto 
him against that day.” 

And if there is any other love that belongs in 
the circle of man’s unselfish love for man, think 
of it, and you will find marks of it in Paul. And 
can any one find aught contrary to love ina single 
word or action or attitude or temper of this man 
in Christ? We stand and gaze thus at him not 
to see what Paul was, but rather to see what 
Christ means to do for every man, as he presents 
Paul as a pattern of his mercy and grace to all of 
which he himself thus subscribes, “By the grace 
of God, I am what I am.” His absence of any- 
thing contrary to love and the enthronement of 
love towards every man proves Paul a Perfect 
Christian. 

We append a few of his testimonies to this 
grace: 

PAUL’S OWN TESTIMONY TO PERFECTION 

“I through the Law am dead to the Law that 
I might live unto God.” (Galatians 2:19.) 

“It pleased God to reveal his Son in me.” (Ga- 
latians I: 15-16.) 

“I am crucified with Christ; nevertheless I live, 
yet not I but Christ liveth in me; and the life 
which I now live in the flesh, I live by the faith 
of the Son of God, who loved me and gave him- 
self for me.” (Galatians 2:20.) 
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“The world is crucified unto me and I unto the 
world.” (Galatians 6:14.) 

“I am sure that when I shall come unto you I 
shall come in the fullness of the blessing of the 
Gospel of Christ.” (Romans 15:29.) 

“Follow meas I follow the Lord.” 

“T can do all things through Christ which 
strengtheneth me.” (Philippians 4:13.) 

“I take pleasure in infirmities.’ (II Corinth- 
ians 12:10.) 

“By pureness: by the Holy Ghost.’ (II Cor- 
inthians 6:6.) 

“Sorrowful yet always rejoicing.” (II Corinth- 
ians 6:10.) 

“The law of the Spirit of life in Christ Jesus 
has set me free from the law of sin and of death.” 
(Romans 8:2.) 

“T have coveted no man’s gold.” (Acts 20:33.) 

“Nor of men sought we glory.” (I Timothy 
2:6.) 

“Those things which ye have seen in me do and 
the God of peace shall be with you.’  (Philip- 
pians 4:9.) 

“Always bearing about in the body the dying 
of the Lord Jesus that the life also of Jesus might 
be made manifest in our body.” 

“Ve are witnesses, and God also, how holily 
and justly and unblameably we have behaved our- 
selves among you that believed.” 

“For as the sufferings of Christ abound in us, 
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so also our consolation aboundeth by Christ.” 
(II Corinthians 1:5.) 

“Our rejoicing is this, the testimony of our 
conscience that in simplicity and godly sincerity, 
not with fleshly wisdom but by the grace of God, 
we have had our conversation in the world, and 
more abundantly to you-ward.”’ (II Corinthians 
1:12.) 

“Let us as many as be perfect be thus minded.” 
(Philippians 3:15.) 


Paul And The Ministry of Perfection 
ere _ His Own . | 
: _ Standard for All Ministers _ ae 


The Fullness Ministered 


XXIV 
PAUL’S MINISTRY OF PERFECTION 


Ministering is not the same as preaching—it is 
_more. To preach and to teach are important 
parts of the ministering; but they may still leave 
the blessings they proclaim and explain unpre- 
sented to the soul that hears or reads. They may 
be like the sign outside of the restaurant or like 
the bill of fare within. But ministering is like 
the service of the waiter who brings the food 
steaming hot and presents it to your quickened 
appetite. 

Paul was ordained a preacher and an apostle, 
a teacher of the Gentiles in faith and verity. (I 
Timothy 2:7.) But above all these he was a 
Minster. From the very first he was this, for 
the Lord had said unto him: “I have appeared 
unto thee to make thee a mimster . . ._ that 
they may receive forgiveness of sins and inherit- 
ance among them that are sanctified.” (Acts 26: 
16-18.) And he fulfilled his calling, he finished 
his course and the mimistry which he had of 
God. Jesus would have us esteem the ministry 
the greatest honor and highest calling of men 
on earth. This was the lesson of his washing 
185 
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the disciples’ feet, and also when he said: “I am 
among you as one that serveth.’ And Paul would 
keep this before our eyes as he evidently did 
before his own, saying of the Lord, “He took 
upon him the form of a servant.” 

Following Paul in the way of Perfection, we 
do not find him posing as a metaphysician, even 
when dealing with metaphysical aspects of this 
subject; but ever ministering the things which 
pass understanding. Though positive in his teach- 
ings as one who is proclaiming real truth, he 
does not appear as a cold, hard dogmatist, leav- 
ing the people anathematized if they dare to dis- 
agree with him. But rather he keeps lovingly 
pressing them to receive the truth and laboring to 
minister its blessings unto them, that they may 
not be anathematized. Theological (in a pure 
sense) he cannot but be; but it would belittle him 
to speak of him as a theologian—he was so much 
more. He was a minister of the Lord Jesus 
Christ. His “system of doctrine” was as well 
articulated as any skeleton could be; but it was 
so covered with flesh and skin, so clothed with 
comely attire of common homespun, and so vital- 
ized with warm, divine love, that it might come 
close to men to touch them and make them whole, 
rather than appear as a stalking skeleton to 
frighten them off from afar. 

We shall endeavor to trace several things in 
Paul’s Ministry of Perfection. And first of these 
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is the relation he maintained. This wasmuch more 
than official and far, very far, from professional. 
There is nothing in the natural relation of life 
exactly like the true relations of the Minister. 
But the parental forms a close analogy. And this 
is what Paul esteemed and adopted. See in I 
Thessalonians 2:7:11, he likens his love and 
care for them to that both of a mother and a 
father: ‘We were gentle among you, even as 
a nurse cherisheth her children.” And “Ye know 
how we exhorted and comforted and charged 
every one of you as a father doth his children.” 
This parental relationship is the source and secret 
of Paul’s untiring ministry of Perfection. It 
was from the inspiration of this he labored to 
present every man perfect in Christ Jesus. For, 
as he adds to these Thessalonians (Chapter 2, v. 
19-20), “What is our hope or joy or crown of 
rejoicing? Are not even ye, in the presence of 
our Lord Jesus Christ at his coming. For ye 
are our glory and joy.’ Thus it appears the 
minister’s relationship with souls is eternal. No 
wonder he labored so to help them insure their 
hope of eternal life in ministering Perfection unto 
them. 

As their minister, souls had come into this 
relation of children to Paul in one of two ways: 
First, they were converted under his ministry— 
and thus, though they had many teachers, they 
had but one father in the Gospel. He had be- 
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gotten them (I Corinthians 4:15), and all Chris- 
tians know something of the tender relationship 
which springs up between them and the minister 
under whom they were converted. No one will 
ever have a better chance than that minister to 
lead the young converts on to Perfection. And 
if, like Paul, his heart is warm with the love of 
a spiritual parent and beaming with the hope of 
eternal glory for them and himself together, he 
will labor earnestly to bring them unto this state. 
Appreciating this advantage, the minister of Per- 
fection will love to labor for the conversion of 
many souls that he may build upon his own foun- 
dation. Second, others who were not converted 
under his own ministry were adopted by him for 
Jesus’ sake. When our Lord himself was pray- 
ing for their sanctification he prayed first for 
“them whom the Father had given him,” under 
his own personal touch, and then he prayed also 
for the very same blessing for “them which 
would believe on him through their ministry.” 
As the world is the rightful parish of all min- 
isters of the Gospel, so the whole Church is the 
lawful heritage of all ministers of Perfection. 
And when Paul followed upon the trail of a 
pioneer that had gone before him, like Apollos 
had done at Ephesus, he does not leave it from 
some false sense of ministerial courtesy lest he 
should be invading another’s parish; but he begins 
right where his predecessor had left off, and pro- 
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ceeds to minister a perfect faith in Christ and 
the Gift of the Holy Ghost to those who had but 
begun in the way of the Lord, knowing only 
John’s baptism. The relationship was thus 
stronger than the office with Paul. And he min- 
istered Perfection to his stepchildren as ardently 
as those who were begotten under his own min- 
istry. 

We notice next his Ministry of Prayer. The 
reader will hardly need to be reminded of the 
large place that examples of and references to 
Paul’s prayers have in all his epistles. Indeed, 
the atmosphere of prayer pervades them all. They 
savor more of the closet even than of the “study.” 
If he delivers a great episcopal address to the 
elders of Ephesus as he is taking his farewell of 
them in those parts, he concludes it by dropping 
upon his knees to pray with them all. (Acts 20: 
36.) And this is but illustrative, for the con- 
junction between his preaching and his praying 
was habitual. Instance of specific prayers for 
Perfection, Sanctification and the Fullness are 
found in the Ephesians, Colossians, Thessaloni- 
ans, etc., etc. Everywhere the priest and the 
preacher join in the ministry of Paul. In this, 
too, he is a close follower of the Lord himself, - 
for Jesus did not rest the case of the perfecting 
of his disciples with his teachings, or with his 
preaching and promises concerning the gift of the 
Holy Ghost. He said: “7 will pray the Father 
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and he shall give you another Comforter.” And 
his prayer, recorded in John 17, is as vital as 
his discourse, recorded in John 14-16. These 
together—preaching and prayer—are two hemi- 
spheres of the Pauline Ministry. Had he held no 
heart relation with them he could scarcely have 
prayed “night and day” for them, often with 
“tears,” and ever making mention of them. But 
it is not hard for a Christian parent to remember 
his own children in prayer, no matter whom else, 
through the infirmity of the flesh, he may forget. 
And since the steadfastness and security of these, 
his spiritual children, centered in their being made 
perfect, that he might present them blameless as 
a chaste virgin unto Christ, it is easy to see how 
and why he should travail in prayer and interces- 
sion to this end in their behalf. 

His whole life was incorporated in his ministry. 
Not just his theological training and his minis- 
terial gifts and talents, but all his being, with all 
his experiences of life, were made ministerial 
and even vicarious in their behalf. See this in 
II Corinthians, first chapter. ‘Whether we be 
afflicted, it is for your consolation and salvation 

or whether we be comforted, it is for 
your consolation and salvation.” (V. 6.) How 
true again is this to the parental analogy! For is 
it not the fact that, with the true and loving 
parent, all self-interest becomes devoted to and 
swallowed up in the welfare of the children? So, 
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all of Paul had gone into the ministry. He was 
still their minister when in prison and in bonds. 
Still their minister when about to be offered in 
sacrifice for the faith. No part of his life or 
sufferings or death ended in himself. Through 
all parts of it there flowed rivers of living water 
for others. 

And a touching part of this is that not a few 
of his afflictions came from his own children. 
Those to whom he was ministering his life and 
Christ’s were sometimes clinching the nails and 
pressing the thorns of his crucifixion. “The 
more abundantly he loved the less he was loved.” 
For, “telling them the truth, he is counted their 
enemy.” Others than their father in Christ were 
preaching some other gospel, some better way 
than that of Paul, and prejudicing their minds 
against this chiefest of all apostles. He was 
pressed for his credentials “by some who were 
themselves his epistles written in their hearts.” 
His personality was disparaged possibly as though 
he were a “back number.” If any parent reading 
this word knows what it is to have his children 
feel that they have outgrown him, imagine that 
he is “not broad” or “progressive” or “liberal,” 


_ that he is too strict, that their schools have given 


them more up-to-date views of the Bible, and sp 
forth, than he has stood for in the home, criticiz- 
ing his standard of perfection, cite the ‘“‘popular- 
ity” and the “Scholarship,” etc., that are “all on 
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the other side,” and show quite a disposition to 
throw off not only the yoke of parental authority 
but the influence also of his relationship with 
them: I say if any parent has any such experi- 
ence, then he has a key to interpret some of the 
pangs of Paul’s heart in ministering Perfection. 
For it was, of the most part, in his ministering 
Perfection by faith instead of by the works of 
the law, that he encountered this sort of mistreat- 
ment from Christians. He endured physical suf- 
ferings at the hands of heathens and non-Chris- 
tian Jews for preaching remission of sins through 
Jesus’ Blood: but much greater sufferings of 
heart from his own children when they were 
being poisoned against him by others or being 
swerved by the carnal mind from the perfection 
he was pressing upon them. 

So that the Perseverance of his Ministry is to 
be noted. Some would have given up and listened 
to the suggestion that they were not ready for 
the truth. And misapplied to the Christians the 
Lord’s words referring to others about “casting 
pearls before swine,’ or “giving that which is 
holy unto dogs.” Even though he could recog- 
nize both the swine and the dog propensities in 
their remaining carnality, he could also recognize 
their beginnings of the spiritual life which by 
the Spirit’s power he might yet bring out to Per- 
fection. So he ministered on. If even, as some- 
times he must, he would administer discipline, 
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note with what care he regards it and with what 
tenderness that it may minister unto edification 
and not unto destruction. He would man- 
fully fight off wolves; but he continued to pa- 
tiently feed and lead even bruised and erring 
sheep. And as of discipline, so also of finance, 
his ministry was ever Spiritual, and to the same 
end that their offering might be as a savory sac- 
rifice, acceptable to the Lord; and praising them 
most who, above all contributions, “first gave 
themselves unto the Lord.” There was really no 
dividing of Paul’s ministry; no separating of the 
secular from the Spiritual. He was not only 
altogether but he was always in the ministry. 
In the ministry of the Spirit he was “instant in 
season and out of season.” And his ministry was 
always— 
EVANGELISTIC 

It is evident we have come to too narrow an 
application of this term, for it should apply to 
every phase of the ministry, every degree of 
faith, every benefit of the Atonement of Jesus 
Christ. It is that function of the ministry which 
precipitates the spiritual results of the Gospel. 
That which draws truth to a focal point on the 
heart, forces a crisis and brings the soul and God 
together. Paul’s was thus an Evangelistic min- 
istry of Perfection. As such, besides its inter- 
cessory prayer, it consisted in not only clear teach- 
ing but in fervent entreaty. “I beseech you.” 
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“T entreat,” and such terms are much in evidence 
in his ministry, than the language or style of 
the professor’s chair or of the forum or of the 
author and editor. He has much more to do 
than instruct, indoctrinate, or even convince. He 
must persuade. The chief difficulties in the way 
of perfection are not in men’s minds, but im their 
wills, and in their affections. An Old Testa- 
ment prophet has told us that “They that teach 
shall shine as the firmament, and they that turn 
shall shine as the stars.” Paul is not only a 
teacher: He is a turner. His fervent, loving soul 
is endowed for the ministry not only with the 
gift of knowledge, but also the gift of exhorta- 
tion. At Ephesus he not only presented the truth 
which Apollos had failed to bring them concern- 
ing the Holy Ghost having been given, but he 
ministered the blessing to them right then and 
there in his very first service with them. 

With other apostles he esteems the value and im- 
portance of direct personal ministry to this end. 
Not content with the good news of their conversion 
in Samaria under Philip’s ministry, the Apostles 
at Jerusalem sent down two choice men to min- 
ister to them the full gift of the Spirit. So Paul 
announces he is coming now for a third time 
unto the Corinthians, that he might minister a 
“second benefit” (or grace) unto them. And, 
though both writing to the Thessalonians and 
praying earnestly for them that they might be 
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sanctified wholly, he greatly desires to come unto 
them and to see their face, that he might perfect 
that which was lacking in their faith.’ This, 
then, is evidently the normal ministry of Per- 
fection. We might have supposed that, with his 
alms and his zeal, Cornelius might have prayed 
through all alone, yet God chooses to have him 
send for Peter who, coming from Joppa, person- 
ally ministers the perfect faith of Christ unto 
him and his house, and they received the gift of 
the Holy Ghost while he is preaching unto them. 
It seems as unreasonable and as unscriptural to 
look for Christians in any large measure to come 
unto Perfection without a direct ministry of this 
grace, as for us to look for a world’s evangeliza- 
tion without the work of Missions. And, as this 
is so important, we shall in a later chapter set 
forth Paul’s place for Perfection in the Christian 
Ministry. 


XXV 
-THE STANDARD FOR 


THE MINISTRY 


The Ministry is a trust. Christ has made Re- 
positories of men. He has committed to his min- 
isters the treasures of his Truth—not for a 
Reserve: but for Circulation. In whatever gift: 
“The manifestation of the Spirit is given to every 
man to profit withal.’ (1 Corinthians 12:7.) 
Paul regarded himself as a “steward.” All min- 
isters are such. ‘And it is required of stewards 
that a man may be found faithful.” Faithful 
in the administration of his trust, to the people 
for whom it is meant, to the full measure, for the 
end to which it is designed. If one be an admin- 
istrator of his friend’s estate, which has been 
willed to the children of the deceased for the 
express purpose of their education, it devolves 
upon him to neglect none of the heirs, to hold 
back no part of the estate, but to administer it 
all in due season, and to see that it is not dissi- 
pated in his hands, not devoted to anything away 
from their education; but so administered as to 
engage every incentive, enlist every power of 
their own to realize their father’s design for them, 
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and to furnish all the advantages which the 
amount of the estate provides, and this at the 
best time in their life for securing such an edu- 
cation. 

It is so with the minister of the Lord Jesus 
Christ, and happy are we if clearly apprehending 
the true end and aim of the Christian ministry, 
we may succeed in doing the will of Him that 
sent us and in finishing his work. 

The Scripture before us (Ephesians 4, Chap- 
ter 5:11-16) speaks of ministry as such a gift 
(or trust). By a variety of ministers (or ad- 
ministrators) to specified heirs for a particular 
purpose, with continuance of tenure until all said 
heirs may come into the end designed. 

That end is the Fullness of Christ; those 
heirs are the “saints”? constituting the “body of 
Christ.””’ The ministers are not some exceptions 
or a few specialists only, but “Apostles, prophets, 
evangelists, pastors and teachers,” and their suc- 
cessors in these lines, “until all come to a perfect 
man.’ The point of connection between the 
work of the Ministry and the blessing upon the 
saints is “The unity of the faith.” The one to 
minister faith, the other to exercise faith. And 
the point of connection between the minister and 
the saints upon the one hand, and God upon the 
other, is the “Knowledge of the Son of God.” 
He having promised to accompany his ministers 
and to be in the midst of his saints to “manifest 
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himself unto them as he does not unto the world.” 
For, besides the faith which the preacher minis- 
ters and besides the faith which the saint exer- 
cises for the Fullness of Christ, there is an ex- 
perimental knowledge or revelation of the Son 
of God unto the soul beyond any that is made 
unto the world and in advance of all that was 
made before to the believer’s own heart. And 
this superior revelation marks his entrance into 
the fullness of the blessing of the Gospel. So 
that there is a work of the Spirit, a work of the 
Believer, and a work of the Minister in the per- 
fecting of the Saints; but we are confined now 
for the most part to the latter. 

It will help to solve many problems, save from 
many failures, and fix the great theme upon our 
hearts, if we ministers would come truly to rec- 
ognize that the Church itself, or the “Body of 
Christ,” is the primary and paramount object of 
our care and prayer: Not “nations,” “not civili- 
zation,’ “not institutions,’ but the “body of 
Christ.” We have seen already that there is 
nothing narrowing in this; but that the increase 
of the body “is insured hereby.” Happy as we 
are over the certain leavening wherewith the 
Kingdom will permeate the whole lump of soci- 
ety, this is not our chief business and concern. 
But rather this: the care of that Mustard Seed 
iree into whose branches are to fly birds of the 
air from all points of the compass. The disposi- 
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tion to make the work of the ministry in the 
Church of Christ itself secondary to the work 
in Society or in the State has no ccuntenance 
whatever in the Gospel and is subversive of the 
divine order for the very best effects of Christian- 
ity upon the world at large. And that further 
tendency to make the Educational work of the 
Church tower over the Evangelistic; or the ma- 
terial over the spiritual; or its forms and institu- 
tions over its power and sanctification, is sure 
to give us an abnormal Ministry. “The edifying 
of the body of Christ,’ even unto “the perfection 
of the saints,” “till we all come unto a perfect 
man’’—this is the specific design of the trust com- 
mitted to us, as the divinely called, Spirit-endowed 
Ministers of Jesus Christ. For we may feel sure 
that, for such a lofty aim and spiritual purpose, 
our Lord and Master has made ample Spiritual 
endowments for his ministers. We shall not go 
to this war as our own charges. From the time 
Apollos himself learned the way of God more 
perfectly, he proceeded to “greatly help them that 
believe” (Acts 18:27); and Paul is a notable ex- 
ample of how one, though pressed by the multi- 
plied obligations of the Ministry and earnestly 
occupied in world Evangelism, may be enabled 
to hold the serfecting of the saints uppermost 
and to make a success of it. 

As intimated, this work of our ministry is 
largely that of ministering faith. Faith for Per- 
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fection, like faith for Forgiveness, cometh of hear- 
ing; and how they must hear, “line upon line, 
and precept upon precept, here a little and there 
a little,” if all would be brought to a perfect sal- 
vation through a perfect faith in a perfect 
Saviour. How we shall need to show them that 
as a perfect Saviour his death provides for our 
perfect cleansing from all, even inward, sin. 
That his life and intercession provides for our 
entrance into the Holiest of all, as prefigured in 
the Old Testament types. And that his promise 
of the Comforter guarantees the application of 
this cleansing blood to our individual hearts, and 
our induction into this holiest of all through the 
veil of his flesh. 

With what patience must we minister this faith 
and with what perseverance if we labor to bring 
all into this Fullness and present every man per- 
fect in Christ Jesus! What we must bear and 
forbear of those who misunderstand us and of 
those, too, who do understand us, but are wedded 
yet to their idols! How we may see congrega- 
tions dwindle or change and friends grow cold, 
and some higher than. we in office frown and » 
disapprove! How much more popular we may 
be, and (though ashamed we feel to even men- 
tion it) how much better pay we may get if we 
will occupy but a neutral or at most a cautious 
attitude towards Perfection! Or, if even preach- 
ing it in a way, we do not try to press it, so as 
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to seem to put those at a disadvantage who do 
not profess it nor seek it! For it is a sad and 
singular fact with some people that they will both 
praise and pay the preacher more when he 
preaches a smaller gospel. And certain it is, the 
friendship of many “scholars,” so-called, and the 
favor of some who seem to have one’s fate in 
their hands, will lessen when a minister strength- 
ens himself to declare the whole counsel of God, 
and not only declare it, but labors to bring all 
Christians into this Fullness, 

Nevertheless, if he abides in the fullness him- 
self, the Lord will stand by him and strengthen 
him and he will one day go to a good account 
and a full reward, hearing the Chief Shepherd 
say: Well done. 

But I am reminded here that there is a law, 
or at least a limitation to our power to minister. 


- In Romans 12:6, Paul there states: “Whether 


prophecy, let us prophesy according to the pro- 
portion of faith.’ And Peter, in his First 
Epistle 4:10, says: “As every man hath re- 
ceived the gift, even so mimster the same to 
one another, as good stewards of the manifold 
grace of God.” As an illustration of how diffi- 
cult, not to say impossible, it is to minister beyond 
what our hearts have apprehended, we think again 
of that case of Apollos at Ephesus who, though 
scholarly, earnest and Scriptural, could lead disci- 
ples only as far as John’s baptism, seeing that this 
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was as far as he himself had experimental knowl- 
edge, until Aquilla and Priscilla met him. It 
is possible for one simply as a theologian to 
present the truths of Christian Perfection with 
reasonable accuracy; and this is to be commended 
as it is not without some very good effect. Yet 
one will find himself disinclined to do even this 
often, since it is likely to be followed by the 
embarrassment of having some loving parishioner 
or earnest inquirer ask the preacher whether he 
himself has ‘‘entered in,” and he should have to 
evade an answer, or to answer in the negative. 
Yet some will manfully preach on according to 
their light and convictions; still they will rarely 
mimister this great grace to others. And that 
is our obligation and Christ’s expectation of us. 
Let us then, brethren, go up and possess this 
land! Let us be where we may humbly but truly 
say to the people, “Come,” instead of only ‘“‘Go.” 
Let us who bear the vessels of the Lord be our- 
selves clean! The priests, you remember, led 
the hosts of God’s people over Jordan. More- 
over, they stood firmly in the midst of the Jordan, 
till all the people had clean passed over! 


FULLNESS OF CHRIST 
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XXVI 
THE FULLNESS OF CHRIST 


This exact Pauline expression is to be found as 
a bright gem in the very heart of the greatest 
sentence Paul ever wrote—a sentence whose more 
than one hundred and sixty words have no single 
redundancy nor any repetition, and whose every 
clause and phrase adds a fresh link to the golden 
chain in the center of which this brilliance of 
Perfection shines. 

We turn to it in Ephesians 4: 11-16, and read 
it most carefully: “And he gave some apostles; 
and some prophets; and some evangelists; and 


‘some pastors and teachers; for the perfecting of 


the saints, for the work of the ministry, for the 
edifying of the body of Chnist: till we all come 
in the unity of the faith and of the knowledge of 
the Son of God unto a perfect man, unto the 
measure of the stature of the Fullness of Christ: 
that we henceforth be no more children, tossed to 
and fro and carried about with every wind of 
doctrine by the slight of men and cunning crafti- 
ness whereby they lie in wait to deceive; but, 
speaking the truth in love, may grow up into him 
in all things which is the Head, even Christ: from 
205 
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whom the whole body, fitly joined together and 
compacted by that which every joint supplieth 
according to the effectual working im the measure 
of every part, maketh inc, ease of the body unto 
the edifying of ttself in love.” 

Observing that “The Fullness of Christ” is the 
logical center of this great sentence, we will find 
it easy to analyze. For all that leads up to that 
center refers to the Fullness as related to the 
work of the Ministry, while all that follows it 
refers to the Fullness in its bearings: (1) Upon 
the Christian life. (2) Upon the state of the 
Church, and (3) Upon the Wold’s Evangelism 
or the “Increase of Christ’s body.” 

Before opening these parts, it is best that we 
first notice the connection of the whole passage 
with the Perfected Christ and the Perfection of 
the Gospel equipment. That is, with Christ’s 
glorification at the right hand of the Father and 
with the Descent of the Holy Ghost. This is the 
order: ‘‘When he ascended up on high he led 
captivity and gave gifts unto men” (Verse 8). 
. . . “And he gave some apostles,” etc. We must 
ever keep in mind this connection between Christ’s 
exultation and man’s perfect salvation. The re- 
lation, also, between the Gifts of the Spirit and 
the Fullness of Christ. This great salvation pro- 
ceeds altogether from an ascended High Priest 
who had first descended that he might ascend 
with a suitable sacrifice of himself and thus per- 
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fect forever them that are sanctified. Some- 
thing, too, corresponding with this humiliation 
and with this exultation of Christ must transpire 
in the heart of each Christian in order that he, 
by the gift of the Holy Spirit, may come to a 
perfect man, even to the measure of the stature 
of the Fullness of Christ, and thus in a gracious 
sense enter into the Holiest of ALL. Let us re- 
fresh our minds anew upon the meaning of the 
Fullness of Christ. This Scripture leaves no 
doubt but that it is a Fullness to which even we 
may come; and that not a few, nor some of us 
only; but “we all’ Hence, it plainly cannot 
refer to that “fullness of the Godhead which 
dwelt in him bodily.” Christ will ever be other 
than we and different from us. We will never 
be Divine, as he. We are Adopted sons. He is 
Begotten. The only begotten. We, it is true, 
in our ever increasing yet always finite capacity, 
may be ever partaking of the divine nature, which 
is Love. He has ever been possessed of Deity. 
And all the divine attributes are his. This Full- 
ness is not that to which we all may come. 
Neither can we attain to the measure of grace 
and of goodness which adorned the man Jesus. 
For we shall rather find this Fullness is to qualify 
us to be ever growing up into him. From child- 
hood on he increased in wisdom and in stature 
and in favor with God and man. He never had 
to make a repentance countermarch in his life. 
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He was born without the indwelling “sin which 
did so easily beset us.’ He shall ever be not 
only our God to ever adore, but our elder brother 
for us ever to admire. Head and shoulders 
above all the rest and the best of the family. 
The holiest man will not think of saying: “I am 
as good as Christ.” Though the drop of water 
may be exactly like the ocean, it is never as big. 
And though the likeness and image of Christ in 
the heart of the Christian may be exact and true 
and clear, it will always be but a miniature; never 
full life size. 

With these two obvious negatives, we must 
press on to see more positively what the Fullness 
of Christ does mean. And, whatever all else it 
is, this is clear: it is the same as Perfection. For, 
looking at this great sentence, what do we find? 
That Paul uses these terms interchangeably, or, 
as the grammarian would say, in Apposition 
“Unto a perfect man” (that is), “Unto the meas- 
ure of the stature of the Fullness of Christ.” 
This is it, then. Whatever the one means, the 
other means. -They are synonyms. And as his 
figure of “A perfect man” is contrasted with that 
of a Child we soon get his meaning. It is a man 
in faith instead of an infant. One that can eat 
meat, and do a man’s work, and take a man’s 
place in Christian warfare. One that is come to 
his majority, and can, therefore, come into his 
inheritance. And thus be capitalized for the great 
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business of righteousness and for his part in fur- 
thering the business of the world’s salvation. One 
that, as “his own man,” is now in a holy sense 
“free,” and is invested in the rights of full citi- 
zenship in the common wealth of Israel. 

This, by interpretation of the analogy, is what 
is meant by a perfect man or the Fullness of 
Christ. 

But we shall also consider this latter term sep- 
arately. We have from the same pen, in Romans 
15:29, an amplification of it which will throw 
light upon it. Here Paul speaks of it “as the 
Fullness of the Blessing of the Gospel of Christ.” 
Now, doesn’t that help to make it easy? What 
is the blessing of the Gospel of Christ? Every- 
body answers, the blessing of salvation. Very well; 
what, then, is the Fullness of the blessing of the 
Gospel of Christ? There can only be one answer: 
It is the Fullness of Salvation. Now, the salva- 
tion of our souls is, in a word, the restoration of 
the divine image. As Paul says in this very 
chapter, “The truth is in Jesus that ye put off, 
concerning the former conversation the old man 
which is corrupt according to the deceitful lusts 

. and that ye put on the new man which after 
God is created in righteousness and true holiness.” 
(Verses 21-24.) This Fullness of Christ, there- 
fore, embraces: (1) A divestment, in that the 
corruption of the old man is put off. (2) An 
investment, in that the holy and righteous nature 
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of God is put on to fit as well and hold as close 
as ever sin did. And (3) A divine possession, 
in that the Holy Spirit comes to inhabit and care 
for and control a holy soul in the midst of the 
fires and fights of an unholy world. 

Or, putting it otherwise. ‘It is the Fullness of 
Deliverance. The Fullness of Love and the Full- 
ness of the Holy Spirit. 

We shall follow on now to note what he predi- 
cates of this Fullness: 

(1) For the Christian himself. 

(2) For the Church of which he 1s a member. 

(3) For the World from which the increase 
of the Church is to come. 


I 


“That we henceforth (that is, from right now) 
be no more children tossed to and fro and carried 
about.” How apt this description of many who 
have not yet come into this Fullness. “Tossed” 
and “Carried about.” Now, while this Fullness 
of the blessing does not place the soul where it 
could not possibly slip, or slide, or sin—that 
would be to take it out of probation—it does 
“stablish, strengthen, and settle it.” As Paul 
says in I Thess. III:13: “To the end he may 
stablish your hearts unblameable in holiness before 
God.” So long as carnality remains in the be- 
liever there is an easy susceptibility to error, and 
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to the various tides of worldliness with which so 
many are carried away. 

“But speaking the truth in love may grow up 
into Him in all things.” Ah! They are speak- 
img now, not simply hearing the truth! Not con- 
tent with being in their places at the Sabbath 
morning service, they love the prayer meetings 
and the opportunities to confess with their mouth 
this great salvation of Christ. Nor do they con- 
fine this to meetings. They talk of Him in their 
homes and by the way, and, though, maybe, not 
ordained or licensed preachers, they become in 
their measure personal evangelists for Christ. 
This outspeaking, as we see, connects quite closely 
with their growing. And this growth is now 
more symmetrical—it is “in all things.” Nor is 
it haphazard. “It is up into Christ their ling 
head.” So that Stability, service, and growth are 
secured to the Christian by the Fullness of 
Christ.” 

II 

The Church or “body is fitly joined together or 
compacted by that which every joint supplieth.” 
Notice well these two words: “joined” and “com- 
pacted.” They convey in the tersest, strongest 
terms the idea of true Church unity. I am care- 
ful to say “true:” for there are many so-called 
“anion” movements, churches, schools, and forms 
of literature which seem to fall very far short of 
that oneness with themselves and oneness with 
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himself for which Christ prayed for his people. 
And from that “unity of the Spirit” which we 
are by all possible means to endeavor to keep. 
The strength of this unity is in the “joints’— 
where one’s Christian graces and gifts join tightly 
on with those of his brother to multiply the worth 
of both. And the solidity and the beauty of this 
“compacting” (as contrasted with the variances, 
and divisions, and scattering to the four winds of 
many branches of the vine) is in that which every 
joint supplieth by the effectual working (that is, 
the Spirit’s operation) in the measure of every 
part. In brief, the Fullness of the Spirit in every 
individual Christian tends towards the Fullness 
of the Spirit in every other one and results (de- 
spite many diversities) in a unity which is of 
God and which presents the Church’s most for- 
midable breastwork and a most favorable banner 
of approach towards the world. 


IIt 


“Maketh increase of the body.’ That is, the 
Church’s growth is thus insured by the unity 
which prevails in her by reason of the Fullness 
of Christ in the hearts of her people. This pre- 
sentation by his inspired apostle accords exactly 
with that of the Lord himself in his seventeenth 
of John prayer for his disciples. Twice he put 
it thus: “That they also may be one in us, that 
the world may believe.” (Verse 21.) “I in 
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them and they in me, that they may be perfect 
in one, that the world may know that thou hast 
sent me and hast loved me.’”’ (Verse 23.) Now, 
in all this, while the world is the objective point 
(for there is where the increase of the Body must 
come from), the Church or the “body” is the 
umt. That is to say, not the betterment of the 
world, but the increase of the true body of Christ 
in the world, is the mission of Christianity. No 
doubt much general betterment will ensue and 
attend this, just as much brightness radiates to 
the right and to the left upon villages and towns 
and prairies and mountain sides from the head- 
light of the locomotive. Yet its supreme design 
is not this, but to shine out on the track ahead 
of the train. The Fullness of Christ will help to 
correct and steady our vision as to the Kingdom 
of Christ upon earth and hold us closely to the 
chief work of adding souls to the spiritual body 
of Christ. And the “reaction” of this increase, 
instead of being to dissipation of the Church’s 
vital energies, will be to its own further upbuild- 
ing within. “To the edifying of itself in love.” 
O, ye lovers of your churches—your own 
church, your own denomination, and the Church 
of Christ at large—since this is the effect upon 
Zion, externally and internally, arouse yourselves 
with all your power to bring in an era of the 
Fullness of the Blessing of Christ and the Church 
which he has purchased with his own Blood! 


“Now unto him that is able to do exceeding 
abundantly, above all that we ask or think, accord- 
ing to the power that worketh in us, unto him be 
glory in the Church by Christ Jesus, throughout 
all ages, world without end. Amen!’ 

—PAUL. 
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